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As Millennials grew up, they became the most unchurched generation in America.
Studies were revealing the rapid increase in the religious “nones” and “dones.”
Researchers discovered that part of the problem was that young adults were not having
conversations about their questions and doubts answered by the church. Further still,
more were not seeing a connection of the faith they were taught to the world in which
they lived. A call has arisen from those in ministry with young adults and from apologists
for practical and accessible resources to have spiritual conversations.
This project set out to test the effectiveness of a mass-produced apologetics
program, Mama Bear Apologetics. A pre and post-survey as well as a questionnaire and
focus group were conducted with Millennial mothers to see if apologetics had an impact
on spiritual conversations. The study was fifteen weeks long and was conducted as an athome personal study in line with the new study guide.
The findings of the study suggest that studying apologetics improved overall
confidence of the believer, improved intentionality of the participants for spiritual
conversations, and revealed a desire for accessible and practical apologetics resources.
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CHAPTER 1
NATURE OF THE PROJECT
Overview of the Chapter
Chapter One provides the framework for evaluating the effectiveness of Mama
Bear Apologetics by Hillary Morgan Ferrer, an apologetical training program, with
church-attending millennial mothers in Baldwin City, KS. The researcher provides a
rationale for the project evolving from personal experience supported by research.
Included in the overview of the research project are the research design, purpose
statement, research questions, participants, and how results are collected and analyzed.
To add support for this type of project, themes of the literature review and contextual
factors are identified. Further discussion of the anticipated project results will establish
the significance for and impact on the practice of ministry.
Personal Introduction
When I was pastor of Little River First United Methodist Church, I also taught the
senior high youth group. Previous teachers and I attempted to provide new curriculum
focusing on different aspects or topics each year to keep them engaged. Unfortunately,
we struggled with attendance and keeping the interest of the youth by randomly selecting
the materials. In the summer of 2015, I consulted with a handful of the youth to gather
topics that piqued their interest. I came up with some options and gave the group a
sample of each curriculum. Among them was ASK by Ravi Zacharias International
Ministries. ASK is an apologetical program for youth and young adults. In group and
individual conversations about curriculum options, many of them wanted to have more
knowledge and confidence to talk about their faith with friends and family. They
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expressed feelings of being unsure and unable to deal with the questions and the
challenges they faced in their conversations even at school. The group I presented the
options to committed to ASK. Apologetics was not only new to the youth but was also
new to me. Apologetics was something I did not learn in seminary or heard discussed by
those in my clergy social circles. The youth and I would learn together. I purchased the
materials, prepared for the lessons, and then we had the class. What I was not prepared
for was the magnitude of the response. I expected maybe more regular attendance by my
current youth. What I observed was that the youth did attend more regularly and were
more engaged. They participated more in discussions compared to previous studies we
have done. We also had new youth join the group. We about doubled in size. I asked for
their response and they said that they enjoyed the program and that they felt more
confident in their faith and talking about it.
I want to know if the effectiveness of apologetics training can be consistent and
not an isolated data point from one experience. Are apologetic materials that are massproduced effective to help Christians articulate their faith and promote spiritual
conversations? I hope to discover how Mama Bear Apologetics with a recently released
study guide will aid in equipping and preparing disciples for engaging questions and
challenges to their faith so that they can confidently engage in spiritual conversations.
Statement of the Problem
As a pastor, I talk with church members about sharing their faith. From what I
have observed in these conversations, Christians of all ages are feeling unconfident and
unequipped to share and defend their faith as noted with those in the youth group
experience above. This includes family and friends. My observations are also those found
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by researchers. Barna notes that only 27 percent of Christians qualify as an “eager
conversationalist” who have had more than ten spiritual conversations in the last year
(Barna “Eager Conversationalists”). What has also been noted recently is that along with
the decrease in eagerness is the decrease in the belief of faith sharing as a responsibility
of every Christian or even a lack of knowledge that it is a responsibility. Barna
discovered, “In 1993, 89% of Christian who had shared their faith agreed this is a
responsibility of every Christian. Today, just 64% say so – a 25-point drop” (Barna
“Sharing Faith Is Increasingly Optional to Christians). Also, this last year Barna noted
that 41 percent of churchgoing millennials did not know the Great Commission (Barna
“51% of Churchgoers Don’t Know the Great Commission”).
Doubt and questioning of religion is a big issue for Christians and religious
‘nones.’ Christians themselves, according to Barna, are more likely to go to friends or
family (40 percent) than they are to the church (22 percent) or the pastor (18 percent) to
deal with their doubts (Barna “Two-Thirds of Christians Face Doubt”). For most ‘nones,’
Pew Research Center found that questioning religious teachings was the number one
reason they do not affiliate with religion at a net of 60 percent (Alper). Pew also found
specific reasons for belief include “Learning about evolution when I went away to
college, Rational thought makes religion go out the window, Lack of any of sort of
scientific or specific evidence of a creator, I’m doing a lot more learning, studying and
kind of making decisions myself rather than listening to someone else” (Lipka).
The church is to make and equip disciples to live in the world according to
scripture: Matthew 28.16-20, Mark 1.17; 16.15, Luke 10.1-2, Acts 1.8, Romans 10.14-15,
Ephesians 4.16, 2 Timothy 2.2. Apologetics in Christian education is to equip disciples to
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engage questions of faith as they relate to history, science, philosophy, personal
experience, and culture. Local churches must consider multiple avenues in equipping
disciples for ministry in their lives. They must know if effective apologetical programs
exist for use in the local church. Raising a generation or teams of debaters to argue
people into the faith is not the question. Rather, the question is of educating and
equipping Christians to share their faith and biblically engage the questions they are now
already facing at locations they spend time in outside of the church with people they see
and talk to every day.
Purpose of the Project
The purpose of the research was to evaluate the effectiveness of Mama Bear
Apologetics by Hillary Morgan Ferrer, a personal apologetics teaching book and study
guide for equipping parents to respond to faith questions and situations with their kids,
with church-going millennial mothers in the community of Baldwin City, KS.
Research Questions
The following research questions are designed to guide the research on
determining the effectiveness of Mama Bear Apologetics in a local church setting.
Research Question #1
What were the participants’ knowledge, attitudes, and behaviors of engaging in
spiritual conversations before reading and studying Mama Bear Apologetics?
Research Question #2
What were the participants’ knowledge, attitudes, and behaviors of engaging in
spiritual conversations after reading and studying Mama Bear Apologetics?
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Research Question #3
Which aspects of Mama Bear Apologetics did participants identify as significant
or unhelpful in equipping them to engage in spiritual conversations?
Rationale for the Project
Apologetics by itself looks like a pure exercise in intellectual discourse done by
experts and scholars for debate and argument. In 1 Peter 3.15, Peter instructs one to be
prepared to give an apologia, a defense, to give “an account for the hope that is in you,
yet with gentleness and reverence.” At the beginning of the book, Peter is addressing all
Christians in the area he is writing. He does not specify pastors, teachers, debaters,
scholars, or the like. The letter is to all who call Jesus Lord. Since this is the case, Peter is
talking to every Christian. Therefore, all Christians must be able and ready to explain
why they believe to those who ask us questions about Christianity and to those who
challenge why they believe.
When Christians share the Gospel, they say they are witnessing or testifying. Such
terms are used for what is done in a courtroom. As Jesus stated to Pilate that he was born
to testify to the truth in John 18, Christian witness or testimony is about their experience
of that truth, that the faith they have is reasonable and is a true understanding of reality.
Peter’s command in the passage compels Christians to be ready to explain that their faith
is not isolated to mental assent but lived out and coherent to the whole human experience.
Faith must have a connection, impact, and reasonable relation to the real world. For if
Christ came to save, the life-changing value of his life, death, and resurrection must
intersect in the lives of people and every aspect of life.
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Also, culture and society operate less on a Judeo-Christian worldview as
postmodernity and other ideologies continue to take root. Biblical knowledge and
understanding of how the truths of the Bible connect to life are increasingly missing in
people’s lives, even Christians. One who is called to share the faith will not only learn the
Bible but learn to engage reason, the sciences, history, worldviews, and culture. Even
though not all experience the call to be an evangelist, Christians are all called to
evangelize and thus must have some ability to share and talk about the Gospel. If
Christians all are to make disciples of all nations, as Jesus commands and the apostles
reiterate: Matthew 28.16-20, Mark 1.17; 16.15, Luke 10.1-2, Acts 1.8, Romans 10.14-15,
Ephesians 4.16, 2 Timothy 2.2. Christians must be able to engage their questions and
critiques to some degree. Ever-present old and new challenges exist that everyone
experiences in the world. Soceity is an increasingly pluralistic society, and people are
trying to figure out the big questions of life, trying to understand their purpose and
meaning or reconciling the existence of evil. The inability to provide an answer to the big
questions of life perpetuates the stereotype that Christians are anti-intellectual or even
just ignorant. When a Christian is asked about those big questions, the Christian should
be able to point the seeker to Christ and Christianity as the best explanation.
When reviewing available curriculum, some teach Bible stories, biblical historical
context, VBS lessons, programs on marriage, children, devotional practices, and
Christian living as well as a plethora of other how-to materials. What I noticed in my
personal experience with my youth group and the doubts and questioning of religion by
Christians and ‘nones’ alike found by Pew and Barna, apologetics appears to be a
neglected or unknown tool in the toolbox for local churches. Without apologetics,
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Christians can feel unable to share the “why” of what they believe and explain how their
belief is relevant and true. Christians are facing one of life’s toughest questions in the
problem of evil, in how do we reconcile faith with science or history, in how do we
respond to criticism of the faith, or in engaging the issues being raised in the culture.
Providing an apologetical framework for Christians is important so that when they go out
into the world, they are not conquered by the world because they do not know how to
respond. They should be equipped to be more effective themselves in sharing the faith
and addressing the religious concerns of others. They will not become experts or argue
people into faith, but they will live life with and have wrestled themselves with the
questions that family members, friends, and non-churchgoing people are asking.
Apologetics has a reputation of being solely intellectual, taking place only
through argumentation and on a debate stage. The church will have to produce the next
generation of apologists. This is as a teacher, mentor, and parent. Each generation has had
their way of addressing apologetical questions. The increased pervasiveness of relativism
in post-modernity among millennials will require Christian millennials to take on the
apologetical task that has been passed down generations as they engage an ever-changing
post-modern culture.
Definition of Key Terms
Spiritual Conversations – Conversations that Christians have about their faith
experience or what they believe. These conversations can be in response to a question or
challenge by family, friends, or strangers. They can also be in the evangelistic sharing of
one’s faith with another person. These conversations usually are friendly or inquisitive in
nature but can take place with those unfriendly to the Christian faith.
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Millennials – Those born between 1981 and 2001.
Delimitations
In the project, millennial mothers who attend churches in Baldwin City, KS were
limited as the participants. Millennials are those who were born between 1981 and 2001.
This aided in understanding the apologetical curriculum and apologetics in general with a
particular generation. Each generation has its own characteristics and perspectives that
require an understanding of how current apologetics is effectively practiced or not. Along
with generational differences, apologetics has evolved with its techniques and principles
in engaging in the apologetical questions of each era. This includes how apologetics is to
be effectively taught to the next generation with available resources.
Due to Mama Bear Apologetics being geared to mothers, being a mother is a
delimitation. Although the study guide recognizes that fathers will also read the book,
this research project is limited to the main audience of mothers.
No threshold on the size of the church or size of the group was set to test Mama
Bear Apologetics to get a good sample. Since membership is not viewed the same across
denominations or generations, verified church membership was not required.
Review of Relevant Literature
The opening sections of the literature review examines the biblical foundations of
apologetics in the Old and New Testaments. Specific elements of apologetics in Scripture
will be highlighted. This will include the scriptural imperatives apologists most
commonly referenced from the New Testament to defend the work of apologetics. This is
followed by the theological foundations of apologetics as it relates to evangelism and
discipleship.
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Next will be the historical foundations of apologetics. This section will cover the
presence and use of apologetics after the biblical era and be broken down into Patristic,
Medieval, Renaissance and Reformation, Enlightenment, Nineteenth Century, Twentieth
Century, and Twenty-first Century eras.
The next category provides a general overview of the types of apologetics. This
includes a definition of the styles and methods.
The next section, Apologetics within Evangelism, reviews apologetics as a part of
the practice of evangelism. The section will cover how apologetics plays a role in helping
to open doors for the presentation of the Gospel. The literature on reaching and engaging
millennials looks more specifically at what researchers are finding in the needs of
connecting with millennials. The researchers will highlight the apologetic connections
from their research.
The section Apologetics and Church Curriculum looks at how curriculum is
decided and the presence of apologetics in curriculum resources. This includes current
principles on church curriculum planning and educational challenges for millennials as
well as young adult faith development. The presence or lack thereof of apologetics in
current evangelism training and development is noted. Lastly, available apologetic
curriculum, their formats, and recommendations of techniques in teaching apologetics by
leading apologists complete this section.
The chapter concludes with a description of the literature for the design of the
research and then a summary of the literature review. The research design looks at the
evaluation of the curriculum and the tools used to measure the project. The summary
covers the discoveries of the literature review that support the project.
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Research Methodology
The collection of data will be a mix of quantitative and qualitative methods. By
using multiple methods, the researcher will be able to get a clearer picture of the
effectiveness of Mama Bear Apologetics. Participants will need multiple avenues to share
their experiences with the researcher to share its effect.
For quantitative measurements, the researcher will begin with a pre-survey for the
participants of the study. The pre-survey will measure the knowledge, attitudes, and
behaviors of engaging in spiritual conversations of the participants. A starting point must
be established to measure any change that the participants experience by going through
the program. Knowing where the participants are before engaging in the program, the
researcher will have some context of quantitative growth in the posttest that follows the
participants’ completion of the program.
The post-survey which follows the program will provide quantitative measures of
the knowledge, attitudes, and behaviors of the participants of engaging in spiritual
conversations after going through Mama Bear Apologetics. What this quantitative
measure will provide is any effect of the apologetical nature of Mama Bear Apologetics
on knowledge, attitudes, and behaviors. Do the participants experience any impact on
their discipleship by going through the program to feel confident to have spiritual
conversations? Do the participants feel equipped to engage in spiritual conversations and
address tough religious questions?
After the post-survey, the project will continue with a questionnaire. All
participants will receive the option to participate in the questionnaire. Questions about
what they find helpful or unhelpful relating to the program will be asked. This allows
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space for participant’s reflection on what was beneficial, what was not beneficial, and
what aspects of Mama Bear Apologetics could be improved.
The project will conclude with a semi-structured focus group. The goal of the
focus group is to discover any nuanced reflections and observations that the five to seven
participants had that may not have been gathered by the surveys or questionnaire.
Type of Research
This project is an intervention project that is evaluating an existing apologetics
resource, Mama Bear Apologetics by Hilary Morgan Ferrer, for spiritual conversations.
Quantitative and qualitative methods will be utilized before and after to gather data.
Participants
Participants are from the millennial generation. This limitation was put in place in
order to understand the role and place of apologetical training for their generation since
they are the first generation to grow up in postmodernity. In their life, they experience
cultural change that rapidly increases. This impacts how they send and receive
information, relate to others, familiarity with changing technology, and the rapid sharing
of ideas or experiencing different worldviews. They are more acclimated to having the
world at their fingertips, whether information about an idea across the world or the
increased popularity of an idea. Millennials grew up fully into post-modernity where
pervasive relativism is present in their generation. They know a world of participation
trophies, the idea of post-truth, and where culture is at times described as post-Christian.
As the resource is aimed towards mothers, participants will be millennial mothers
with children of any age. They are to be participants from the local churches in Baldwin
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City, KS. This project is to study the effectiveness of Mama Bear Apologetics within the
context of the local church resourcing its members or attenders.
Instrumentation
For research question one, the researcher collected data from a pre-survey given
to participants before participating in Mama Bear Apologetics. The researcher then used a
post-survey for research question two measuring the participants’ knowledge, attitudes,
and behaviors of engaging in spiritual conversations after participating in Mama Bear
Apologetics for comparison with the pretest. The researcher utilized for research question
three, first, a questionnaire to collect data on participants’ experience of the program.
Secondly, the researcher held a semi-structured focus group to further gather nuanced
data from participants.
Data Collection
Participants of the project filled out a pre-survey on Google Forms for research
question one before they began Mama Bear Apologetics in order to establish data on
participants’ knowledge, attitudes, and behaviors of engaging in spiritual conversations.
The editor of Mama Bear Apologetics offers the participant to go at their own pace,
describing a chapter-a-week approach. The study is fifteen chapters, and the participants
were given fifteen weeks to complete the book and study guide. After the participants
completed the book and study guide, the participants completed a post-survey on Google
Forms to collect data for research question two to establish data on participants’
knowledge, attitudes, and behaviors of engaging in spiritual conversations after
completing Mama Bear Apologetics. In addition, within a week of the completion of the
Mama Bear Apologetics program, the researcher sent out to all participants a
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questionnaire to gather qualitative data on what the participant found helpful or unhelpful
with the program. The researcher then invited five to seven participants to participate in a
semi-structured focus group to further gather qualitative data.
Data Analysis
Descriptive Statistics of the Spiritual Conversations pre- and post-survey will be
used to identify changes in participants’ knowledge, attitudes, and behaviors before and
after participating in Mama Bear Apologetics. Content analysis will be conducted on
qualitative data by analyzing the responses of participants to the questionnaire and focus
group to identify the benefits or hindrances of the materials impacting effectiveness.
Generalizability
This project evaluates a prepackaged apologetics training program for use in the
local church to resource members or participants of the church. This project will help
determine if a need exists for apologetical training materials for the local church to aid in
equipping for spiritual conversations.
Although limited to mothers, the results could indicate the need for both parents,
and Christians as a whole, to have apologetical resources as they try to explain their own
faith while also engaging in discussion about other world views. Further study would be
needed of other programs and practices to expand on generalizability.
By trying the program with millennials from multiple local church backgrounds in
a geographical region gives a sampling that allows a projection of its feasibility in other
locations that are similar to the tested sample. A positive result of the project will also
identify the usefulness of apologetical training materials in other local churches.

Johnson 14
Project Overview
Chapter 2 reviews and analyzes relevant literature and resources on apologetics,
its history, categories, role in evangelism, and development of curriculum. Chapter 3
outlines and explains the design, methodology, and data collection for evaluating the
effectiveness of Mama Bear Apologetics. Chapter 4 will give demographical information
on the participants of the project and will review the evidence gathered in the data
collection of the project and summarize the major findings. Chapter Five will go over the
major findings of the project, the implications these findings have on ministry, the
limitations of those findings, and any unexpected observations made.
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CHAPTER 2
LITERATURE REVIEW FOR THE PROJECT
Overview of the Chapter
In this chapter, the researcher reviews relevant literature pertaining to the study of
Mama Bear Apologetics by Hilary Morgan Ferrer as a possible effective resource to
equip millennials with conversational apologetical skills to gain confidence in spiritual
conversations. The review will cover biblical and theological foundations for apologetics.
The review will continue in exploring the history, the different types of apologetics that
are utilized, and the evolution apologists are seeing in the twenty-first century. Narrowing
down, the review looks at the role of apologetics in the work and practice of evangelism.
Next, the review looks into the faith issues of millennials and what is needed to reach
them. Lastly, the current state of apologetics in curriculum is reviewed, investigating its
place in overall church curriculum, presence in evangelism materials, and available
stand-alone materials for use in the local church.
Biblical Foundations
Although there are many passages and stories with apologetical elements
throughout scripture, no single gospel or book of the Bible is an apologetical text. This
section will examine the elements and passages of apologetics present in the Old and
New Testaments. Included in the New Testament section are the imperatives identified
by apologists for the justification of the practice.
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Apologetics in the Old Testament
Although most scholars start in the New Testament in the history of apologetics,
many do point to its presence in the Old Testament. For example, Cardinal Avery Dulles,
who wrote an extensive history on apologetics, cites Isaiah 6.9-10,
He said, “Go and tell this people: ‘Be ever hearing, but never understanding; be
ever seeing, but never perceiving. Make the heart of this people calloused; make
their ears dull and close their eyes. Otherwise, they might see with their eyes, hear
with their ears, understand with their hearts, and turn and be healed.’” (6)

This reference to the passage is an example of primitive apologetics quoted with
regularity by ancient Christians (6). The Old Testament was crucial for Jesus, the Gospel
writers, Paul, and the other epistles writers. The Old Testament stayed crucial for the
church as it came to be cited throughout apologetical defenses concerning scriptural
prophecies of Jesus.
In the Old Testament, the audience is primarily the people of Israel. God sent
leaders and prophets to demonstrate or re-demonstrate His power, authority, holiness,
faithfulness, mercy, etc. The desired outcome was that the nation of Israel and its people
would continue to be faithful or return to Him. The apologetical work of the Old
Testament was to remind the people of who God was, what He had done for them, and
make promises that God alone could fulfill.
Prophecy. This apologetical work of God came in different ways and forms and
does overlap on several occasions. One form was the prophecies. Prophetic words were
delivered to the people to remind them of God’s existence, sovereignty, and commands
(Edgar and Oliphint Vol. 1 12; House and Jowers 124-25; Montgomery 21-22). The
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prophets were the apologists of their time, outlining the case for faithfulness or the return
to faithfulness. Brian Morley uses Isaiah as the greatest example of the prophetic
apologetical argument. He references passages such as Isaiah 41.21 and 43.26 which say,
“‘Present your case,’ says the Lord. ‘Set forth your arguments,’ says Jacob’s King” and
“Review the past for me, let us argue the matter together, state the case for your
innocence” respectively (Morley 30). The prophets gave reasons and evidence, recalling
that God had acted and prophesied that he will act again. These prophetic messages
contained words of judgment, redemption, and promises that God alone could fulfill.
The foretelling aspect of prophecy was an apologetical argument to demonstrate
God’s omniscience and the ability to fulfill his promises. One of the more familiar
examples is God’s promise to Abraham for a son. In Genesis 15, Abraham is concerned
that he is childless and that the inheritance he will leave behind will go to someone else.
God promised Abraham in chapter 12 that he would become a great nation. God promises
a son, a reassurance that Abraham’s descendants would become a great nation. When
God announced and made a covenant with Abraham, fulfillment took a period of twentyfive years. Abraham and Sarah tried to “force” the promise to fruition through Sarah’s
servant Hagar. Although Hagar conceived and bore a son, Ishmael, God reaffirms that the
promised heir would be born from Sarah. Abraham and his wife Sarah were at ages
where conception and birth would have been impossible. Abraham was one-hundred and
Sarah was ninety when they had Isaac. Despite the circumstances and abilities of
Abraham and Sarah, God made a promise and fulfilled it. This fulfillment is an
apologetic proof for Abraham, Sarah, and the readers of Genesis that God is God and
able to fulfill his promises.
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God gave prophecies to his people through his appointed prophets. Moses, in his
final message to the people of Israel in the book of Deuteronomy, gives several sections
of what will happen to the people if they remain faithful and if they become unfaithful.
The people of Israel were about to enter the promised land and take possession of it. They
were given the ten commandments and the rest of the Torah in the desert. Here they were
about to establish their nationhood and Moses reminds them of what the people had to do
to establish themselves and keep what they were obtaining. Particularly in chapter 28, he
gives a list of blessings and a list of curses for their faithfulness and unfaithfulness. The
blessings would impact their nationhood, ability to bear children, food supply, and the
ability to defeat their enemies. Faithfulness meant they would experience blessings in
every part of life. The very opposite would occur if they become unfaithful. Curses would
infect every part of life which would also lead to losing to their enemies and their
nationhood would be in jeopardy. Evidence of this is experienced by the whole of Israel,
and later the divided kingdoms as recorded in the rest of the Old Testament. The people
experienced the curses when they were unfaithful, including drought, famine, and
invasion by foreigners. They re-experienced the blessings when they returned to God and
faithfully loved and served Him. Israel’s (and Judah’s) history was filled with going back
and forth between faithfulness and blessing to unfaithfulness and curses just as Moses
warned the people. Despite the warning to the people, God knew the people would
eventually be unfaithful. God tells Moses in Deuteronomy 31.16-18,
And the Lord said to Moses: “You are going to rest with your ancestors, and these
people will soon prostitute themselves to the foreign gods of the land they are
entering. They will forsake me and break the covenant I made with them. And in

Johnson 19
that day I will become angry with them and forsake them; I will hide my face
from them, and they will be destroyed. Many disasters and calamities will come
on them, and in that day they will ask, ‘Have not these disasters come on us
because our God is not with us?’” (New International Version)
The benefits of faithfulness and the consequences of unfaithfulness that Moses warns
became Israel’s lived experience as a nation in the years that followed. God would send
prophets to warn the people of when they would experience the curses and restore them
as he promised when they repented, continually proving that he alone was God.
During his prophetic ministry, Elijah states in 1 Kings 17.1, “… ‘As the Lord, the
God of Israel lives, whom I serve, there will be neither dew nor rain in the next few years
except at my word.’” During Elijah’s time, Israel became more unfaithful under Ahab’s
rule and the drought was to be a sign of proof for God’s disapproval of Israel’s religious
state. After three years and God’s victory through Elijah against the prophets of Baal on
Mount Carmel in chapter eighteen, God sent rain.
The writings of the major and minor prophets are full of foretelling examples to
the kings and people of Israel and Judah. Isaiah prophesied on the fate of Israel and
Judah, and his children were signs of what was to come. In Isaiah 7 and 8, two children
are born, Immanuel and Maher-Shalal-Hash-Baz. The children’s names mean “God with
us” and “quick to the plunder” respectively, and they were signs of God’s presence and
the coming result of the Assyrian invasion because Ahaz did not seek out God and relied
on foreign alliances as the kings of Israel had. Isaiah prophesies in 7.17, “The Lord will
bring on you and on your people and on the house of your father a time unlike any since
Ephraim broke away from Judah – he will bring the king of Assyria.” In 8.4, “For before
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the boy knows how to say ‘My father’ or ‘My mother,’ the wealth of Damascus and the
spoil of Samaria will be carried away before the king of Assyria.” The prophetic
warnings were not heeded. Assyria began its invasion of Israel in 734 B.C. and by 722
Israel experienced the exile of their people. Judah was invaded by Assyria in 701 B.C. In
Isaiah 10, Isaiah prophesies that after God uses Assyria to punish Israel and Judah. God
will judge Assyria, “So it will be that when the Lord has completed all His work on
Mount Zion and on Jerusalem, He will say, ‘I will punish the fruit of the arrogant heart of
the king of Assyria and the pomp of his haughtiness.’” (Isa. 10.12).
Jeremiah provides another example from the major prophets. In Jeremiah chapter
four, Jeremiah prophesies judgment upon Judah since they did not repent and turn to
God. God pleads through Jeremiah for the people to repent saying in 4.3-4, “For thus says
the Lord to the men of Judah and to Jerusalem: ‘Break up your fallowed ground, and do
not sow among thorns. Circumcise yourselves to the Lord and remove the foreskins of
your heart, men of Judah and inhabitants of Jerusalem, or else My wrath will go forth like
fire and burn with none to quench it, because of the evil of your deeds.’” Without a
repentant response from the people, judgment is proclaimed in the verses that follow the
plea. Jeremiah then prophesies,
Declare in Judah and proclaim in Jerusalem, and say, “Blow the trumpet in the
land; cry aloud and say, ‘Assemble yourselves, and let us go into the fortified
cities.’ Lift up a standard toward Zion! Seek refuge, do not stand still, for I am
bringing evil from the north, and great destruction. A lion has gone up from his
thicket, and a destroyer of nations has set out; he has gone out from his place to
make your land a waste. Your cities will be ruins without inhabitant. (4.5-7)
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Like Assyria before, the armies of Babylon came down from the north and by 586 B.C.
invaded Judah, sieged and captured Jerusalem, and destroyed the Temple as recorded in 2
Kings 25.
The Minor Prophets were also participants of apologetical foretelling. They too
were sent by God to give warning and validation that God has authority over all that
happens on the earth. The first example from the Minor Prophets is the book of Nahum.
Nahum’s prophecy was directed to Nineveh from where the king of Assyria ruled. The
prophecy is the announcement of the coming fall of the Assyrian empire. Some of the
wickedness of the Assyrians is listed in Nahum 3.1-5,
Woe to the bloody city, completely full of lies and pillage; Her prey never
departs. The noise of the whip, the noise of the rattling of the wheel, galloping
horses and bounding chariots! Horsemen charging, swords flashing, spears
gleaming, many slain, a mass of corpses, and countless dead bodies – they
stumble over the dead bodies! All because of the many harlotries of the harlot, the
charming one, the mistress of sorceries, who sells nations by her harlotries and
families by her sorceries. “Behold I am against you,” declares the Lord of hosts;
“And I will lift up your skirts over your face, and show to the nations your
nakedness and to the kingdoms your disgrace.”
Nahum started prophesying his message from God about 663 B.C. Nineveh was
conquered by the Babylonians in 612 B.C. This meant to God’s people that prophetic
foretelling was not limited to Israel and Judah alone but also included foreign nations.
The second example from the Minor Prophets comes from the book of Haggai.
Not all prophecies were about judgment. Through the prophet Haggai, prophecy was
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pronounced that the Temple would be rebuilt and its glory would be greater than the one
built by Solomon. Haggai says in 2.6-9,
For thus says the Lord of hosts, “Once more in a little while, I am going to shake
the heavens and the earth, the sea also and the dry land. I will shake all the
nations; and they will come with the wealth of all nations, and I will fill this house
with glory,” says the Lord of hosts. “The silver is Mine and the gold is Mine,”
declares the Lord of hosts. “The latter glory of this house will be greater than the
former,” says the Lord of hosts, “and in this place I will give peace,” declares the
Lord of hosts.
Haggai gives his prophecy to Zerubbabel, the governor of Judah and Joshua the high
priest, encouraging them to get to work. Approximately seventy years after the first
Temple is destroyed, God commands that a second one be built. Haggai gives his
testimony in 520 B.C. and the Temple is built and completed in 515 B.C. The book of
Ezra notes (Ezra 6.8; 7.15-23) that the work of the Temple was supported by Darius and
later Artaxerxes from the royal treasury and with donations of silver and gold fulfilling
the prophecy. No evidence is available to determine that Israel could have funded the
project themselves.
Prophetic forthtelling is a pronouncement where God uses the prophets to address
religious, political, and/or social issues. The issues are related to the Law and their
identity as God’s people. The prophets were sent to send a warning that the people were
out of alignment with God’s commands and they were to correct their shortcomings.
Forthtelling did occur with foretelling as noted in the examples in the foretelling section.
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Examples of forthtelling exist that did occur to highlight specific issues on violations or
failures to uphold God’s law.
The delivery of the Torah is its own example of forthtelling. The giving of the
Ten Commandments in Exodus 20 and the rest of the Torah given to Moses to deliver to
the people is a collection of forthtelling events. The truth of God is delivered to the
people through Moses. The entire exodus journey is a continuous conveyance of God’s
word with Deuteronomy as a retelling before the people of Israel enter the promised land.
In prophetic utterances after Moses, subsequent prophets are used by God to point
the people back to the Law and back into a proper relationship with him. David is
remembered as a man after God’s own heart. However, David had to face the reality of
his sin when he strayed. In 2 Samuel 11, David had an affair with Bathsheba. To cover up
the affair because Bathsheba conceived, David tries to manipulate Uriah, the husband,
into coming home and having relations with his wife. Uriah is too loyal to David and his
fellow soldiers to enjoy the things of home when his fellow soldiers and the ark are still
in the field. David gets Uriah drunk the next night to try and force the situation. Uriah,
still loyal, sleeps on a mat among the servants. David ends up resorting to murder,
developing a battle plan that guaranteed Uriah’s death. Uriah is killed, David marries
Bathsheba, and the child is born “legitimately.” Recorded in chapter 12 is that God sends
the prophet Nathan to confront David. Nathan uses a story of a rich man taking a lamb
from a poor man and David is angry over the injustice until Nathan points out that the
greedy rich man is David saying in 2 Samuel 12.7-9,
Nathan then said to David, “You are the man! Thus says the Lord God of Israel,
‘It is I who anointed you king over Israel and it is I who delivered you from the
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hand of Saul. I also gave you your master’s house and your master’s wives into
your care, and I gave you the house of Israel and Judah; and if that had been too
little, I would have added to you many more things like these! Why have you
despised the word of the Lord by doing evil in His sight? You have struck down
Uriah the Hittite with the sword, have taken his wife to be your wife, and have
killed him with the sword of the sons of Ammon.”
David had thought he covered his tracks, that no one knew. God knew and sent the
prophet Nathan to reveal that he knew what happened.
Expanding from Morley’s example mentioned earlier from Isaiah 41, God uses
Isaiah to demonstrate that God himself is the one true God and the idols that are
worshipped are nothing more than human-created figures. Isaiah prophesies in 41.21-24,
“Present your case,” the Lord says. “Bring forward your strong arguments,” the
King of Jacob says. Let them bring forth and declare to us what is going to take
place; as for the former events, declare what they were, that we may consider
them and know their outcome. Or announce to us what is coming; declare the
things that are going to come afterward, that we may know that you are gods;
indeed, do good or evil, that we may anxiously look about us and fear together.
Behold, you are of no account, and your work amounts to nothing; He who
chooses you is an abomination.”
Isaiah delivered the divine prophetic argument that the idols were mere human creations.
They gave no spoken word like what God was doing in this prophecy. The idols had not
told of the past or future as God had. They have done no works; they had not
demonstrated any miraculous abilities that they were truly gods and alive. The only
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conclusion then was that worshipping and following the idols that God’s chosen people
are following instead of Him was ridiculous.
The people of Israel and Judah’s struggle with idolatry led to many horrific and
sinful practices. This led to prophetic forthtelling upon some of the practices that
emerged from idol worship. Ezekiel prophesied against Jerusalem because of the practice
of child sacrifice. He says in Ezekiel 16.20-22,
Moreover, you took your sons and daughters whom you had borne to Me and
sacrificed them to idols to be devoured. Were your harlotries so small a
matter? You slaughtered My children and offered them up to idols by causing
them to pass through the fire. Besides all your abominations and harlotries you
did not remember the days of your youth, when you were naked and bare and
squirming in your blood.
The prophet Jeremiah also spoke to this practice in Jeremiah 7.31. Sacrificing children to
idols was expressively forbidden by God in the Law in Leviticus 18.10 and Deuteronomy
18.10. God’s gift of life, of children, was not to be sacrificed.
From Hosea, an example exists of not only a word from God, but God has the
prophet live out the spiritual reality of the people. To demonstrate Israel’s prostitution
with idols, God had Hosea marry Gomer, a prostitute. Hosea represents God and Gomer,
the people of Israel. Gomer goes back to prostitution and gives birth to two illegitimate
children and leaves Hosea. Much foretelling exists in Hosea, especially with a
Christological understanding, but with Hosea, a forthtelling to how the people were living
outside of God’s commands. Israel’s continual departure from the ways of God led to
sinful acts and unjust situations. In Hosea 4.1-2 God, through Hosea, says,
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Listen to the word of the Lord, O sons of Israel, for the Lord has a case against the
inhabitants of the land, because there is no faithfulness or kindness or knowledge
of God in the land. There is swearing, deception, murder, stealing and adultery.
They employ violence, so that bloodshed follows bloodshed.
Another example from the minor prophets is the prophet Malachi. Throughout the
book, Malachi presents a “dialogue” between God and the people. God argues that the
people are improperly worshipping him and not following his law. Regarding worship,
for example, in Malachi 1.6-8,
“‘A son honors his father, and a servant his master. Then if I am a father, where
is My honor? And if I am a master, where is My respect?’ says the Lord of hosts
to you, O priests who despise My name. But you say, ‘How have we despised
Your name?’ You are presenting defiled food upon My altar. But you say, ‘How
have we defiled You?’ In that you say, ‘The table of the Lord is to be
despised.’ But when you present the blind for sacrifice, is it not evil? And when
you present the lame and sick, is it not evil? Why not offer it to your governor?
Would he be pleased with you? Or would he receive you kindly?” says the
Lord of hosts.
Because of the failure of true worship, in verse ten God says that the doors to the temple
might as well be shut. Along with covenant-breaking in worship, Malachi addresses the
human relationship of marriage saying in Malachi 2.13-16,
“This is another thing you do: you cover the altar of the Lord with tears, with
weeping and with groaning, because He no longer regards the offering or
accepts it with favor from your hand. Yet you say, ‘For what reason?’ Because the
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Lord has been a witness between you and the wife of your youth, against whom
you have dealt treacherously, though she is your companion and your wife by
covenant. But not one has done so who has a remnant of the Spirit. And what
did that one do while he was seeking a godly offspring? Take heed then to your
spirit, and let no one deal treacherously against the wife of your youth. For I hate
divorce,” says the Lord, the God of Israel, “and him who covers his garment with
wrong,” says the Lord of hosts. “So take heed to your spirit, that you do not deal
treacherously.”
The prophetic forthtelling of Malachi and the other prophets reveal the broken
relationships between God and humanity and humanity’s relationship with each other.
The failure of Israel to be in a proper relationship with God was intimately connected,
and led to, the breaking down of relationships among the people.
Miracles. Miracles performed by the prophets were another apologetical defense
of obedience to God and recognition of his presence (House and Jowers 125,
Montgomery 21-22). The miracle itself would provide the evidence. Professors Joshua
Chatrow and Mark Allen state, “God’s acts of power serve both a defense against
alternative deities and an argument for the reality of the living God” (37). God provided
concrete visual demonstrations of his presence and power and proved other deities as
false. These demonstrations were especially illuminating in light of problems and
challenges the people of Israel faced that could not be overcome by the power of human
effort.
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The exodus journey of the Israelites from Egypt to the holy land is filled with
many miraculous actions from God. Old Testament professor Dr. H. Junia Pokrifka says
regarding the parting of the Red Sea and other miracles,
Due to its unbelievable nature, suggestions have been made by some that the Red
Sea was, in fact, a shallow ford that dried out during a low tide. This suggestion,
however, fails to account for the drowning of the Egyptian charioteers, since such
water would still be shallow even during high tide. This supernatural event, like
so many others in Exodus, simply cannot be explained away naturalistically. The
text is clear that the waters were divided, with a wall of water on both sides.
Unless we posit a complete fraud, we must reckon with a God of the universe who
has supreme power over his creation. (168)
Moses may have raised his arms, but the power of God parted the seas for them to cross
(Exod. 14.13-22). Moses tells the Jewish people before the miracle that God would fight
for them and they would see their deliverance. They could not doubt that the parting of
the sea was an act that God himself performed.
Even though Moses was God’s chosen leader of his people, God was the one who
led them out of Egypt. The Israelites were to remember that God promised to bring them
out of Egypt and into the land God promised (Exod. 3.16-17); “With a powerful hand the
Lord brought us out of Egypt, from the house of slavery” (Exod. 13.14). God led the
people out of Egypt as a pillar of fire and cloud. The theophany led the people in the
direction God wanted them to go. At 13.22, the pillar of fire and cloud stayed in front of
the people when they traveled. As God promised to lead the people out with a mighty
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hand, the pillar of fire and cloud moved between the Egyptian army and Israel when they
crossed the divided sea.
The pillar of cloud and fire continued to lead the people until they arrived at
Mount Sinai. Due to the creation of the golden calf, God told Moses that he would not go
with the people when they left the mountain. God did not refuse his presence even though
he ceased to lead them. God would continue to demonstrate his presence by the pillar of
cloud in a different way. God would meet Moses face to face in the Tent of Meeting. The
people of Israel would see God descend in the pillar of cloud when Moses entered the
tent. When this happened, the people knew God was present and worshipped at the
entrance of their tent (Exod. 33.7-11).
God spoke to Moses about a sanctuary that the people would build, which would
become the Tabernacle. The sanctuary would be in the Tabernacle and between the
cherubim of the Ark of the Covenant where God would dwell among his people (Exod.
25.8-9, 22). At the completion of the Tabernacle, God made his presence known again by
the pillar of fire and cloud. His departure from the Tabernacle also was a signal to the
people when they were to move on to the next location. Exodus 40.33-38 says,
He erected the court all around the tabernacle and the altar, and hung up the veil
for the gateway of the court. Thus Moses finished the work. Then the cloud
covered the tent of meeting, and the glory of the Lord filled the tabernacle. Moses
was not able to enter the tent of meeting because the cloud had settled on it, and
the glory of the Lord filled the tabernacle. Throughout all their journeys whenever
the cloud was taken up from over the tabernacle, the sons of Israel would set
out; but if the cloud was not taken up, then they did not set out until the day when
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it was taken up. For throughout all their journeys, the cloud of the Lord was on
the tabernacle by day, and there was fire in it by night, in the sight of all the house
of Israel.
God also used fire in other ways. He used to show His acceptance of the first sin
offering performed by Aaron and his sons. In Leviticus 9.24, fire came from the presence
of the Lord in the Tabernacle and consumed the sacrifices that were on the altar and all
the people saw. To show judgment, fire again came from God’s presence and consumed
Aaron’s sons who did not follow God’s commands (Lev. 10.1-2). Not only did a pillar of
fire validate God’s presence, but God used fire to act in acceptance and judgment in ways
visible to the people.
Demonstrations of the miraculous were not limited to God’s presence among his
people during the journey to the promised land. Other miracle demonstrations also
proved God’s ability to give provision for his people when they were in need. In Exodus
16, God provides Manna for the people. “Behold, I will rain bread from heaven for you,”
says God (Exod. 16.4). God provided manna for the people during the entire journey. In
addition to manna, God provided quails for meat. God provided enough quail where the
writers recorded that the quail covered the camp (Exod. 16.13, Num. 11.31). Numbers
11.31 records specifically that the entire camp was covered in quail that would have been
about three feet deep.
Another demonstration that God provides was when Israel needed water. Deserts
do not have a lot of water sources and Israel faced this issue multiple times. They were in
places where there were no wells or springs and dying of thirst seemed likely. Exodus 17
and Numbers 20 both record where God has Moses command water to come out of rocks.
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Moses questions why the people test God and rebel (Exod. 17.2, Num. 20.10). These
miracles reaffirmed for the people that God was present and gives provision. The people
needed proof to reaffirm that God was there as recorded in Exodus 17.6b-7, “And Moses
did so in the sight of the elders of Israel. He named the place Massah and Meribah
because of the quarrel of the sons of Israel, and because they tested the Lord, saying, “Is
the Lord among us, or not?” Pokrifka says of the Israelites mindset, “They apparently felt
the lack of water was evidence that God was not good to them or present with them”
(193).
Gideon had an encounter where God said that he would use Gideon to save Israel.
Gideon requested miraculous demonstrations from God to verify that it was God
speaking. He then asked for a verification of the promise. Gideon said, “If now I have
found favor in Your sight, then show me a sign that it is You who speak with me” (Judg.
6.17). After preparing a sacrifice, Gideon saw the miraculous sign of fire coming from a
rock that consumed the sacrifice when an angel touched it with a staff (Judg. 6.20-22).
The affirmation of the promise came through defying nature. Gideon asked that
the fleece be wet and the dry ground on the first test, then the reverse on the second day
(Judg. 6.36-40). Professor of biblical literature, Robert Branson, says that Gideon’s
response was like that of Moses.’ The requests for miraculous demonstrations were to
“authenticate his leadership” and affirm his call due to personal insecurity (Branson 94).
Due to the unfaithfulness of Israel, God had to prove that he was the one true God
over the pagan gods Israel turned to. Elijah told King Ahab to meet on Mount Carmel and
to bring the four hundred and fifty prophets of Baal and the four hundred prophets of
Asherah. A test was offered to prove which god was real. Each set up similar sacrifices
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and called on their god to send fire to consume the sacrifice. The prophets of Baal set up
their sacrifice and called on the god from morning to noon. Nothing happened. Elijah
then prepared his sacrifice to God and had four large jars of water dumped on it three
times until the sacrifice was soaked and the water filled a trench around Elijah’s altar. 1
Kings 18.36-39 says,
At the time of the offering of the evening sacrifice, Elijah the prophet came near
and said, “O Lord, the God of Abraham, Isaac and Israel, today let it be known
that You are God in Israel and that I am Your servant and I have done all these
things at Your word. Answer me, O Lord, answer me, that this people may know
that You, O Lord, are God, and that You have turned their heart back
again.” Then the fire of the Lord fell and consumed the burnt offering and the
wood and the stones and the dust, and licked up the water that was in the
trench. When all the people saw it, they fell on their faces; and they said, “The
Lord, He is God; the Lord, He is God.”
Neither Baal nor any other god answered the prophets of Baal to take their sacrifice. Only
God answered and did so in miraculous fashion to give the people no other alternative
explanation as to who answered Elijah’s prayer.
God’s miracles were not for the people of Israel alone to realize that he was the
one true God. In 2 Kings 5, Naaman, commander of the Aramean army, had leprosy. In
the search for a cure, Naaman was permitted to travel to see a prophet in Samaria, Elisha.
Elisha gave instructions for Naaman to wash in the Jordan seven times. Initially, Naaman
thought the idea foolish and also felt insulted that Elisha did not give the instructions in
person. Convinced by his servants, Naaman does what Elisha instructed and is healed.
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The healing inspired Naaman to respond, “Behold now, I know that there is no God in all
the earth, but in Israel…your servant will no longer offer burnt offerings nor will he
sacrifice to other gods, but to the Lord” (2 Kings 5.15b,17b). Naaman’s experience of
miraculous healing left him with the assurance that the God of Israel existed.
Miracles performed by God also extended beyond the borders of Israel and Judah.
As God’s people were exiled in Babylon, many of the Jewish exiles worked for King
Nebuchadnezzar. Daniel, Shadrach, Meshach, and Abednego are recorded in the book of
Daniel. All four experienced miraculous intervention that overturned the death sentences
they faced. These events showed Nebuchadnezzar, and later Darius, that the God of the
Jews was more powerful than they were. Shadrach, Meshach, and Abednego refused to
worship a golden image the king made. Nebuchadnezzar calls the three to his presence
and Daniel 3.14-18 records,
Nebuchadnezzar responded and said to them, “Is it true, Shadrach, Meshach and
Abed-nego, that you do not serve my gods or worship the golden image that I
have set up? Now if you are ready, at the moment you hear the sound of the horn,
flute, lyre, trigon, psaltery and bagpipe and all kinds of music, to fall down and
worship the image that I have made, very well. But if you do not worship, you
will immediately be cast into the midst of a furnace of blazing fire; and what god
is there who can deliver you out of my hands?” Shadrach, Meshach and Abednego replied to the king, “O Nebuchadnezzar, we do not need to give you an
answer concerning this matter. If it be so, our God whom we serve is able to
deliver us from the furnace of blazing fire; and He will deliver us out of your
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hand, O king. But even if He does not, let it be known to you, O king, that we are
not going to serve your gods or worship the golden image that you have set up.”
The three men stated that their deliverance from the king would prove their God was
more powerful than him. They had set the stakes at the result of their being thrown into
the furnace. They are thrown into the furnace and are delivered. Nebuchadnezzar sees the
three men with a fourth in the furnace with them and they are unharmed. He commanded
them to exit, noting they were servants of the Most High God. Because of this miraculous
deliverance, Nebuchadnezzar recognizes God as the true God. He said,
Nebuchadnezzar responded and said, “Blessed be the God of Shadrach, Meshach
and Abed-nego, who has sent His angel and delivered His servants who put their
trust in Him, violating the king’s command, and yielded up their bodies so as not
to serve or worship any god except their own God. Therefore I make a decree that
any people, nation or tongue that speaks anything offensive against the God of
Shadrach, Meshach and Abed-nego shall be torn limb from limb and their houses
reduced to a rubbish heap, inasmuch as there is no other god who is able to
deliver in this way.” (Dan. 3.28-29)
In a similar situation, Daniel found himself to be executed by being thrown into a
den of lions. King Darius of Babylon decreed that only he should be worshipped for
thirty days by suggestion of those who wanted to get rid of Daniel. Daniel stayed faithful
to God and did not comply with the command. Due to a trap by his enemies, Daniel was
discovered and sentenced to be executed. When Daniel is placed in the lions’ den, the
king hopes that Daniel’s God will rescue him. Early the next day Darius found his
evidence of Daniel’s God. Daniel 6.19-22 says,
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Then the king arose at dawn, at the break of day, and went in haste to the lions’
den. When he had come near the den to Daniel, he cried out with a troubled voice.
The king spoke and said to Daniel, “Daniel, servant of the living God, has your
God, whom you constantly serve, been able to deliver you from the lions?” Then
Daniel spoke to the king, “O king, live forever! My God sent His angel and shut
the lions’ mouths and they have not harmed me, inasmuch as I was found
innocent before Him; and also toward you, O king, I have committed no crime.”
Darius then had Daniel removed from the lions’ den and then decrees in Daniel 6.26-27
that Daniel’s God is to be recognized as the living God whose kingdom cannot be
destroyed, who performs signs and wonders, and that God rescued Daniel from the power
of the lions.
The miracles validated God’s presence and provided validation of who was the
true God. Seeing the miraculous was a big piece of evidence the witness or witnesses
could not ignore or take lightly. From kings to soldiers, to great crowds and individuals,
God’s miracles demonstrated his presence, proved his power, and showed that he
provides and cares for his people.
Personal Experiences. Another form is the personal experiences in the Old
Testament (Montgomery 22). God’s calling of Abraham was a direct communication that
provoked a reaction from Abraham. In Genesis 12.1-5, God calls Abraham (then Abram)
to leave his home country to go to a new land and give him a promise of many
descendants. Verse four tells us that Abraham does respond and act upon God’s
commands and directions.
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Abraham’s encounter with the living God was not limited to one event. God
spoke to Abraham on numerous occasions. This meetings included the making of the
covenant of Abraham’s descendants and the promised land in Genesis 15, the covenant of
circumcision in Genesis 17, and God making a personal appearance in Genesis 18. The
personal visit with two angels in Genesis 18 included more than just an exchange of
words. God reaffirmed His promise that Abraham would have a child through Sarah.
What is noteworthy in this encounter is that God and the angels were seen by Abraham,
greeted as he ran to them, and were invited to eat with him.
All of Abraham’s encounters with God were undeniable experiences. God was not
a handcrafted figure that sat on a shelf or altar that was unknowable. Abraham had a
relationship with God that included dialogue, a personal visit, and even an intervention at
the test of Abraham’s faith where Abraham almost sacrificed Isaac.
1 Samuel 1 tells us that Hannah was unable to have children. She cried to God
every year at the Tabernacle for a child. 1 Samuel 1.11 tells us, “She made a vow and
said, ‘O Lord of hosts, if You will indeed look on the affliction of Your maidservant and
remember me, and not forget Your maidservant, but will give Your maidservant a son,
then I will give him to the Lord for all the days of his life, and a razor shall never come
on his head.’” Eli blesses her and Hannah returns home. When she made love to her
husband, verses 19-20 tell us that God remembered her and she became pregnant and
gave birth to a son. Hannah’s encounter was an answer to prayer where she committed to
God her son and God spoke through giving Hannah what she desired. The name Samuel,
as defined in 1 Samuel 1.20 is given to the boy “Because I asked him of the Lord.”
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David saw the work of God in every part of his life. The Psalms are filled with
David’s reflections of God’s activity in his life. At the end of 2 Samuel in chapter 22,
David shares a song on how God delivered him from his enemies and from Saul.
Whenever David saw himself in a helpless situation, he also saw how God rescued him.
Saying,
I call upon the Lord, who is worthy to be praised, and I am saved from my
enemies. For the waves of death encompassed me; the torrents of destruction
overwhelmed me; the cords of Sheol surrounded me; the snares of death
confronted me. In my distress I called upon the Lord, yes, I cried to my God; and
from His temple He heard my voice, and my cry for help came into His ears…He
sent from on high, He took me; He drew me out of many waters. He delivered me
from my strong enemy, from those who hated me, for they were too strong for
me. (2 Sam. 22.4-7, 17-18)
For David, in each life encounter, especially in his dire situations, he knew he only found
success because God was at work. His effort alone was futile. God made the way when
he could not do it himself.
Personal encounters with God revealed the reality of God in their lives and in the
world. The presence of God was not limited to the stories and traditions they heard from
their history. Whether theophany, an answer to prayer, a word from a prophet, or seeing
how only God was able to give success in various circumstances, personal encounters
were strong personal arguments to demonstrate the truth of God’s existence.
Natural Revelation. Another element of apologetics in the Old Testament is
natural revelation (Montgomery 22). For the persons in the Old Testament, the created
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world was not just a place to be figured out, categorized, or dissected. The world was
God’s creation and possessed his fingerprint. The fact that the world existed was
evidence of God. The Old Testament begins with natural revelation. Genesis 1.1, “In the
beginning God created the heavens and the earth.”
The Psalms have several reflections of natural revelation where God’s existence is
proven by what is in plain sight. The Psalmist in Psalms 97.6 said, “The heavens declare
his righteousness, and all the peoples have seen His glory.” To the Old Testament writers,
particularly in Psalms, God was obvious just by looking around. To miss or ignore God
and to live an ungodly life was foolish as Psalm 14.1 says, “The fool has said in his heart,
‘There is no God.’”
Psalm 19.1-4a is the most popular of the passages sharing natural revelation.
David wrote,
The heavens are telling the glory of God; and their expanse is declaring the work
of His hands. Day to day pours forth speech, and night to night reveals
knowledge. There is no speech, nor are there words; their voice is not heard. Their
line has gone out through all the earth, and their utterances to the end of the
world.
For David, even though creation does not talk, creation speaks volumes about God’s
existence. Chatrow and Allen say that David’s words here state that, “…the heavens act
as an apologist for God” (30). This revelation of God in nature was a reoccurring theme
for David. For example, in Psalm 8.1, “O Lord, our Lord, how majestic is your name in
all the earth, who have displayed Your splendor above the heavens!”
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David was not alone in Psalms in recognizing God in natural revelation. The
author of Psalms 50.6 and 74.16-17 both recognize the work of God in nature saying
respectively, “And the heavens declare his righteousness, for God Himself is judge.
Selah” and “Yours is the day, Yours also is the night; You have prepared the light and the
sun. You have established all the boundaries of the earth; You have made summer and
winter.”
The psalmists saw God’s work in the world around them. They understood the
experience of joy and sublimity that God worked and was revealed through natural
revelation. Physics and chemistry can share the what and the how but not why or more
importantly the who, the one, who orchestrated the created world.
Apologetics in the Old Testament was an introduction and a generational
reminder to God’s people of who God was and what he had done as they encountered
polytheistic cultures. In another sense, apologetics was an argument for his people that
God was the one true God, a convincing or re-convincing of the people of Israel when
they went astray and followed the Baals, Molechs, and other gods. God provided
prophecies, miracles, encounters, and revelation to prove to Israel that he alone was God
so that Israel was to be a blessing to nations (Gen. 12.1-3).
Apologetics in the New Testament
Jesus the Apologist. Throughout the gospels, Jesus makes several statements
pointing to his Deity. One of the statements Jesus makes, noted by Norman Geisler with
Patrick Zukeran, is when Jesus was debating with the Jews in the I am statement in John
8 (96). In John 8, Jesus made a statement about seeing Abraham’s reaction about himself.
When the Jews responded that Jesus was not old enough to have seen Abraham, Jesus
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responds in John 8.58, “Truly, truly, I say to you, before Abraham was born, I am.” “I
am” was the name God gave Moses in Exodus 3.14 when Moses asked what God’s name
was. Craig Keener notes on this passage, “If Jesus wished to imply that he existed before
Abraham, he should have said, ‘Before Abraham was, I was.’ But ‘I am’ was a title for
God (Ex 3:14), which suggests that Jesus is claiming more than that he merely existed
before Abraham” (275).
Jesus made other claims to reveal his equality with the Father. Both the works of
House and Jowers and Geisler and Zukeran point to several passages where Jesus
defended his Deity. Geisler and Zukeran note in a list Jesus giving commands that only
God would have the authority to give. Their first example is a passage from Jesus’
Sermon on the Mount in Matthew 5.21-22 (Geisler and Zukeran 98). Jesus says,
You have heard that the ancients were told, ‘YOU SHALL NOT COMMIT
MURDER’ and ‘Whoever commits murder shall be liable to the court.’ But I say
to you that everyone who is angry with his brother shall be guilty before the court;
and whoever says to his brother, ‘You good-for-nothing,’ shall be guilty before
the supreme court; and whoever says, ‘You fool,’ shall be guilty enough to go into
the fiery hell.
Geisler and Zukeran also list Matthew 5.18; 24.35; 28.18-18; John 12.58; and 13.34 as
examples where Jesus spoke commands that are understood as having equal authority
with the Father (Geisler and Zukeran 99).
House and Jowers identify one of Jesus’ longer speaking passages in John 5.17-47
(136). In this passage Jesus says,
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Truly, truly, I say to you, the Son can do nothing of Himself, unless it is
something He sees the Father doing; for whatever the Father does, these things the
Son also does in like manner. For the Father loves the Son, and shows Him all
things the He Himself is doing; and the Father will show Him greater works than
these, so that you will marvel. For Just as the Father raises the dead and gives
them life, even so the Son also gives life to whom He wishes. For not even the
Father judges anyone, but He has given all judgment to the Son, so that all will
honor the Son even as they honor the Father. He who does not honor the Son does
not honor the Father who sent Him. (John 5.19b-24)
House and Jowers point out that the entire pericope is filled with supporting statements.
They note in summary, “…Jesus presented evidence from four sources: John the Baptist,
Jesus’ works, God the Father, and the Scriptures. Thus overwhelming evidence shows
that He is, in fact, equal to the Father, as He said, and therefore He possesses full deity as
God the Son” (House and Jowers 136).
The forgiving of sins during the healing of the paralytic in Mark 2 is another
important example of Jesus’ defense of himself. House and Jowers describe this story as,
“One of the most powerful evidences of Jesus’ claim to deity is His forgiving of sins.
God alone has this ability” (135). Mark 2.5-12 says,
And Jesus seeing their faith said to the paralytic, “Son, your sins are forgiven.”
But some of the scribes were sitting there and reasoning in their hearts, “Why
does this man speak that way? He is blaspheming; who can forgive sins but God
alone?” Immediately Jesus, aware in His spirit that they were reasoning that way
within themselves, said to them, “Why are you reasoning about these things in
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your hearts? Which is easier, to say to the paralytic, ‘Your sins are forgiven’; or to
say, ‘Get up, and pick up your pallet and walk’? But so that you may know that
the Son of Man has authority on earth to forgive sins” – He said to the paralytic,
“I say to you, get up, pick up your pallet and go home.” And he got up and
immediately picked up the pallet and went out in the sight of everyone, so that
they were all amazed and were glorifying God, saying, “We have never seen
anything like this.”
Keener notes that the situation supports that Jesus was the one in authority. He notes the
cultural significance saying,
Judaism taught that only God could forgive sins, but most Jews allowed that some
of God’s representatives might speak on God’s behalf. The passive form, ‘are
forgiven,’ could be interpreted this way (Jewish leaders often used the passive
form to describe God’s activity); but Jesus was not a priest, no one had offered
sacrifice, and the scribes had heard no basis for the pronouncement of
forgiveness, not even clear indication of repentance. (Keener 133)
Jesus’ use of miracles was a strong apologetic that brought validation to who he
said he was. Geisler and Zukeran quote Craig Blomberg who says,
The purpose of Jesus’ working ministry has been described as ‘evidential,
evangelistic, empathetic, and eschatological…’ But the primary focus I
Christological – to demonstrate that Jesus is the divine Messiah and that the
kingdom of God is now breaking into human history with new force (Matt. 11:26, Luke 11:20). (28)
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Chatrow and Allen point out that the author of the Gospel of John says that Jesus
performed so many miracles that not all of what Jesus did was recorded in the gospels
(38). John 21.25 says, “And there are also many other things which Jesus did, which if
they were written in detail, I suppose that even the world itself would not contain the
books that would be written.”
Returning to the healing of the paralytic in Mark 2 mentioned in the last section,
Jesus used a miracle to validate his proclamation of forgiveness and defend who he is.
Jesus is aware that in their hearts his opponents are questioning his authority. Mark 2.512 says,
And Jesus seeing their faith said to the paralytic, “Son, your sins are forgiven.”
But some of the scribes were sitting there and reasoning in their hearts, “Why
does this man speak that way? He is blaspheming; who can forgive sins but God
alone?” Immediately Jesus, aware in His spirit that they were reasoning that way
within themselves, said to them, “Why are you reasoning about these things in
your hearts? Which is easier, to say to the paralytic, ‘Your sins are forgiven’; or to
say, ‘Get up, and pick up your pallet and walk’? But so that you may know that
the Son of Man has authority on earth to forgive sins” – He said to the paralytic,
“I say to you, get up, pick up your pallet and go home.” And he got up and
immediately picked up the pallet and went out in the sight of everyone, so that
they were all amazed and were glorifying God, saying, “We have never seen
anything like this.”
Only God could forgive sins and Jesus proves this through the miracle. Nicodemus says
in John 3.2b, “…for no one can do these signs that You do unless God is with him.” For
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the Jewish people, the miracle was evidence that God had sent them. “It was customary
for God to validate his spokesperson in this way” as was the precedent with the Old
Testament prophets (Geisler and Zukeran 27). Jesus demonstrates that not only was he
sent by the Father, but, as God the Son, he had the authority of the Father as well.
Geisler and Zukeran also note the wedding at Cana in John 2.1-11 where faith
resulted in Jesus’ miracle there (28). In this passage, Jesus is entreated by His mother to
help the host of the banquet who has run out of wine. After an exchange, Mary instructs
the servants to follow any instructions Jesus gives. Jesus has them fill six stone water pots
with water. When they draw from the pots, they find that the water has turned to wine
and noted by the guests to be very good. Verse eleven notes the faith of the disciples
following the witnessing of the miracle saying, “This beginning of His signs Jesus did in
Cana of Galilee, and manifested His glory, and His disciples believed in Him.”
When the weather caused a faith crisis for the disciples, Jesus would perform a
miracle to demonstrate that he was greater than the storm they feared. In Luke 8.22-25,
Jesus and the disciples are sailing across the sea. Suddenly, a storm comes while Jesus is
sleeping. The disciples panic in 24b-25a, “‘Master, Master, we are perishing!’ And He
got up and rebuked the wind and the surging waves, and they stopped, and it became
calm. And He said to them, ‘Where is your faith?’” After being delivered, the disciples
would then discuss who Jesus was since he could control the storm and the waves. Such
things only God could do.
When Jesus faced opposition, his detractors would demand proof of his claims.
Jesus would point to his miracles that they and others had seen as the proof they wanted.
In John 10, Jesus is teaching about his relationship with the Father. As Jesus’ opponents
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threaten to stone Him, Jesus says in 10.32, “I showed you many good works from the
Father; for which of them are you stoning me?”
Geisler and Zukeran note these encounters Jesus had with his opponents saying
“Jesus is often called upon to defend his claims. When this happens, he points people to
the testimony of his miracles” (35). They also refer to D.A. Carson saying,
D.A. Carson states, “The array of his deeds – including the restoration of a man
paralyzed for thirty-eight years, the thoroughly attested healing of a man born
blind, and, shortly, the resurrection of a man indisputably dead – along with the
tone and content of his teaching, speak volumes on his behalf.” To a very
hardened group who demanded convincing evidence, Jesus points to his miracles.
The connection between Jesus, the truth of his message, and God’s authority is
obvious. (Geisler and Zukeran 36)
Jesus also had to point to his miracles as the proof when asked if he was the One
they were waiting for. Matthew 11.2-6 records when John the Baptist sends his disciples
to ask Jesus if he was the One since they had heard of the works Jesus was doing. Jesus
responds in verses four through six, “Go and report to John what you hear and see: the
blind receive sight and the lame walk, the lepers are cleansed and the deaf hear, the dead
are raised up, and the poor have the gospel preached to them. And blessed is he who does
not take offense at Me.” Jesus lists all the miracles he has performed as a sufficient
apologetic to John’s question if Jesus was the “Expected One.”
Use of Testimony. Geisler and Zukeran point out Jesus’ use of testimony to
defend his identity and teaching in the Gospel of John (Chapter 1). Testimony in Judaism
required two witnesses to validate a claim. Jesus notes this and in John 5.31-32, Jesus
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says, “If I alone testify about Myself, My testimony is not true. There is another who
testifies of Me, and I know that the testimony which He gives about Me is true.” Jesus
then proceeds in verses thirty-three to forty-seven to list the testimonies of several
sources. The testimonies include John the Baptist (vv. 33-35), works of the Father given
to Jesus (v. 36), the witness of the Father (vv. 37-38), and the witness of the Scriptures
which speak of Jesus (vv. 39-47). Here Jesus provides five witnesses (Geisler and
Zukeran 17).
Later in the chapter, they point to John 8 where Jesus makes a fourfold apologetic
testimony. The testimonies include the self-testimony of Jesus in verse fourteen where He
says, “Even if I testify about Myself, My testimony is true, for I know where I came from
and where I am going; but you do not know where I come from or where I am going.”
The second is the testimony of the Father in verse nineteen that says, “Jesus answered,
‘You know neither Me nor My Father; if you know Me, you would know My Father
also.’” The third is the testimony of Abraham where Geisler and Zukeran describe
Abraham as Jesus’ “ace” witness (Geisler and Zukeran 24). Geisler and Zukeran
reference verse fifty-six where Jesus says, “Your father Abraham rejoiced to see My day,
and he saw it and was glad.” Lastly is the testimony of Jesus’ sinless life. Jesus
challenges his opponents in verse forty-six that says, “Which one of you convicts me of
sin? If I speak truth, why do you not believe me?” (Geisler and Zukeran 23-25)
Prophecy. The three main areas of Jesus’ use of prophecy apologetically is
awareness in his fulfilling Old Testament prophecy, in the prophetic statements that he
makes, and his prediction of His resurrection. Geisler and Zukeran state that Jesus is
aware of the apologetic value of prophecy in his teaching (104). Geisler and Zukeran
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reference Matthew 24.25 and John 14.29 respectively where Jesus says, “Behold, I have
told you in advance” and “Now I have told you before it happens, so that when it
happens, you may believe.”
Geisler and Zukeran say, “Jesus is aware that he is fulfilling Old Testament
prophecies about himself” (104). They point out Jesus’ instruction in Matthew 21.1-3
where Jesus gives the disciples instructions to get a donkey, knowing this action would
fulfill the prophecy from Zechariah (104). Chatrow and Allen support this apologetical
awareness as they refer to Jesus’ words in Matthew 5:17 in the Sermon on the Mount
where Jesus says, “Do not think that I came to abolish the Law or the Prophets; I did not
come to abolish but to fulfill” (Chatrow and Allen 40).
Chatrow and Allen also point to Jesus’ teaching at the end of Luke to the disciples
on Emmaus Road and to his disciples in Luke 24.27,44-49,
Then beginning with Moses and with all the prophets, He explained to them the
things concerning Himself in all the Scriptures…Now He said to them, “These are
My words which I spoke to you while I was still with you, that all things which
are written about Me in the Law of Moses and the Prophets and the Psalms must
be fulfilled.” Then He opened their minds to understand the Scriptures, and He
said to them, “Thus it is written, that the Christ would suffer and rise again from
the dead the third day, and that repentance for forgiveness of sins would be
proclaimed in His name to all the nations, beginning from Jerusalem. You are
witnesses of these things. And behold, I am sending forth the promise of my
Father upon you; but you are to stay in the city until you are clothed with power
from on high. (40)
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Geisler and Zukeran note that most of the prophecies that are made in the gospels
are made by Jesus, not the narrator (105-107). Some of these prophecies by Jesus were
fulfilled during His time on earth. In John 21.6, he told the disciples that they would
catch fish after being unsuccessful all night. The disciples ended up catching a lot of fish
after Jesus instructs them.
Although Jesus does not name Judas as His betrayer to the disciples, Jesus
predicts his betrayal in every gospel at Matthew 26.21-24, Mark 14.18-21, Luke 22.2122, and John 13.21-27.
A third example is Jesus’ prediction that the disciples will fall away and that Peter
will deny him three times as recorded in Matthew 26.31-34, Mark 14.27-30, Luke 22.34,
and John 13.38. Jesus also made prophetic statements about the future. For example, in
his immediate future, he predicted the destruction of the temple in Matthew 24.2, Mark
13.2, and Luke 21.6. The temple was destroyed in 70 CE.
Jesus’ most significant prophecies were on his resurrection. Geisler and Zukeran
dedicate their third chapter to the topic. The first prediction occurs in Matthew 12.39-40
in a response to the people’s demand for a sign. Jesus says, “An evil and adulterous
generation craves for a sign; and yet no sign will be given to it but the sign of Jonah the
prophet; for just as Jonah was three days and three nights in the belly of the sea monster,
so will the Son of Man be three days and three nights in the heart of the earth.” This same
prophecy is given again in Matthew 16.1-4. As some were not satisfied with the miracles
Jesus did perform, his resurrection would provide the ultimate proof of who he said he
was. Geisler and Zukeran note that the resurrection prophecy and fulfillment was one of
the biggest parts of Jesus’ apologetic and its impact on the apologetic of his disciples.
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Geisler and Zukeran said, “The resurrection was another major component of his
apologetic, and it was central to the teachings of the apostles, who understood that it was
the ultimate proof of Christ’s deity” while also noting Paul’s and Peter’s mentioning of
the resurrection in 1 Corinthians 15.12-19 and 1 Peter 1.3 (47).
In Matthew’s gospel, Jesus formally begins to instruct his disciples on his
resurrection in Matthew 16.21, “From that time Jesus began to show His disciples that He
must go to Jerusalem, and suffer many things from the elders and chief priests and
scribes, and be killed, and be raised up on the third day.” Jesus repeats his prophecies in
17.23 and 20.18-19. The other recorded resurrection prophecies by Jesus listed by Geisler
and Zukeran are in Mark 8.31-32; 9.31; 10.33-34; Luke 9.22; John 2.18-21 (Geisler and
Zukeran 57).
Parables. Jesus used parables in order to use common imagery and life examples
to explain who he was. Geisler and Zukeran note that Jesus was “the master” of this
method of using stories as an apologetic method (188). They refer to the doctoral
research of Dr. Philip Payne who noted from his work that,
Out of the fifty-two recorded narrative parables, twenty depict Him in imagery
which in the Old Testament typically referred to God. The frequency with which
this occurs indicates that Jesus regularly depicted Himself in images which were
particularly appropriate for depicting God. (Geisler and Zukeran 80)
Geisler and Zukeran continue to list ten images Jesus used in parables identified
by Dr. Payne as examples of Jesus’ apologetical use of them. The first is the example of
God is the Sower. Geisler and Zukeran refer to Luke 8.5-8 and the Parable of the Sower
where the sower, Jesus himself, goes out and spreads seeds and the seeds fall on the road,
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the rocky soil, among the thorns, and onto good soil. They list Numbers 24.6-7; Psalms
80.8-16; 104.13-16; Jeremiah 2.21; 11.17; 12.2; 17.8 as the Old Testament connections
with the parable imagery (Geisler and Zukeran 81).
The second image comes from Jesus’ parable as God is the director of the harvest
in Matthew 13.24-30 and Mark 4.26-29. In this parable, the harvest represents judgment
day and Jesus describes himself as the one who sends out servants to bring in the harvest.
The Old Testament examples refer to where God himself is identified as the director of
the harvest are Isaiah 27.3-12; Jeremiah 51.33; Hosea 2.21-23; 6.11; and Joel 3.13
(Geisler and Zukeran 81).
The third image is God as the Rock. Geisler and Zukeran identify Matthew 7.2426 and Luke 6.46-49 where Jesus points to a wise builder who built upon the rock or to
the foolish who built without a foundation, or sand, with Jesus as the solid foundation of
the rock. They then list Psalms 19.14; 28.1; 42.9; 61.2; 62.2; 71.3; 78.35 from the Old
Testament that coincides with the parable (Geisler and Zukeran 82).
The fourth image is God as the Shepherd from John 10.1-18 and the parable of the
Good Shepherd. Here Jesus talks about shepherding the sheep who know his voice and he
takes care of and lays down his life for. God is considered the shepherd of the people of
Israel as they note in Ezekiel 34.1-22 and Psalm 23 (Geisler and Zukeran 82).
The fifth image is God as the Bridegroom from Matthew 9.14-15; Mark 2.18-20;
and Luke 5.33-35. Here Jesus takes this image onto himself where it was used to describe
God in Isaiah 49.18; 54.5-8; 62.4; Jeremiah 2.2; 3.1-14; Ezekiel 16.8-14; Hosea 2.1-13
from the Old Testament (Geisler and Zukeran 82-83).
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The sixth image is God as the Father. In the Parable of the Prodigal Son in Luke
15.11-32, Jesus places himself as the father in the story and welcomes repentant children
back into the father’s house. God is called Father in Deuteronomy 32.6; 2 Samuel 7.14;
Psalms 68.5; 89.26; 103.13; Jeremiah 31.9; Malachi 1.16; 2.10 in the Old Testament
(Geisler and Zukeran 83).
The seventh image is God as the forgiver of sins. Geisler and Zukeran use two
different passages. In Luke 7.36-50, Jesus connects the parable of the two debtors with a
woman who anointed Jesus’ feet and noting that her sins are forgiven. They also note
Mark 2.7’s imagery of the scribes’ accusation that only God can forgive sins not seeing
that Jesus is demonstrating that very point. Their Old Testament connections are Exodus
32.32; 34.7; Leviticus 4.20, 26, 31; 5.10; 6.7; Numbers 14.18-20; Deuteronomy 21.8;
Psalms 32.1-5; Isaiah 33.24 (Geisler and Zukeran 83).
The eighth image is God as the Vineyard Owner. Geisler and Zukeran reference
Matthew 20.1-16 where Jesus identifies himself as the owner of the vineyard who
rewards the workers who have labored in it. In the Old Testament, God is referenced as
the vineyard owner in Deuteronomy 8.8; Psalms 80.8-16; Isaiah 5.1-7; 27.2-6; 65.21;
Jeremiah 2.21; Ezekiel 28.26; Hosea 2.15; 10.1; and Joel 1.7 (Geisler and Zukeran 8384).
The ninth image is the use of the word “Lord.” Geisler and Zukeran note three
parables where Jesus is the character that is addressed as lord in the story. In Matthew
25.1-13 in the parable of the Ten Virgins, five were prudent in being prepared in having
oil for their lamps and five were foolish in not bringing enough. The five must leave their
lookout position to get more oil and end up being locked out of the celebration and call
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upon the bridegroom, “Lord, lord…” in verse eleven to no avail. In Mark 13.32-37, Jesus
places himself as the lord of the house that the workers in the house must be on alert for
his return in verse thirty-five. Lastly, in Luke 19.12-27, Jesus is the Lord who entrusts his
servants with talents to use while he is away. Each servant and the bystanders give the
address of “master” in verses sixteen, eighteen, twenty, and twenty-five. Although
Geisler and Zukeran do not list passages, they note that LORD is only used in the Old
Testament as God’s name (84).
The last listed image is God as King. Geisler and Zukeran share Luke 19.11-27
again, this time pointing out that the nobleman who is addressed as “Lord” leaves to
receive a kingdom, therefore, becoming king as stated in verse twelve. They continue to
note that as king, he also executes judgment on his servants who do well and fail in
taking care of his money. They share the Old Testament passages 1 Samuel 12.12;
Psalms 10.16; 11.4; 22.28; 24.7-10; 29.10; 44.4; 47.2-9; and 48.2 (Geisler and Zukeran
84).
The parables were stories that pointed out reality so the listener could understand.
Geisler and Zukeran say that the parables were arguments in story form that applied a
logical defense of Jesus’ claim. They say,
Through the use of these creative stories, Jesus made a declaration and defense of
his claim to be the divine Son of God. The images he selected were used as
references to God both in the Old Testament and the latter Jewish literature. He
used subtle but powerful logic in many of his parables, often in support of his
deity. The logic can be summarized as follows:
1. In the Old Testament, God refers to himself as X
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2. I am X.
3. Therefore, I am God. (Geisler and Zukeran 80)
Use of Logic. This leads us to Jesus’ use of logic. Geisler and Zukeran again list
Jesus’ many uses of logic. They point out that Jesus was a brilliant philosopher in his
own right. They say, “A major component of Jesus’ mission was to teach and defend
truth and correct error (John 8:32). Through this process, Jesus showed himself to be a
brilliant philosopher who used the laws of logic to reveal truth, demolish arguments, and
point out error” (Geisler and Zukeran 66).
Geisler and Zukeran identify several passages where Jesus applied the law of noncontradiction where two opposite things cannot be true at the same time. The passages
they list are Matthew 7.15; 24.24; John 8.12; 8.32; 8.42-47 (69). Specifically in John
8.42-47, Jesus stated that those of God love Jesus and hear his words because Jesus is
from God, and those who do not love Jesus are the children of the devil and do not listen
to his words.
Jesus applied the law of identity where a thing is identical to itself in Matthew
5.37 (Geisler and Zukeran 69). In this passage, Jesus’ use of the law of identity applied to
the use of ‘yes’ and ‘no’ in that the use of ‘yes’ should and does mean ‘yes’ and the use
of ‘no’ does and should mean ‘no.’
In the similar passages of Matthew 12.30 and Luke 11.23, Jesus applied the law
of the excluded middle where a positive or a negative must be true and there is no choice
in between (Geisler and Zukeran 70). In Luke’s version, Jesus says, “He who is not with
Me is against Me; and he who does not gather with Me, scatters.”
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Geisler and Zukeran continue by listing when Jesus used the a fortiori argument
in Matthew 7.11; 12.9-14; John 7.21-24; and 10.24-41 (70-71,187). In Matthew 12.9-14,
Jesus states that since the people believed helping an animal if it were in trouble on the
Sabbath was lawful, therefore, since human beings are more valuable than animals then
healing a person in need was also lawful.
Geisler and Zukeran also list Jesus’ use of syllogisms. He used disjunctive
syllogisms in Matthew 12.30; Luke 11.23 and the similar passages of Matthew 6.24, and
Luke 16.13. In the latter passages, Jesus said that people cannot serve two masters and
specifies that we cannot serve both God and wealth. Jesus used hypothetical syllogism in
Matthew 6.14 where Jesus said, “For if you forgive others for their transgressions, your
heavenly Father will also forgive you.” Geisler and Zukeran also say that Matthew 7.1 as
a statement can be applied in this form. Lastly, they say Jesus used categorical syllogism
in Matthew 4.4 and Luke 6.6-11. In the Matthew passage, Jesus stated clearly, “It is
written, man shall not live on bread alone, but on every word that proceeds out of the
mouth of God” (Geisler and Zukeran 72-73).
Following syllogisms, Geisler and Zukeran identify Jesus avoiding the horns of a
dilemma in the two situations presented to Him in Matthew 22.15-33. Jesus is provided
with the trap of a yes or no answer in the first dilemma in vv.15-22 on paying taxes to
Caesar, either answer of which would get him into trouble. His answer of giving to God
what is God’s and to Caesar what is Caesar’s avoided the trap while still answering the
question (Geisler and Zukeran 74). House and Jowers note this story as well as a
demonstration of Jesus’ brilliance in his use of apologetical argumentation. They observe
Jesus’ effectiveness saying, “Rather than engage His opponents in their game, Jesus
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effectively negated the entire question. This answer was so effective that it left the
Pharisees and Herodians speechless. They simply ‘went away’” (House and Jowers 133).
The last form of logic that Geisler and Zukeran list is the reduction ad absurdum
argument from Matthew 12.22-28. In this passage, Jesus is accused of casting out demons
by the power of Satan and not of God. Jesus pointed out the absurdity that if this were the
case Satan would be driving out his own. A kingdom divided and working against itself
would ultimately fail. Jesus continued to question that if Jesus used the power of
Beelzebul to drive out demons, what power are the sons of the Pharisees’ using to cast
out demons themselves? If their sons were casting out demons by the power of God, why
could not Jesus use the power of God to drive demons out (Geisler and Zukeran 75-76,
186)?
Apologetics After Jesus. Apologetics grew as the church grew and continued to
develop as opposition and opportunities came while the gospel was spread into new lands
and facing different cultures. Jeremiah Gibbs notes that the church has never gone
without apologetics, noting that apologetics “has been present at every age of the church”
to rise up and defend the “attractiveness of Christianity” (ix). Scholars on apologetics in
the New Testament note this apologetical work sought to, in defense or explanation,
establish the reality of Jesus to the early church and new adherents. With sharing the
gospel, the preacher would also teach the ways of the Kingdom as Jesus taught covering
important events like Jesus’ birth, the miracles he performed, public life, his passion,
resurrection, and ascension (Dulles 4-10; Edgar and Oliphint Vol. 1 12; House and
Jowers 130). Christianity spread because they believed Christiantiy was true. N.T. Wright
explains, “Why then did the early Christianity spread? Because early Christians believed
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that what they found to be true was true for the whole world. The impetus to mission
sprang from the very heart of early Christian conviction” (360).
The followers of Jesus in the days of the early church were concerned with
sharing convincing proofs of Jesus. This conviction may have been one of the
motivations for Luke when he wrote the gospel of Luke and the book of Acts. N.T.
Wright said, “Luke’s motives for writing his double work complex, to be sure, but it
seems highly likely that they include a similar measure of apologetic, perhaps in both
directions” (376). Wright does not only attribute this to Luke. Wright also includes all of
the gospel writers who had a bigger interest than a “biographical curiosity’ in telling the
climax of Israel’s story but that story also had a “clear historical referent,” Jesus Himself,
in which to defend explain their faith (399).
This motivation is seen in the introductions of works associated with Luke. In
Acts 1.3 addressing directly to Theophilus, “After His suffering, He presented Himself to
them and gave many convincing proofs that He was alive.” Luke states that evidence was
given by Jesus and testimony of eyewitnesses that knew Jesus. Luke also states the care
he took in writing his Gospel. Luke 1.1-4 says
Many have undertaken to draw up an account of the things that have been fulfilled
among us, just as they were handed down to us by those who from the first were
eyewitnesses and servants of the word. With this in mind, since I myself have
carefully investigated everything from the beginning, I too decided to write an
orderly account for you, most excellent Theophilus, so that you may know the
certainty of the things you have been taught.
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The gospel as truth was important for Luke and the other Gospel writers. Thomas Oden
points out,
One cannot be saved by that which is not true … The New Testament itself was
deeply concerned to establish the authenticity of its witnesses to the events of
revelation, as in John’s explicit report of the breaking of Jesus’ legs in the
crucifixion shows: “The man who saw it has given testimony, and his testimony is
true. He knows that He tells the truth, and he testifies so that you may believe
(John19:35). Reliable, accredited eyewitnesses attest the truth, and it is on this
basis that faith becomes possible (John 20:31). (Systematic Theology 138)
Chatrow and Allen agree with Oden as they note that Luke’s point in the introduction to
his gospel and the book of Acts was to emphasize that the writings were for historical
verification (39).
Examples exists of apologetical considerations within Acts itself. In Acts, one of
the first actions by the apostles was to fill their vacant twelfth spot. Chatrow and Allen
point out that in Acts 1.21-22 Peter lists the requirements for those able to take the spot
as he had to be an eyewitness to the life of Jesus from when he was baptized to when he
was taken up (39).
The sermons also recorded in Acts are a demonstration of messages containing
apologetical arguments used to defend what the early church believed. Such examples of
sermons noted by scholars on apologetics in the New Testament are examples in Acts by
Peter, Stephen, and Paul in chapters 2, 7, and 17 respectively (Dulles 11, House and
Jowers 138-139, 143, Dyrness and Kärkkäinen 55, McGrath Mere Apologetics 16). In
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addition, in Acts 19.8-12, Paul rented the hall of Tyrannus for two years so that he could
respond to challenges and reason with Jews and the Greeks.
Along with apologetics in the preaching in Acts, the apostles included apologetics
in their writings purposefully. Edgar and Oliphint state that “the authors of the New
Testament Epistles are driven by apologetic purposes” that included correcting errant
teaching in the church (Vol.1 13). Dulles concurs. He says the gospels, Acts, the Pauline
letters, and Hebrews “…reveal an apologetical preoccupation in the minds of the authors
themselves” (Dulles 24). Christianity in its youth had to establish itself through the
ministry of the New Testament writers. These writers needed to explain the why and how
of the faith and most importantly the who, Christ himself. They had to teach those who
were far away and in need to further teaching and explanation.
Paul the Apologist. Paul’s missionary work started with reaching his fellow
Jewish brethren but moved to be a missionary to the Gentiles. New Testament professor
Eckard Schnabel describes the entirety of Paul’s work like an apologetical task, saying,
Paul is concerned that the teachers of the church teach correctly and that the
believers in the church believe correctly – this is why he writes his letters and
why he discusses one-sided or misleading beliefs that some Christians propagate.
He is not simply concerned about an authentic Christian ‘experience’ but also
about the truth of the gospel (Gal 2:5,14). Paul was concerned that some people
“spin” the Christian message in the sense that they ‘will not put up with sound
doctrine, but having itching ears, they will accumulate for themselves teachers to
suit their own desires, and will turn away from listening to the truth and wander
away to myths’ (2 Timothy 4:3-4). (Schnabel 207)
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Paul preached and wrote to different contexts throughout the Roman empire and each had
their own struggles and questions about the gospel. Schnabel notes Paul “…reformulated
the gospel of Jesus Christ, showing its relevance for the questions that were raised” (200).
Keener, in agreement with this adaptability, said “…Paul adapted to different audiences
in his speeches, as he did in his letters. Such adaptation was recommended rhetorical
practice (as well as common sense)” (359).
Schnabel gives some examples. Regarding Paul’s preaching to the Jews, he
covers Paul’s sermon in Acts 13.16-41 (Schnabel 156-62). Here, Paul gives a three-fold
message that covers Israel’s salvation history: the proclamation and argument that Jesus
fulfilled the promise to David, Old Testament proofs of Jesus’ resurrection, and a call for
repentance. According to Schnabel, the goal was that Paul did not need to convince the
Jews they were sinners or the existence of God’s grace (161-62). As House and Jowers
note in their book on the sermon, “Paul and Barnabas simply presented the facts about
Jesus” (140). Schnabel also said,
What Paul needed to demonstrate in his missionary sermons before Jews was the
messianic identity of Jesus. The question of whether Jesus was the Messiah or not
decided the answer to the question whether the message that God forgives sins on
account of Jesus’ death was valid and should be accepted. (162)
Schnabel and House and Jowers also note Paul’s sermon to a Gentile audience in
Acts 14.15-17. Paul is responding to Lystra’s misunderstanding of Paul and Barnabas’
identity (House and Jowers 139-40, Schnabel 162-68). They were mistaken for the Greek
gods Zeus and Hermes. Paul responds in trying to correct them by preaching about the
living God who created all things and gives good things. Corrective teaching had to be
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done. House and Jowers observe, “The people had misunderstood the miracle, so Paul
had to convince them by what power he had done the miracle” (139). Unlike his Jewish
audience, Paul had to contend with a religion that was different than his and his Jewish
brethren and had to directly deal with significant differences. Schnabel states, “The
second part of the sermon shows that Paul did not critique the religious conviction of his
pagan listeners indirectly by implication only. He was clearly rather explicit in his
criticism of pagan religiosity” (164). Schnabel continues later pointing out that the goal
of Paul’s sermons with Gentile audiences was to teach them the truths about God and,
therefore, the Gentiles had to leave their idols and turn to the true God (167).
Acts 17.22-31 is another great example of Paul’s apologetical savvy. Paul uses the
religiosity of the people of Athens and their altar to an unknown god to introduce the true
God to them. Paul preaches that the true God is not found in temples or idols made by
human hands. Paul calls for repentance while sharing that God sent a Man who God
raised from the dead and God will judge the world through that Man. H. Wayne notes
that this message along with others had “… important common features that are helpful
to us in understanding how the apostle Paul dealt with potential converts to the Christian
faith who had not already been exposed at length to special revelation in the Old
Testament” (House 67).
Schnabel points out that Paul used Old Testament aspects in the sermon to get
them to one true God, stating, “Paul ‘picks up’ his listeners where they are in terms of
convictions and language. Paul selects from the Old Testament and from Jewish
traditions such motifs that could be immediately understood by Athenian philosophers,
including terminological allusions and quotations” (171).
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What many scholars say helped Paul’s effectiveness of his sermon was that he
used sources the Athenians would have been familiar with. In one aspect House observes,
The address of Paul was well-organized and well-reasoned. First, he treated his
audience with respect, even using the same phrase as Socrates in the Apology,
‘Men of Athens’…Second, he started with an idea and sources that they could
understand and largely agree with, though he invested their terms with fuller
meaning from another worldview. (House 71)
Schnabel and Keener also note that Paul had used language and motifs that would have
been points of agreement with Stoic and Epicurean philosophers with whom the
Athenians would be quite familiar (Keener 377, Schnabel 171-74). Keener highlights
Paul’s ability to nuance his apologetical message saying,
While rooted in Scripture, most of Paul’s speech until the end emphasizes points
of contact shared with Stoicism (his letters also reveal his familiarity with some
Stoic language). For at least three centuries Jewish apologists (defenders of
Judaism) had worked to make their faith respectable to Greek philosophers, so
Paul is able to draw on a long heritage here. His rhetoric here is of the highest
quality, as would be essential before the Areopagus…Paul’s language here is fully
biblical, yet chosen also to be intelligible to his audience. (377)
Like his sermons, Paul also applied apologetics in his letters. The spread of the
gospel into Jewish and Gentile communities left no shortage of fronts for Paul to address
false teachers, give correction, and defend the gospel. Schnabel notes that Paul had to
place himself in an apologetical confrontation. Regarding Paul’s debate with the
Judaizers in his letter to the Galatians, Schnabel says, “For Paul, the issue in this debate
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was not his own missionary work but the integrity of the gospel of Jesus Christ he
proclaimed” (200-01).
However, times existed where Paul would apply apologetic arguments in
situations when he needed to defend his ministry. House and Jowers identify 2
Corinthians 12.12 where Paul identifies signs that were demonstrated in his ministry that
verify his authority. They also identify Philippians 1.15-18 where Paul defends his
ministry due to the ulterior motives of other preachers (House and Jowers 143).
One apologetic issue for Paul was the resurrection. In his history of apologetics,
Avery Dulles says, “A critical sifting of the New Testament materials makes it
indubitable that the Resurrection of Jesus held a place of unique importance in the earliest
Christian apologetic” (24). An example of Paul’s defense of the resurrection of Jesus is 1
Corinthians 15.1-19. In this passage, Paul responds to those who question resurrection.
Paul provides an argument that defends the resurrection of Jesus and uses that as his step
to defending the resurrection of believers. Keener said on Paul’s argument,
Like other skilled speakers and writers of his day, Paul starts by looking for
common ground with his audience. Some of the Corinthians dispute the future
resurrection of believers. They cannot, however, dispute the past resurrection of
Jesus, because this is an established fact and the very foundation of their faith. Yet
Paul points out that this fact is simply the first installment of the future
resurrection of believers, hence cannot be separated from it. (Keener 491)
The way Paul defended the resurrection of believers was by pointing back to the fact of
Jesus’ resurrection. The availability of witnesses who could testify to the resurrection
being fact supported the future resurrection. Keener and Chatrow and Allen also note that
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Paul invited his readers to verify his testimony with the other eyewitnesses (Chatrow and
Allen 40, Keener 492). Chatrow and Allen observe specifically, “Paul seems to be
saying, ‘The evidence for Jesus’ resurrection abounds. Check it out. Ask the eyewitnesses
yourself. They are still alive!’” (40).
Edgar and Oliphint support the idea that Paul, like other New Testament writers,
was driven by apologetical purposes because of the numerous situations he addressed
(Vol.1 13). They note Romans 1.16-17 where Paul says, ‘For I am not ashamed of the
gospel, for it is the power of God for salvation for everyone who believes, to the Jew first
and also to the Greek. For in it the righteousness of God is revealed from faith to faith; as
it is written, ‘But the righteous man shall live by faith.’”
Edgar and Oliphint also list Romans 13.1-7 as an apologetic example. In this
passage, Paul is teaching the Christian community to be subject to the government since
governments are instituted by God. Edgar and Oliphint say that Paul uses this passage
apologetically to instruct Christians that obedience helps fulfill God’s will in the
community (Vol.1 14).
One more example used by Edgar and Oliphint is 1 Corinthians 10.25-26 where
Paul apologetically clarifies Christian teaching to his Gentile believers (Vol.1 13). The
Corinthian Christians are debating about buying meat in the marketplace because the
meat was possibily sacrificed before idols. Paul reminds them that God made the earth
and everything belongs to him and to keep a clear conscience, do not inquire about the
meat. Edgar and Oliphint point to this as Paul trying to protect Christians from false
teaching, particularly here about food of which all of it comes from God (Vol. 1 13).
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Paul also encouraged others to act apologetically. In his second letter to Timothy,
Paul gives the instruction, “The Lord’s bond-servant must not be quarrelsome, but be
kind to all, able to teach, patient when wronged, with gentleness correcting those who are
in opposition, if perhaps God may grant them repentance leading to the knowledge of the
truth” (2 Tim. 2.24-26). House and Jowers identify this passage from Paul as the
supporting function of apologetics, saying, “Apologists should seek to strengthen the
faith of other Christians by teaching them the logical and biblical basis of the Christian
faith” (4). As Paul did this form of ministry, he also instructed Timothy to do what he had
done.
Other New Testament Examples. Paul is not the only one concerned about
apologetics. Dulles contends that the book of Hebrews is “… the best example of early
Christian apologetic to the Jews, shows how Christianity, thanks to the perfect
mediatorship of Jesus, surpassingly fulfills all the authentic values of the Old Testament”
(24). Edgar and Oliphint agree, saying, “The book of Hebrews is an apologetic for Jesus
Christ as God’s final revelation” (Vol.1 13). They later refer to Hebrews 13.4, which
speaks on honoring marriage and God will judge fornicators and adulterers, as an
example in correcting “variant teaching” that was in the church (Vol.1 13).
In 1 John, John, like Paul, appeals to his testimony of being an eyewitness. 1 John
1.1 says, “What was from the beginning, what we have heard, what we have seen with
our eyes, what we have looked at and touched with our hands, concerning the Word of
Life –.” Chatrow and Allen note this passage and suggest that John is speaking about the
beginning of Jesus’ ministry, not the beginning of existence, saying, “John could be
alluding to the preexistence of Jesus with the words ‘from the beginning,’ but more likely
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he is referring to the start of Jesus’ ministry at his baptism, emphasizing that the apostles
were eyewitnesses from day one” (40).
House and Jowers also name the book of Jude as an example of apologetics by
other New Testament writers outside of Paul. They note several phrases of Jude’s letter
that have apologetic implications. Believers should “contend for the faith” in verse three,
be on guard against apostates in verses four and twelve, and gives a comparison of
unbelievers in verse eight (House and Jowers 144).
Lastly, in the works of Chatrow and Allen and Edgar and Oliphint, they refer to
the book of Revelation as having apologetical value. Chatrow and Allen say,
In the Bible, apocalyptic literature helps suffering faith communities reconcile a
sometimes harsh reality with a seemingly inactive God in regard to their pain…by
explaining why pagans prosper with such power and what awaits those who
persecute the faithful, has apologetic value and can be found in both Daniel and
Revelation. (55)
Edgar and Oliphint also point to the climax of all things in the book as apologetic when
they describe Revelation as “…a powerful apology for the sovereignty of God through
Christ over all the conflicts in history, and for the assurance of an outcome in which a
new heaven and new earth would replace the fallen world as we know it” (Vol.1 13).
The Apologetical Imperatives from the New Testament
1 Peter 3.15 is pointed to as one of the passages for the biblical imperative of
apologetics. This passage is the first one contemporary apologists usually go to for the
apologetical mandate either in their speeches or books (Beilby Thinking About Christian
Apologetics 39; Edgar and Oliphint Vol. 1 13; Hardy 6; Markos 17; McGrath Mere
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Apologetics 15; Ramsden tr 1 – 00:25; Sinkinson 13). Peter is writing to a group of
churches and is giving instructions on holy living. In the verses leading up to verse
fifteen, Peter is teaching the Church to “sanctify Christ” in their hearts if they should
suffer. The presumption is that persecution will come. A time may come when the
Christians of those churches may be asked questions about what they believe when they
stand trial. They needed to be ready to defend the faith and give reasons for why they
believe. Questions may possibly come without the threat of violence or persecution. They
may come because people are curious. They just may see the Christian living a holy life
as Michael Ramsden notes (track 2 – 04:34).
In the context of the passage, Peter is not writing to a specific subgroup of
individuals, he is writing to the churches as a whole in Asia Minor. Contemporary
apologists claim that the command is an expectation for all the Christians, then and now,
to have an apologetic for that faith (Beilby Thinking About Christian Apologetics 39;
McGrath “Learning From the Past” Disc 1 Session 1 – 5:44, House and Jowers 2;
Ramsden tr 2 – 02:40).
2 Corinthians 10.4-5 contains another apologetical imperative pointed to by
contemporary apologists (Hardy 6; House and Jowers 4; Ramsden tr 3 – 00:45). Paul is
defending his ministry against critics who were working to discredit him. He speaks to
how the warfare that he is engaging in is distinct from how the world wages war. The
weapons he uses are of divine origin and not like the weapons of the world. House and
Jowers point to this passage to demonstrate that in the use of apologetics are attacking
aspects that are being asserted, saying, “The claims of others against Christianity must be
shown false” (4). Paul maintains the military metaphor throughout the passage. Frank
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Carver explains that Paul views himself as a soldier who is on the offensive against the
strongholds of his detractors who attack him with their false teaching (282).
The battle Paul refers to is the ideas and teachings that are contrary to the
knowledge of God. Craig Keener notes, “Paul claims to be doing battle with false ideas”
(515). These false ideas are the arguments and pretensions that Paul and his colleagues
are demolishing. Also, Paul and his colleagues take every thought they have captive so
that those thoughts will be in obedience to Christ. Michael Ramsden points out that what
Paul is saying is that the mind is a battlefield. There is a spiritual battle going on in the
mind and Christians must get fit spiritually; to be spiritually fit also includes the mind
(Ramsden track 3 – 00:45).
Theological Foundations
The word apologetics comes from the Greek word apologia. Apologia is found in
the New Testament. In English, apologia reads as “defense” or “answer” (NASB and
NIV respectably). Contemporary apologists and scholars such as Alister McGrath, H.
Wayne House, Dennis Jowers, and others note the word in their books or speeches
(Beilby Thinking About Christian Apologetics 11; House and Jowers 2; McGrath Mere
Apologetics 15; Markos 17). Apologia appears eighteen times in the New Testament
where the disciples answered charges that they faced, responded to objections, or
countered accusations—Luke 12.11; 21.14, Acts 19.33; 22.1; 24.10; 25.8,16; 26.1, 2, 24;
Romans 2.15; 1 Corinthians 9.3; 2 Corinthians 7.11; 12.19; Philippians 1.7, 16; 2
Timothy 4.16;1 Peter 3.15. Mark 16.15 has as a variant reading in one of the ancient
manuscripts to make nineteen times apologia is noted in the lists by James Swanson
(664, 665). James Beilby, who does not list all appearances, states there are nineteen
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appearances in his text about apologetics (Beilby Thinking About Christian Apologetics
12). Chris Sinkinson elaborates more on its usage saying that “Paul came to use the word
generally as a description of sharing the faith. He described himself as ‘defending
[apologia] and confirming the gospel’ (Philippians 1:7)” (14).
Apologetics historian, Cardinal Avery Dulles, indicates that the New Testament
possesses indirect evidence of the church’s apologetical work with Jews, paganism, and
deviant tendencies in the church. Furthermore, Dulles notes their work with these groups
resulted in messages connecting signs and evidence they experienced, Old Testament
prophecies, and Jesus rising from the dead (1-2). Available apologetics in the New
Testament provide examples implemented by the apostles. Dulles goes further to point
out this relationship saying,
Factual memories, dogmatic reflections, and apologetical arguments became so
intertwined in apostolic preaching that it would be artificial to try to draw a line
between them. To the minds of believing Christians, the events themselves bore
witness to the divine mission of Jesus, interpreted the meaning of His career, and
served to clear up the doubts and difficulties that might arise in the minds of those
called to believe. To some degree, therefore, apologetics was intrinsic to the
presentation of the kerygma. (2)
The authors of the New Testament utilized apologetics for several purposes to
push forward the mission of spreading the gospel. Edgar and Oliphint state that,
The New Testament authors present quite a robust apologetics. The heart of the
New Testament is the reality of Christ’s coming to establish the kingdom of God.
Accordingly, apologetics in the New Testament era functioned to persuade people
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of the truth and saving power of this kingdom. The four gospels are, each in their
own way, filled with apologetical elements. (Vol. 1 12)
Others agree with Edgar and Oliphint in their observation of apologetical
elements in the New Testament. For missional purposes, the authors of the New
Testament sought ways to persuade and convince people and to offer an argument when
they faced opposition while trying to make disciples (Beilby Thinking About Christian
Apologetics 37-38; Grant 55).
Apologetics is formally a branch of theology where its purpose is to respond to
questions and face objections. Apologetics is to defend or explain Christianity. Those that
define apologetics in theological dictionaries recognize that in its work apologetics is a
formal defense of the Christian faith (Dyrness and Kärkkäinen 55; Grenz, et al. 13;
McKim). Grenz, Guretzki, and Nordling outline what that apologetical work looks like.
Apologetical work provides reasons, examples of fulfilled prophecy, authorities,
experiences, and/or evidence for believing (Grenz et al 13-14).
Those who practice apologetics today perceive that apologetics is not a fully
accepted practice in theology. Pastor and college professor Michael Sherrard agrees. In
his book on apologetics that he has written for students, an assumption exists that
apologetics has no value to bring people to Christ (Sherrard 12). Sherrard is not alone.
Dyrness and Kärkkäinen note Wolfhart Pannenberg’s words on the validity of
apologetics saying,
He is of the opinion that the task of arguing for the truth of the Christian message
should not be relegated to apologetics as a separate field of theological or
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philosophical studies; rather the pursuit and defense of the truth is the ultimate
goal of all theological argumentation. (Dyrness and Kärkkäinen 55)
Apologetics and Evangelism
In scripture, Jesus commands his disciples to continue his work. In the Great
Commission, Jesus commanded his apostles to make disciples of all nations baptizing
them in the name of the Father, Son, and Holy Spirit, teaching them all that Jesus
commanded (Matt. 28.19-20). Jesus also establishes the mission of the church to
evangelize people by sharing the gospel all the way to the ends of the earth (Acts 1.8).
Apologists like Alister McGrath identify the work of apologetics as helping in the
evangelical task. McGrath notes that the work of spreading the gospel comes with many
questions on how to best share the gospel and how to engage questions and objections.
McGrath concludes that such answering of questions is the work of apologetics that has
been done since the New Testament (Mere Apologetics 14).
Drummond, who writes on evangelism in today’s culture to reach the next
generation, agrees with McGrath that in the presentation of the gospel questions will exist
that need to be answered. He also notes the contextual nature of the work when he said,
“The task of the church is to present Christ to the world as we find it – not as it was or as
we would like it to be – and to communicate in a relevant manner that in Christ alone can
be found the only answer to life’s ultimate questions” (Drummond 29).
Other contemporary apologists and scholars also see themselves as participants in
the work of evangelism. Stanley Gundry and Steven Cowan note that one of apologetics’
features is to serve the task of evangelism (8). Sinkinson supports this assessment that
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apologetics is a dimension of evangelism. He goes further in suggesting that apologetics
is persuasive evangelism that addresses contemporary issues (Sinkinson 17).
What is consistent in apologetical and evangelistic sources is the recognized need
to be able to address the questions and criticisms people have regarding Christianity.
Sherrard states that apologetics helps create a common language so communication will
be clear. He also notes that true preparation for evangelism is gaining the knowledge that
will help answer questions (Sherrard 13, 31).
Some evangelism books also provide sections on contextuality and addressing
questions. For example, Mark Teasdale, a professor of evangelism, notes that this
includes “theologically reflecting on our starting point” and “becoming textually aware.”
Later he dedicates a whole chapter to noting context with individuals, communities, and
other cultures when evangelizing (Teasdale Evangelism for Non-Evangelists 8, Ch 4).
Teasdale and others are recognizing that questions will eventually arise out of
conversations. Wayne Whitaker, who proposes relational evangelism, says that questions
will occur naturally, and these questions will provide an opportunity for explanation and
learning (68). Books by Pointer and Dorsey and Drummond provide sections on engaging
those questions and providing answer ideas (Pointer and Dorsey Ch 10, Drummond Ch
3).
Pastor John Guest, who has also served on the Lausanne Committee on World
Evangelism and was a board member of the National Association of Evangelicals,
outlines the role of apologetics in the church. He identified the close relationship
apologetics has with evangelism. Guest states that the church is an “institution of
apologetics” and then outlines four points that he deems obvious:
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•

The local church is normally where believers who desire to see their
friends come to faith and invite them; thus, the local church is the heart
and soul of evangelism.

•

The business of Christian apologetics is directly related to the evangelistic
task. That’s the need for it.

•

Christian apologetics is not merely the intellectual domain of theological
students in their way to a Master of Divinity – although it often seems so.
That’s the shame of it.

•

The church as an institution of apologetics brings together the rational and
relational dynamics of evangelism (author’s emphasis). The healthy
church has both of these. And that’s the strength of it. (39)

Some contemporary apologists distinguish some differences between apologetics
and evangelism. David and Norman Geisler say that evangelism needs a new model due
to the changing culture that is rejecting absolutes, has increased skepticism of truth, and
even possesses an indifference to truth. They name the new model: pre-evangelism
(Geisler and Geisler 21-25). For the Geislers,’ pre-evangelism is about laying the
groundwork and “cultivating the soil” so evangelistic opportunities come (34).
The Geislers are not alone In the idea of pre-evangelism. McGrath also speaks on
apologetics as a pre-evangelism that lays the groundwork. He says apologetics should be
the non-confrontational part of evangelism in answering questions and objections to
prepare for the evangelistic invite. (McGrath “Evangelical Apologetics” 5-6).
Apologetics professor Dean Hardy agrees with the included relational element, “Preevangelism is merely the term denoting events and ideas that lead up to the explanation
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of the gospel. Sometimes pre-evangelism is simply the bond of trust that needs to be built
between the Christian and non-Christian” (2). James Beilby agrees that apologetics can
be considered pre-evangelism. However, Beilby also contends that apologetics is still
helpful during and after the evangelistic invite (Thinking About Christian Apologetics
32).
Apologists also recognize the criticism that they are trying to argue people into
faith. Even though they recognize this critique, they argue the same point that apologetics
will not argue someone into faith. Twentieth-century apologist C.S. Lewis said,
“Apologetic argument may not create belief, but it creates the atmosphere in which belief
can come to life” (House and Jowers 19). Contemporary apologists are no different.
Louis Markos, who looks at the apologists and influences from the twentieth and twentyfirst centuries, affirms this position as common. He explains,
…the modern Christian apologist neither apologizes for his beliefs nor relies
solely on emotion when confronting those who consider his divine calling to be
either false or fanatical, delusional or dangerous. Instead he presents – boldly but
not harshly – a defense of Christianity that squares with reason, logic, and human
experience. That is not to say that apologists believe they can reason themselves
into Christian faith, but they do believe that faith can be a reasoned step rather
than a leap into the void. Christianity, in short, makes sense; as a system of belief
it appeals to the whole person – body and soul, heart and mind. (17-18)
Apologists also recognize that their work is also not solely a defensive activity
and is not something that is only used in combative situations or when on the defensive.
An offensive or positive apologetic occurs when someone asks what the Christian
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believes, and they give their reasons and experiences to their faith. This encounter then
could lead to convincing the questioner to come to a point of conversion or get them
closer as Paul attempted with Agrippa (Acts 26.1-29). Sinkinson points out that positive
apologetics helps the evangelizing Christian clarify and explain what they are saying.
Sinkinson says,
Some Christians give the impression that to explain the gospel is nothing more
than sharing a few simple statements of faith – a few spiritual laws – which the
hearer can either accept or reject. Sometimes this is enough. But usually more is
required. We have all had the experience of sharing our faith and feelings as if we
were speaking an alien language. Do our friends really understand what we are
saying? Do they have questions about what we really mean? Do they want to
know why we believe these statements are true?... This is why evangelism should
always have apologetic content. (Sinkinson 17)
Apologists also note a gap in resources that combine apologetics and evangelism.
David Geisler agrees that many evangelistic statements are not enough. He observes that
apologists and evangelists do not seem to be speaking the same language or that
evangelists understand the value that apologetics can bring. Furthermore, he says that
there are few resources available on the practical use of apologetics in evangelism
(Geisler 109-10). Donald Johnson notes this problem as well in his assessment of what is
available for those who want to learn apologetics and evangelism. His analysis of the
characteristics of what is available to Christians points to what he thinks is the problem.
Johnson assesses: “As much as I appreciate all the apologetic and evangelistic resources
available to us, most require immense amounts of memorization and expertise. Also, they
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leave the Christian on the defensive, always at the mercy of the next question or objection
of the skeptic” (D. Johnson 14).
Apologetics can get stuck in the practice or perception that it is a merely
intellectual approach to evangelism. Pastor and author Bill Hybels talks about styles of
evangelism. He does not name apologetics outright but describes it in the style of Paul for
his “… organized, analytical, and reasoned intellectual approach to sharing his faith…
demonstrated by point-counterpoint articulation of truth” (Hybels 85). In this way,
apologetics also has the possibility to be abused. J. Mack Stiles warns that just shooting
answers at someone in a superior manner, or practicing without guiding principles, can
actually repel non-Christians rather than get them to listen. He says, “Christianity is not
information transfer. Christianity is a relationship” (Stiles 121).
Concern also exists that Christians are not equipping themselves for the task.
Stiles recognized in 1995 a shortage of Christians being equipped. He pointed out that
faith is more than a heart-fluttering moment or an experience of feelings. Stiles said,
“Being equipped means using our head by knowing what the Bible says (and what it
doesn’t say).” Stiles continues, describing the following steps: 1) memorize a gospel
outline; 2) study and understand the whole Bible; 3) study apologetics; 4) study the
newspaper; 5) learn by doing the task, and 6) pray that God will send a seeker (Stiles 5051). Beilby supports Stiles’ thoughts but also notes helpfulness in follow-up and that
apologetics is useful after the evangelical invite and that apologetics really is for
everyone (Beilby Thinking About Christian Apologetics 32).
Deepening Discipleship

Johnson 76
Contemporary apologists are currently engaging in the practical use of
apologetics for discipleship. Steven Cowan notes that apologetics can also “bolster the
faith of believers” (Gundry and Cowan 8). Apologist Hillary Morgan Ferrer shared that
what inspired her to start her ministry aimed at parents was that when teaching an
apologetics class at her parents’ church, she met a lady who found herself “shocked” that
the church did not prepare her to engage her adult son’s questions and challenges about
Christianity even though he grew up in the church. Ferrer goes on to say that she is
finding out that the story is not an isolated incident (15-16). Sherrard follows this concern
for apologetics in the church. He highlights the danger of the church providing an
experience that is without knowledge. Sherrard suggests creating a love of knowledge in
the local church to protect against the empty philosophies that Paul warned about in
Colossian 2.1-8 (132, 135).
What is being prescribed for apologetics in the church is inclusion which would
help Christians learn church doctrines and address the questions of life. This inclusion
would benefit them and equip them for spiritual conversations. Markos notes a full
apologetic includes the doctrines of incarnation, the Trinity, original sin, the atonement,
the resurrection, and the second coming (Markos 18). Apologetics is more than logical
arguments in response to questions from outsiders. Apologetics is also understanding and
studying what the Christian faith is.
Alister McGrath notes that in the work of apologists like himself, the apologists
take time in explaining core Christian doctrines. Although people may recognize the
words said, they may not understand what they mean and their implications. McGrath
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also notes that if Christians could better explain the gospel, they could deepen their
appreciation for it as well (“Evangelical Apologetics” 4).
Historical Foundations of Christian Apologetics
The church has faced various challenges but also experienced opportunities to
share the gospel throughout history. Whether amid persecution, expanding to new places,
or continuing arguments with familiar critics, apologetics has been at the forefront of
ministry. The recognition of apologetics in the history of the church will help
demonstrate the need for this lost practice and component of theology to aid the church as
it grows into the twenty-first century. Although currently not an overly popular topic,
some resources do go in-depth into the expansive history of apologetics in the church
since the biblical era. That history will be discussed briefly here.
Patristic Era
After the time of the Bible, the church entered into the Patristic Era (first three
centuries) of its history. As will be seen in every part of church history, apologetics was
needed to engage the several challenges that the church was facing. The church had to
deal with many immediate problems and challenges to its validity and integrity. Even
though a thorough apologetic was needed, it was delayed by other church needs. The
biggest delay in advancing apologetics was the focus on establishing the faith and
formalizing discipline (Dulles 27). After A.D. 125, things fell in place more structurally
as apologetics became the more characteristic form of writing during this era (Dulles 27).
One of the church’s biggest challenges during this time that apologists responded
to was persecution. The church worked to defend itself to government authorities to
achieve civil acceptance as a recognized and permissible religion (Beilby Thinking About
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Christian Apologetics 40-41). This accomplishment took years, but apologetic answers
were developed to justify Christianity as harmless to the empire and not a social evil to
the citizenry.
Another challenge for the church in the Patristic Era was the increasing number of
heresies and heretical groups. As the theology of the church was being worked out, some
beliefs were promoted that ended up running contrary to scripture and the gospel message
(Beilby Thinking About Christian Apologetics 42; House and Jowers 145). Those who
study church history will recognize the heresies of Gnosticism, Marcionism, Arianism,
Manichaeism, etc. The early church had to apologetically work to filter out these heresies
out of the church (Edgar and Oliphint Vol.1 15). These issues pushed the church to
develop its theology and with it, the apologetic to articulate and defend its theology in the
councils they convened to determine what was true and faithful.
The church also continued reaching out to unbelieving Jews who continued to
slander the Christians and make accusations against them to the government (Dulles 27;
Edgar and Oliphint Vol.1 16; House and Jowers 145).
What is known of the apologetics used in the Patristic Era is that apologetics had
to become more sophisticated than what is recorded in the New Testament. The
Christians began facing more than angry mobs. They faced potential converts that were
educated, philosophers, and emperors (Dulles 27). This challenge made them focus on
the validity of miracles for their Gentile audiences. For the Jews, they had to continue to
demonstrate how Jesus was the fulfillment of scripture. While many cultures had a view
of the afterlife and stories of people coming back from the dead, the Christians had to
argue the resurrection of Jesus (Montgomery 22).
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Medieval Era
At the end of the Patristic Era and going into the Middle Ages, apologetics saw a
shift. From the third to the sixth centuries, apologetics began to emerge as a branch of
theology in its own right (Dulles 87). With this shift came a change in needs and focus.
Less attention was placed on the apologetics of Jesus’ miracles and his resurrection.
Apologists sought to further their work on moral structures, on doctrine, and develop a
synthesis of biblical faith and classical culture (Dulles 88). Scholasticism was on the rise
and an increase existed in the use of reason.
Despite the opportunities of the shift, a full apologetic for the Christian faith did
not develop. From this time emerged names like Anselm and Thomas Aquinas who
worked to try to fully synthesize faith and reason. However, new issues arose that needed
to be addressed. Islam had entered the scene and was added to the apologetical effort
(Dulles 91; House and Jowers 157; Montgomery 22-23).
Overall, even though apologetics was recognized as a part of theology,
apologetics stalled in its theological development. With the increased presence of Islam
through its military incursions, most apologetics focused two efforts: responding to Islam
and continued efforts to the Jews. Another problem for the lack of full theological
development of apologetical theology was due to the Roman Catholic Church. Several
observe that the Catholic Church took too much for granted and placed most of its focus
on political issues and uncertainties brought on by poor social conditions (Beilby
Thinking About Christian Apologetics 54; Dulles 104,142-143, 145; House and Jowers
163). What did not help was that since much of Europe was Christianized, the church did
not have the motivation to have a full apologetic to explain or defend the faith. Even
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though Anselm and Aquinas brought their advancements to the apologetical discussion,
few joined them in the vigor of their work.
Renaissance and Reformation Era
The arrival of the Reformation brought with it a renewed interest in apologetics
(Edgar and Oliphint Vol. 2 14). The continuation of previous apologetic emphases
towards Muslims and Jews existed but more effort was made all around. However, what
came with this renewal was a development of apologetics that turned into polemics
between the Catholics and the Reformers. Developments in theology and apologetics by
each side resulted in doctrine debates that covered the place of reason, the authority of the
Fathers, mystical theology, doctrinal orthodoxy, etc. (Dulles 145; Edgar and Oliphint
Vol. 2 18). These debates and eventual religious wars set the stage for new challenges
that were to face Christians in the Enlightenment era.
Enlightenment Era
The debates and conflicts between the Catholics and the Protestants continued
into and throughout the Enlightenment era. During this time, a wave of skepticism
encountered Christians in regards to the faith itself. Beilby notes three main reasons,
although not the only reasons, for skepticism. The three reasons being the increased use
of reason alone to defend Christianity, the fallout of tolerance for religious fervor due to
the wars of religion and the political wars that followed (American and French
Revolutions), and the unintended result of heterodox readings of biblical passages when
reading in their own languages with the affirmation of the priesthood of all believers
(Beilby Thinking About Christian Apologetics 61-62).
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The challenges the church faced led the authority of scripture and ecclesial
confessions to lose their weight of authority in religious conversations. This loss was due
to the turn to reason and the sciences. Tied to increased heterodoxic interpretations of
religion, the resulting apologetical appeal was centered subjectively on a person’s
determination of the evidence at hand and the alignment of the argument with their
reasoning (Edgar and Oliphint Vol. 2 170). The apologetical battlefield moved almost
completely from the metaphysical to the philosophical and scientific; the appeal to the
sciences was significant, especially to history itself (Dulles 146). The Enlightenment
influenced the turn of revealed religions like Christianity to focus on natural law and
morality which fueled the rhetoric for political discourse (House and Jowers 181;
Montgomery 24).
The very existence of God came into question in apologetical discourse which
continued to put the church in the position of defense. With the rise of influence from
philosophers like Descartes and Kant came the rise in full-bore attacks on the Christian
faith in the public square. The conversation on religious belief moved to the front of
culture. Deism became a worldview in the marketplace of ideas and Monism gained
popularity in numerous circles.
Even though the quality of apologetics was robust in this era, as Beilby notes, this
era is viewed as a time in church history (and in apologetics) that other worldviews won
the day (Beilby Thinking About Christian Apologetics 61). Developments like Pascal’s
Wager were a useful proposition to get people thinking. However, the new developments
of science and philosophy and the distractions of war and politics overshadowed the
apologetical advances.
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The Christian faith did have its champions during this period in the increased
number of famous detractors including David Hume and Voltaire. Pascal and Paley
added significantly to the development of apologetics. Popular practitioners of
apologetics also included Søren Kierkegaard and John Wesley. Wesley is regarded by
some as one of the most capable Christian apologists of his time. Wesley, although not
known for his apologetics, was an avid apologist amid the struggle of rationalism and
emotionalism that was pulling on church and culture in England (Chilcote 76).
Nineteenth Century
In the nineteenth century, Darwin’s theory of evolution had swept across Europe
and America and many found it convincing. Philosophers continued to claim old
Christian proofs as inadequate while apologists rushed to defend the biblical view of
creationism (Dulles 265; Montgomery 24-25). This occurrence led apologetics to its
transition from the philosophical to an evidentialist approach to counter Darwin’s claims.
Other works attempted to synthesize Christianity with the secular philosophies while
others still held onto traditional apologetical approaches (Beilby Thinking About
Christian Apologetics 70).
Deism continued to spread throughout this time. As with each new generation, old
challenges continued to challenge Christianity while new ones came. Amongst the
growing skepticism from the Enlightenment era came more avenues of criticism from
Atheists. These criticisms included further criticism of the Bible to outright dismissal of
the Christian faith in the struggle with questions like that of the presence of evil (House
and Jowers 185). The struggled responses from various corners of Christianity led to
more breaks within Christianity such as Christian liberalism and Catholic modernism.
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These breaks added to the trouble of maintaining Christian orthodoxy (Beilby Thinking
About Christian Apologetics 69). Some Christians began giving up on apologetics
altogether; some viewed apologetics as unnecessary. When asked to defend the Bible,
Charles Spurgeon responded, “Defend the Bible? I’d rather defend a lion!” (Sinkinson
17).
The continuing and new challenges of the nineteenth century helped apologetics
stay innovative and provide fresh responses. Cardinal Avery Dulles noted the nineteenth
century as the most fruitful in apologetical history, where the complexity and volume of
the work are overwhelming (Dulles 267). The work produced during this time would help
Christians and apologists in the twentieth century as its reputation came into question and
the number of persons that practiced apologetics dwindled.
Twentieth Century
The early part of the twentieth century saw apologetics move into two different
branches of practice. One, a defensive, argumentative type of apologetic that attempted to
argue people into faith, and two, a new synthesis apologetic between religion and secular
knowledge (Dulles 271). Dulles points out that, “A fresh note was sounded by literary
apologists such as G.K. Chesterton, C.S. Lewis, and colleagues in England” (Dulles 323).
As apologetics continued to contend with the challenges and questions faced in
the nineteenth century and the fallout of the theory of evolution was still taking its toll, a
new struggle arrived. This time the struggle was internally. Karl Barth and others
completely opposed the use of apologetics. This theological approach, called Fideism,
fully rejected apologetics and the use of reason on the path to getting to know God and
even described apologetics as dangerous (Edgar and Oliphint Vol. 2 307; Sinkinson 48).

Johnson 84
Barth is credited by various scholars for the decline in apologetics in the twentieth
century which held back advancement for decades (Beilby Thinking About Christian
Apologetics 83; Dulles 323; Edgar and Oliphint Vol. 2 307-308, 577; Sinkinson 48).
Apologetics was slowed until Barth’s popularity waned.
Even though apologetic development was delayed, those like Schubert Ogden saw
what happened in the twentieth century and saw the need for apologetics. Ogden said,
“…the safest generalization regarding Protestant theology since World War II is that it
has evidenced a growing concern with its inescapable apologetic task.” (Beilby Thinking
About Christian Apologetics 83). The reputation of apologetics very slowly rebounded
from Barth’s and others’ disparagement of the practice. Apologetics had to fight for every
ounce of legitimacy, and it rebounded mainly in conservative Christian traditions. In
liberal traditions, Christians became focused on retaining church-attending doubters
rather than the evangelical invite (Dulles 323). Even with the reputation of apologetics
low and in the process of rebuilding, the twentieth century would produce popular leaders
of apologetics leading into the twenty-first century including Josh McDowell, Norman
Geisler, William Lane Craig among others.
Twenty-first Century
In the twenty-first century, the past mistakes of apologetics still lingered in
numerous memories. The reputation of apologetics still grows but is not as widespread as
it once was. Many still view apologetics from the negative views on the debates, verbal
assaults, disrespect, and unloving attitudes from the twentieth century.
Postmodernism has brought new challenges causing apologetics to transition
again. The modernistic view of relying upon science and reason for answers to life has
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been replaced by an increasing subjective and relativistic view of the world. Although
previous apologetical issues remain, the twenty-first century has introduced new
challenges. These challenges included the increased globalization of the world which
brought with it religious pluralism, meaning not just a plurality of religions but that all
religions are deemed equal (Beilby Thinking About Christian Apologetics 84). There is
also the arrival of the New Atheists who with other detractors fully dismiss anything
metaphysical and religious unless verified (Edgar and Oliphint Vol. 2 581; Montgomery
25-26).
Apologetics still has its own Christian opponents. For example, Brian MacLaren
opposes apologetics. He says,
Perhaps you are familiar with the term apologetics, which is the study of how to
give a reasonable defense for the Christian faith. I wonder sometimes, especially
since “defense” implies warfare rather than friendship, if postmodern apologetics
should take a different approach. Instead of defending, perhaps apologetics should
begin with an old-fashioned apology… (McLaren 51)
Sinkinson, who has studied archaeology and teaches apologetics, recognizes McLaren as
a significant critic. However, Sinkinson is concerned that although bad instances of
apologetic practices do exist, McLaren gives too many “blanket criticisms” towards the
entire practice (Sinkinson 24).
In the researcher’s own tradition of the UMC, some leaders are introducing the
idea of apologetics. Rev. Heather Heizman Lear, the director of Evangelism Ministries
for the United Methodist Board of Discipleship, stated the need for the UMC to reclaim
the centrality of evangelism in the local church. She prescribes that the Wesleyan
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approach includes apologetics as one of the ways to reclaim Wesleyan evangelism
(Hahn). In addition, an article by Discipleship Ministries of the UMC on an Acts 17.1-9
sermon reflection invites the pastor or preacher to consider the role of apologetics in their
ministry context (Discipleship Ministries “Book of Acts Sermon Starters”).
One of the developments in the twenty-first century for apologetics is that
apologists are discovering or, rediscovering, the art of the conversation within a
relationship. Apologists note that many are tired of arguing and see the debate stage as
ineffective (Geisler and Geisler 44; Kimball 36; Lyons 194-95; Ramsden track 3 – 6:08;
Sherrard 10). This return to the 1 Peter 3.15 imperative to do apologetics also connects
with Peter’s command to do so with gentleness and respect. In this rediscovery, people
are responding, particularly youth, with an interest in Christian answers to life’s questions
(Norton 15). This return is a turn to restore the person being reached as a person, made in
the image of God. People/conversions are not to be looked at as an objective or a notch to
add to a belt. Stuart McAllister describes this as empathy with the person. Moreover,
empathy is done with imagination and creativity to explore fresh ways to touch lives and
learn from good practitioners of apologetics (McAllister 13:28). Apologetics in our
changing culture must include more than an argument. McGrath points out that
apologetics must also offer an explanation, stories, and images because apologetics, and
also evangelism, is reaching people in the twenty-first century who receive and process
things by what they see and what they feel (McGrath “Mere Apologetics” 130-49).
Christian apologists are also looking to see who postmodernism’s successor is
going to be which will replace its relativistic views on truth and morality (Edgar and
Oliphint Vol. 2 582). While the wait happens, work continues. Other developments in
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apologetics consist of working on the inerrancy of scripture and arguments from
evidence.
Types of Apologetics
These apologetical types use specific rhetorical tools for their apologetical
approach. Those listed below are the apologetic methods that are most common. This list
is not exhaustive because several of the lesser-known types are variations of these most
familiar schools of apologetic practice. Throughout the review of the literature, no two
lists of types and methods were the same. Some of the descriptions were similar and
overlap, and some, like Fideism and Experientialism, are near-equivalents.
Presuppositional Apologetics
This approach relies on a logical framework. Presuppositional apologetics works
its argument by using some basic fundamental assumptions to prove Christianity. What
makes this approach difficult is that the starting points of the arguments used can be at
times unprovable because no independent facts from the argument that are assumed to be
known exists. Presuppositional apologetics works in a deductive format that can become
circular in its delivery. No common notions or common ground is established between
persons. All human experience is interpreted and known through the revelations in the
Bible. Presuppositional apologetics is an appeal to the authority of Jesus and the
scriptures to show that God’s existence is necessary to all claims of life’s meaning and
coherence. The method used by apologists who ascribe to this type tries to demonstrate
the logical consistency of Christianity and to demonstrate how other religions and
worldviews are not.
Evidential Apologetics
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This type uses historical and archeological evidence to support and defend
Christianity. Evidential apologetics also includes the use of prophecy fulfillment
examples pointed out in the Bible since some relate to historical events recognized
outside of the biblical record. The work of evidential apologetics is to prove Christianity
with objective and independent facts. Practitioners recognize theistic arguments but do
not deem them necessary.
Classical Apologetics
Classical apologetics is a combination of the previous two types—the rational
arguments of presuppositional apologetics that rely upon logical proofs for the existence
of God and evidential apologetics that applies historical and archaeological evidence.
Unlike the presuppositional logical structure which is deductive, the classical approach
applies an inductive or accumulative formant to its argument.
Cumulative Case Apologetics
Cumulative case apologetics is not a commonly listed form of apologetics. This
form emerged from apologists who were not content with classical or evidential
apologetics. Cumulative case apologetics does not possess a formal structure to its
arguments but utilizes different types of data into a theory of the Christian faith. The goal
is to have an explanatory quality that is above all others. Another minor type of
apologetics is called Pragmatism. It operates similarly, focusing on what works, applying
a variety of forms in its argumentation.
Reformed Epistemology
Emerging out of the Reformed tradition, reformed epistemology rose to challenge
evidentialist assumptions, including the exclusion of miracles as evidence. In this practice
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of apologetics, the belief exists that one can believe many things without evidence and
that faith can exceed reason. Logical reasons then take a back seat to faith and become
supplemental in their usage.
Experiential Apologetics
Experiential apologetics is not a commonly listed form of apologetics.
Experiential Apologetics relies upon personal experiences with God to defend the
Christian faith. This form emphasizes that the truth of Christianity must be experienced.
Fideism
This type of apologetics aligns with what Barth promoted. Faith and reason do not
have a working relationship. Fideism is subjective in its approach like experientialism
and, therefore, relies on no proof or arguments outside of the believer. In essence, fideism
is an apologetic that rejects apologetics.
Combinational Apologetics
Some contemporary apologists do not adhere to a particular type of apologetics.
They utilize a combination depending on the context, the question, and the questioner.
Those who practice a combinational approach propose the argument of Christianity as a
hypothesis. They engage in a test on three aspects: rational, empirical, and existential.
The rationale must make sense, evidence must exist to support it, and must be able to be
experienced in life.
Some apologists do mention styles or types in their work, those like Alister
McGrath. McGrath teaches from this mixed-method approach which takes different and
helpful styles and uses them together (McGrath “Learning from the Past”).

Johnson 90
Other apologists agree. Stewart McAllister points to the helpfulness of using the
whole spectrum of apologetics and by doing so can address specific audiences with the
best approach (McAllister “Q&A” 3:04). Donald Johnson suggests building a
“cumulative case” using multiple pieces of evidence and arguments and not relying upon
one piece to argue from (D. Johnson 37).
Apologetics within Evangelism
The researcher observes here the presence of the practice of apologetics in the
field of evangelism. This presence includes the contemporary acceptance of apologetics
as well as how it is used evangelistically. Cultural implications are also noted and how
apologetics has been discovered helpful in addressing cultural issues in evangelistic
outreach.
As noted above, no doubt exists within the apologist community that they are
participating in the work of evangelism in some fashion. Apologetics is not separated or
divorced from evangelism by apologists, it works within. Apologetics plays a supportive
role in addressing the questions and challenges posed by believers and people of other
cultures and worldviews.
Despite apologetics’ reputation and critics, like McLaren noted earlier,
apologetics is recognized in its use in the church. John Wesley receives more ink spent on
his evangelism than apologetics. However, Chilcote identifies Wesley as one of the most
capable apologists of his day though he does not expound further on Wesley’s
apologetics. He does go on to speak towards the Wesleys’ equipping of their members.
Chilcote says, “The Wesleys wanted a well-informed laity who had the skills and wisdom
to face the challenges of faith in the marketplace” (76).
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However, most of the books on evangelism reviewed by the researcher tended to
refrain from mentioning apologetics. When addressing apologetical types of questions in
their materials, the authors did not acknowledge apologetics for what it was. The authors
did not reject the importance of the questions when they did address them in their texts.
They did offer suggestions on how to answer them. For example, evangelism professor
and pastor Lyle Pointer points out the importance of listening to the person being
evangelized to discern the obstacles that are preventing them from accepting the gospel.
Pointer observes,
The Christian witness must understand the person who’s hearing the gospel
presented is doing precisely the same sorts of mental evaluating, which we call
listening. That’s another reason to make sure he or she understands. It’s easy to
consider another person’s questions as objections to hearing the gospel, but they
could be legitimate concerns or reflect a genuine interest in learning. (Pointer and
Dorsey 44)
He then dedicates several pages with Jim Dorsey on those questions and obstacles
(Pointer and Dorsey 85-92). Pointer does state that the questions are important but he
does not name this work as apologetics.
Former mega church pastor Bill Hybels talks about styles of evangelism. He gives
a description of Paul’s approach that is “… organized, analytical, and reasoned
intellectual approach to sharing his faith … His letters reflect an almost legal approach to
his arguments, demonstrated by point-counterpoint articulation of truth” (Hybels 85).
Such a description is similar to that of apologetics, but Hybels does not identify this
description as apologetics like Pointer and Dorsey.

Johnson 92
Others in the field of evangelism give apologetics a small mention and note it
briefly as a technique in some places in their materials. Evangelism professor Mark
Teasdale does not mention apologetics in his book Evangelism for Non-Evangelists.
However, he notes apologetics in his instructional materials for the book for small group
leaders. He tells the leaders that they could look up apologetics on YouTube and show
videos to their class (Teasdale “Instructors’ Resources” 4).
This overall absence is further identified by David Geisler, who has written on
evangelism and apologetics. He notes that while books exists for evangelism and
apologetics, few resources exists on the use of them together. Geisler shares from his
experience, “… I am bothered when apologists and evangelists don’t seem to speak the
same language or even understand the value that each side could contribute in our united
witness to others.” (Geisler 109-10).
The failure of overall apologetic integration into evangelism appears also in
seminary education. Beilby notes the suspicion of apologetics has affected its place in
theological education and he quotes Dennis Campbell who formerly was the dean of
Duke Divinity School. Campbell said,
[In our educational efforts] it is not that we have failed to be global, or that we
have failed to take adequate account of the setting, or of the oppressed, but that
we are not sure that religion is ultimately significant, that Christianity is true, and
that the proclamation of the gospel is critically important for everyone
everywhere. (Beilby Thiniking About Christian Apologetics 154)
If this is true in our seminaries, local churches are not equipped for apologetics because
their pastors are not equipped.
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Some evangelistic materials did give apologetics more coverage than a quick
mentioning. Lewis Drummond recognizes that the church needs to have answers to the
questions posed by postmodernity and instructs the reader to prepare and develop their
approach in helping with doubts and questions (46). He dedicates two chapters to
apologetic issues. In chapter three, he addresses questions brought up by postmodernity.
Later, he does not cover specific apologetical issues but offers in a whole chapter the
10,000 ft view in the form of apologetical principles and describes the epistemological
basis for Christian truth (chapter four).
Another example is found iRon Bowen. He provides half a page recommendation
for the study of apologetics. Bowen suggests for the reader to learn basic apologetics to
be ready for the most common objections that they will hear. The only topic he addresses
in his book is evolution and provides a couple of questions to use. (Bowen 75).
William J. Abraham prescribes,
At some point a local church should examine carefully how it might reach out to
those that are hard to reach… A strategy which will reach one group may have no
impact on another group… Over time a congregation should develop a variety of
ways of sharing the faith which will touch the whole spectrum of human need and
temperament. (Abraham 58)
As evangelism focuses on the proclamation of the gospel, apologetics has space in
Abraham’s description to help explain and work it out either in part or throughout that
spectrum.
As noted in the above section on apologetics and evangelism, apologists and
evangelists both see the important need to develop relationships and to engage in
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conversation for the sharing of the gospel. Pastor and Professor Dana Hicks observes, “In
recent years, conversation – more than confrontation – has become the evangelistic trend
among emerging church leaders” (75). Apologist Michael Ramsden concurs and that
evangelism as a process has never changed—you go and talk to people (Ramsden tr 3 –
6:08).
Along with rediscovering the art of conversation, the discovery of where those
conversations will take place is also important. In previous decades the pastor just had to
unlock the church doors Sunday morning and people would come. Church events were
also community-wide events. Advertising and personal invites required little effort.
Where church attendance is in decline, the church can no longer assume that people with
spiritual questions or desires will walk into a church or call up a pastor. For example,
Mark Batterson’s church was looking at building a new church in Washington D.C. They
ended up scrapping the idea. They built a coffee house instead. Batterson said, “Jesus
hung out at wells… Coffee houses are postmodern wells… Too many churches expect
unchurched people to come to them, but the church is called to go to the unchurched. The
church is called to compete for the Kingdom in the middle of the marketplace” (Brown
105). As Batterson notes, Christianity is competing in the marketplace ideas and requires
the church to go where those ideas are discussed. Being in those locations opens
opportunities where evangelism and apologetics can take place on a daily basis.
This trend has not sprung upon the church in recent years. The trend has been a
recognized trend dating back to the mid-90s. J. Mack Stiles and George Hunter were
noting the change of effective evangelism towards the art of the conversation twenty
years ago (Hunter 164-65; Stiles 47-48). Various Christians and other religious traditions
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still go door to door or set up in public places to hand out tracts without the effort of
establishing a relationship with a person that extends beyond the encounter. The
researcher adds that he experienced one of his many encounters with this form of
evangelism when recently a man was handing out tracts in a highway gas station
bathroom.
The relational application of apologetics helps make evangelistic dialogue
meaningful since the relationship does address questions and concerns of the person
being reached. Having a relationship with a person makes the sharing of the gospel less
like a sales pitch. Beilby recognizes the sensitivity of this endeavor noting, “Religious
beliefs are deeply personal and held with passion. Conversations that end up suggesting
that one’s religious commitments may be false are disconcerting” (Thinking About
Christian Apologetics 155). The depth of people’s beliefs makes strictly following set
talking points generally ineffective. These types of confrontations do not allow for
dialogue between persons. Apologist John Stackhouse explains this as well but states that
apologetics is not only helpful but necessary. He says,
To abandon apologetics is to abandon the enterprise that animates religious
people the world over: to find the truth and to live in its light the best we can. It is
to abandon honest and searching dialogue that might result in someone actually
changing his or her mind for the better, and to settle instead for mere
understanding, or at least tolerance, of others’ views while, indeed, remaining
generally unmoved by them – since one has not taken them on as serious
alternatives to one’s views. (Beilby Thinking About Christian Apologetics 156)
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The importance of dialogue is becoming more important as multiculturalism is
becoming increasingly the norm in the United States. With that comes the regular
encountering of cultural differences and barriers. Practitioners of apologetics, like
professor Michael Sherrard, state that a greater need for apologetics exists in evangelistic
efforts in the postmodern world because of these cultural issues. Sherrard says,
Apologetics is a necessary part of evangelism in our postmodern world, where
many lies obstruct the truth of the gospel: Truth does not exist. All religions are
the same. The Bible was forged. The resurrection was a fake. Faithful evangelism
requires us to know the cultural barriers that keep Jesus out of our society. And
more than know them, we must be able to remove them. (12 author’s emphasis)
From what Sherrard says, Christians who practice evangelism cannot afford to neglect
apologetics in their evangelistic toolbox because they need to discern the real differences
that exist. To be neglectful runs the risk of being unprepared to meet resistance or to
engage questions.
Each generation will have questions and experience their own collective and
individual objections to the gospel. Postmodernity is bringing with it new questions and
challenges, as well as old ones to the Christian faith. The ground for the gospel
proclamation then must be re-tilled for the current and coming generations growing up in
this culture.
Overall, evangelism resources that focus purely on evangelism give little
recognition and reference to apologetics. Many, as pointed out, do not even mention
apologetics at all even if they address apologetic questions and issues. Some authors
provide chapters or sections covering apologetical questions, but, like the struggles the
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early church had, an apologetic does not get fully developed. These issues are more
developed by those who specialize in apologetics. The answers to these questions that are
prescribed by evangelism-only authors are not dealt with at length. The answers may not
be able to be applied in multiple contexts or with the conversation in a continually
evolving culture. They may and will come across to some as a prepackaged answers if
they are just lines to be remembered.
Reaching and Engaging Millennials
Research on Millennials is still being done and coming out. Studies have
challenged popular notions about the Millennial Generation and have brought forth new
information about their religious lives. Psychology professor Kenneth Stewart, in his
observations about the results of new and even contradictory information about
Millennials, has noted,
Recent debate about the characteristics of this generation makes it difficult to
know which generalizations about them are most accurate. For example, Eric
Hoover (2007) reported that Twenge and her colleagues “describe this wired and
coddled generation as the most narcissistic in recent history” but that William
Strauss, coauthor of Millennials Rising and Millennials Go to College, considered
their study “harsh, unfair, and unsupported by the data.” Hoover also indicated
that David P. Haney believes today’s students “are not as easily defined as Ms.
Twenge’s study suggests” and that like their parents they are “a bundle of
contradictions.” Haney’s observations certainly fit the marked dissimilarities I
observed between the two subgroups in my spring class. (114)
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Along with generational research, Barna and Pew continue to release information on the
declining religiosity of America and particularly younger generations. This information
leads people to the question of why Millennials are leaving the church or not even
stepping foot into one.
Popular author and speak Rachael Held Evans listed several reasons why
Millennials are leaving the church. There is an issue of substance, not style; they want a
truce between faith and science; they want to ask questions without predetermined
answers; they want to be challenged to live lives of holiness and encourage church
leaders to be in conversation with Millennials (Evans).
With research that supports Evan’s observation, Barna and Kinnaman note that
one of the top six reasons young adults drop out is because of the perceived conflict
between faith and science. They said, “…for many young adults the increased intensity of
the conflict is counterproductive and a source of cognitive dissonance” and go on to say
that young adults are looking for “…an honest conversation about reality” (99). From the
numbers themselves, they point out that 29 percent of young adults perceive that
“Churches are out of step with the scientific world we live in” (100).
What is being discovered is that Millennials are asking questions and going to
places that offer answers. Barna and Kinnaman found that,
The disheartening reality of their disappointment is that these are not people
clamoring for graduate-level theology of Bible studies. They are practical-minded
young adults trying to make their way through the blizzard of life options and
myriad worldviews they encounter. The competitive views offered in the
marketplace of ideas are often communicated with more clarity, passion, and
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applicability than the teaching and worldview formation young people have
received from their churches. Many feel as if they have no choice but to seek an
alternative. (99)
Sean McDowell, in an interview seven years ago, noted the recent resurgence of
apologetics has come from those who are youth. He says, “‘The apologetics resurgence
has been sparked ultimately by teens who are asking more questions about why people
believe the things they do,’ he said. ‘Those who thought that kids in a postmodern world
don't want an ideology were wrong.’” (Norton 15)
Other researchers of Millennials are also discovering that Millennials may have
beliefs, but they “have a difficult time explaining what they believe, what it means, and
what the implications of their beliefs are for their lives” (Smith and Denton 262). Tim
Elmore concurs, “They don’t need us for information, but for interpretation. We must
help them make sense of all they know” (162).
Christian Smith has done some of the most significant work in studying the
religious lives of teenagers and young adults who fall into the Millennial category. He
concludes,
Many profess that religious faith is important in their lives and that faith exerts a
significant influence on their moral views and choices. The fact that they may not
have well-articulated beliefs about their own religious traditions does not alter the
fact that the vast majority of U.S. teenagers embrace some religious identity, the
majority are affiliated with a religious organization, and a sizeable minority are
regular participants in local communities of faith. (Smith and Denton 260)
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While Millennials having religious beliefs is hopeful, the difficulty in explaining
those beliefs creates interesting observations by Smith and others. Professor Kendra
Creasy Dean of Princeton Theological Seminary notes that when youth are asked about
their religious beliefs they end up saying one of two things: they have no beliefs since
they do not know how to describe them or they tell of beliefs that are heretical to their
church without realizing it (Dean 18-19). Elmore’s findings are similar, “…ethics is a
mixed bag for them. There is no set of absolute morals or values they all embrace” (170).
Young adults are finding difficulty in maintaining their connection to the local
church. Smith observes conditions such as lack of friends at church, graduating high
school, and emerging adulthood have led to a slump of religious participation in the local
church. What is interesting to note is that even with dropping participation, Millennials
report little to no change in their beliefs over five years (Smith and Denton 140). Along
with Smith, researchers Hadyn Shaw, David Setran, and Chris Kiesling have seen the
church take a backseat because of the life changes Millennials have or are experiencing in
emerging adulthood. With all that is going on, church is deemed not as important (Setran
and Kiesling 17; Shaw 94; Smith and Snell 142-44).
Haydn Shaw, who is a generational researcher, points out that Millennials do want
to have these conversations. He states that Millennials are seeking meaning in their lives,
including religious meaning, to make a difference. Millennials want authenticity from
people. They are aware that people are not perfect. Shaw goes further in identifying
Millennial gaps in their perspective that include not noticing contradictions in their
morality and not possessing any certainty if something is right or wrong. As Shaw
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observes, the Christianity of Millennials has been hacked by a “be good, feel good, live
your life (God is watching)” perspective (Shaw 90-99).
What Smith has found out is that some apprehension of the emerging adults may
not be due to being uncomfortable talking about these topics, but that they may be
insecure because of their practice of it. He observed,
According to conventional wisdom, religion, like politics, is notoriously
controversial topics, best to be avoided. Not so for many emerging adults. They
generally seemed happy to talk about religion, if it happens to come up. Some
emerging adults got a bit uncomfortable with us as interviewers, though usually
that did not seem to have as much to do with the contentious nature of the topic as
this particular group feeling a bit guilty for not practicing religion as devotedly as
they think they are supposed to… (Smith and Snell 144)
Despite their varying degrees of faithfulness to religious practices, Millennials are
having conversations. Others are also seeing what Shaw has observed, that authenticity is
the driver of conversations for Millennials. Kara Powell, Jake Mulder, and Brad Griffin
have done work on how churches can retain and keep connected teenagers and young
adults. They found that young adults desired a genuine conversation about faith and a
place to share their questions and struggles (Powell et al. 144).
What research is starting to see is that the problem in the local church is a
discipleship problem. Barna Group president David Kinnaman came to this conclusion on
why young adults are dropping out of the church. He says, “The dropout problem is, at its
core, a faith-development problem; to use religious language, it’s a disciple-making
problem. The church is not adequately preparing the next generation to follow Christ in a
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rapidly changing culture” (Kinnaman 21, author’s emphasis). Apologists Alex
McFarland and Jason Jimenez highlight the same observation when comparing stages of
development faith of Millennials with other generations. Using Dr. James Fowler’s stages
of a child’s faith, McFarland and Jimenez find that in general Millennials do not have the
tested certainty of a lived-out faith (McFarland and Jimenez 44-46).
When Millennials come to adulthood, they are not being prepared by the church
to go out in the world and remain followers of Christ. They do not possess the intellectual
and moral tools to engage the world that is not from a purely subjective perspective as
concluded by Smith (Smith and Snell 292-93). Smith is also not alone. Professor of youth
ministry, Terry Linhart says, “Recent research suggests that the church is producing high
school graduates who have shaky foundations for their faith and are likely to fall away
from attending church. There seems to be a disconnect between students’ church
experience and an ability to have a conversation about their Christian faith” (Linhart
140). Professor Dean also concludes that American churches have been unable “to
meaningfully share the core content of Christian faith with young people…” and this has
led to the failure of the church to talk about being human; God is left as unimportant
(Dean 10). Setran and Kiesling note that the creation of a safe environment may prove to
be a hindrance. They conclude, “When everyone thinks and acts in similar fashion, when
things are ‘too safe,’ there is little incentive to develop personal convictions or to seek
more adequate frameworks for thinking and living” (Setran and Kiesling 64).
What researchers are finding is that Millennials do not go to or consider the
church as a place to discover answers to their faith questions. This phenomenon has
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prompted David Kinnaman’s continuous work on the issue. From his study, he observes
from the struggles of young Christians,
A generation of young Christians believes that the churches in which they were
raised are not safe and hospitable places to express doubts. Many feel that they
have been offered slick or half-baked answers to their thorny, honest questions,
and they are rejecting the “talking heads” and “’talking points” they see among
the older generations. (Kinnaman 11)
Kinnaman (with Barna) shares some statistics saying, “More than one-third (36 percent)
of young dropouts say they are unable ‘to ask my most pressing life questions in church’
while one quarter (23 percent) indicate they have ‘significant intellectual doubts about
my faith’” (Barna and Kinnaman 102).
Setran and Kiesling also note that Millennials are fearful to ask their questions.
They further observe that in “nonsafe environments,” like the church, they will give
“right answers” even if they do not know for themselves that the answer is true (Setran
and Kiesling 64-65).
Some may find that their churches are not interested. Ferrer tells of a church she
once attended where the pastor thought apologetics was a “cool hobby” and … “In his
sermons he would say that ‘love is all we need’ to preach the gospel, and he encouraged
the congregation to ‘stop all that theologizing and just love Jesus’” (Ferrer and Loos 25).
What is noteworthy to point out is that Millennials are asking questions that relate
to apologetics. Haydn Shaw notes from his research that the reasons Millennials have left
the church are due to intellectual issues. These include: Christianity is too shallow,

Johnson 104
churches seem antagonistic to science, and the exclusivity of Christianity is a turnoff
(Shaw 117).
When questions and doubts are answered and engaged, Millennials were more
likely to retain their faith. Kara Powell and Chap Clark discovered that when students felt
the freedom to share their doubts and ask questions, they more likely had a “sticky faith”
when questions and doubts were engaged and answered (Powell and Clark 70-71).
Christian Smith goes into detail saying,
… teenagers reporting that they have no doubts about their religious beliefs
indicates possible negative and positive causal mechanisms at work. Negatively, it
suggests that mental structures and life experiences are shielding them from
cognitive and existential forces that could potentially undermine their religion.
Positively, it indicates that their existing cognitive religious belief systems are
formed in such a way as to be robust and resilient enough to withstand threats to
faith. Such negative and positive mental operations achieving this kind of
intellectual and existential security are important cognitive mechanisms helping to
sustain strong religious faith and practice over time. (Smith and Snell 237-38)
Millennials are facing many issues in the twenty-first century that are creating
their questions and doubts. A change of values has occurred with the arrival of
postmodernity. In postmodernity, rejection exists of any absolute truth. This filters down
into other parts of religious and ethical values, rejecting also, for example, any moral
absolutes. Richard Dunn and Jana Sundene explain the loss of truth creating a situation
where Millennials have no point of reference regarding truth. Truth is subjective and can
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change. They observe that this cultural perspective of truth does not allow them to even
conceive the idea of objective truth (Dunn and Sundene 34).
M. Andrew Gale’s research agrees that truth is now seen by emerging adults as
relative or contextual. He notes,
Postmodernism challenged the view that there are universal laws, instead
suggesting that everything we know is shaped by our context, making even
theology relative… the foundation of truth being relative dramatically changed
the epistemological foundations of emerging adults who have been inculcated by
postmodern thought in educational settings. For emerging adults, truth is uncouth
and often unknown. (Gale 67)
Although Gale does note that, “The world in which emerging young adults live has not
completely accepted the postmodern paradigm…”; he notes they are greatly influenced
by it. The paradigm influences how they view themselves and the world (68).
James Emory White points out this postmodernism presence as evident in popular
media with new words in common usage that are added to the dictionary. One of these
words most notably came from comedian Stephen Colbert and his show The Colbert
Report. Colbert introduced “truthiness” and “wikiality.” The word “truthiness” points to
the transition away from truth and that facts are ceasing to matter. Truth is now, as White
observes, based upon what a person feels. White also points out “wikiality” because this
word is defined as “reality as determined by popular vote.” Colbert based the word on
Wikipedia and the ability of people to change and add to its postings. White quotes
Colbert that in light of wikiality, “we can create a reality we can all agree on” (White 5759).
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If researchers are discovering that Millennials are determining truth and reality
based on feelings and popular opinion, then their view on religion in general is
questionable. They are encountering numerous religions and beliefs every day. An
educator at Biola, Dr. Jonathan Kim, points out this reality in the classroom has affected
the philosophy of education. He highlights that secular scholars focus on “tolerance of
ideology concerning belief, morality, sex, and religion” (Kim 16-5 to 16-6). Christian
Smith observes what Millennial beliefs tend to conclude is that, “At heart…all religions
are essentially the same, the majority of emerging adults claim, because all religions
share the same basic beliefs and values. Therefore, anybody who follows any particular
religion is ultimately just like any other religious person following any other religion.”
(Smith and Snell 145).
Besides a postmodern perspective, Millennials are growing up in a new world that
is quite unfamiliar to their parents. Kinnaman highlights three key areas that are creating
a new reality for Millennials: access, alienation, and authority. He illustrates that
Millennials have nearly unlimited access to people and information. This had caused,
Kinnaman notes, Millennials to think about and relate to the world much differently. He
points out “…they are sensing, perceiving, and interpreting the world – and their faith
and spirituality – through screens.” This phenomenon has led to increasing connection
and isolation, Kinnaman concludes (39-44).
Kinnaman also observed in his research that teens and young adults are more
alienated from the structures of society which includes family, community, and
institutions. This alienation, he states, is from the expanding rift that has taken place
between generations since the 60s. The rift has emerged from the development of youth
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culture and with this rift came an increased disengagement of young adults with family,
community, and institutions (Kinnaman 44-50).
Lastly, Kinnman identifies authority as another change. More specifically, he
identifies the change as skepticism of authority. This skepticism has “...new questions
about who to believe and why.” Kinnaman further explains that Christianity is no longer
the default belief in culture. He also found that, “The students we interviewed had
nothing negative to say about their parents or the Bible but they also saw little connection
between these sources of authority and their attitudes or behaviors.” The development of
lost interest in the authority structures that have made up modern Christianity forces the
question, Kinnaman believes, whether our allegiance is cultural or biblical. If so, he
concludes, there needs to be a different approach to faith formation (Kinnaman 50-57).
McFarland and Jimenez state seven specifics that have led Millennials to abandon
their faith . Several of them possess apologetic concerns. They are,
1) Never having a true conversion moment.
2) Their parents fail to live out their faith, emphasizing good behavior rather than
obedience to God.
3) They experience increased intellectual skepticism including creating doubts
about the Bible – Millennials say they have never felt safe to express doubts and
questions.
4) They experience failure to connect faith to culture and how faith plays out in
their lives.
5) Millennials pointed out hypocrisy and compromise in the church.
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6) Their biblical illiteracy makes them unable to defend Christianity in the face of
naturalistic ideology.
7) They have never been taught about the life, work, death, and resurrection of
Jesus. (McFarland and Jimenez 27-29)
Despite negative views on the church’s response to culture and connecting with
Millennials, some youth workers have responded to the changes in culture and the world
in which Millennials live. Dean notes, “Adults in youth ministry have long viewed
themselves as missionaries to an alien culture, a special breed of theological
anthropologists who must learn the language, taboos, artifacts, and rituals of the teenage
universe in order to make the gospel accessible to them” (93). Dean later notes that not
all youth ministries do this well and most will eventually adopt the culture of the
congregation which makes it difficult to maintain over time (93).
For Millennials , these issues do not just face the church at the local church level.
At the university and college levels, professors are discussing how to adopt new
educational objectives that help students in religious and theological studies engage the
world around them while in constantly changing conditions (Bauman et al. 305).
Professors go on to suggest that teaching should include not just the “what” of religion
but also the “why” in public schools and colleges (Bauman et al. 310).
Researchers of Millennials observe what is going to open doors is through
conversational relationships (Dean 135; Dunn and Sundene 48-49; Kinnaman 28-29; Lutz
50; Shaw 210). Kit Carlson highlights that in having “sacred conversations” we can find
out where they are at. He notes in his work,
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“…before you can catechize, you have to awaken the hunger for more knowledge.
The “sacred conversations” I have been holding with post- Boomers seem to be
able to accomplish this, aiding them to explore the faith they already held, helping
them develop a sense of God’s presence in their past and in their present, an
awareness of their faith as something alive, growing, and developing, and also a
language to express that faith wholeheartedly. (Carlson 707)
College minister Stephen Lutz describes the needed shift from talking at people to talking
with them. He notes by talking and listening well, students can be engaged where they
are and objections to the gospel can be addressed. He states,
These objections will not be addressed through shrill debates but through
respectful dialogue. Missionally speaking, it is best to not address the objections
when only Christians or only non-Christians are present, but rather to
simultaneously engage both groups. Doing so communicates to unbelievers that
we are listening and models to believers how to engage in these conversations in
informed, winsome, courageous, and most of all, loving ways. (Lutz 50)
These relationships in the church must be authentic and intentional. Hadyn Shaw
points out that, “Millennials respond to authenticity, not perfection.” Shaw also noted that
“Building relationships and learning about Jesus are two big reasons Millennials come
and stay in church” (Shaw 210-11). Dunn and Sundene have concluded similarly in their
research, stating:
Growing up in faith as teens grow into mental, emotional and relational adulthood
can be done, but Scripture and the personal experience of generations of young
adults clearly demonstrate the necessity of purposeful relationships in young
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adults’ lives. Fully mature spiritual adulthood cannot be reached without
intentional relationships that invest Christ’s grace, truth and love into the young
adult’s life. (16)
What this had led to those who work and study youth is to prescribe discipling
youth and young adults beyond the typical Bible study. This leads to them being
equipped to also reach others. Lutz has found in his work in college ministry,
For years, we’ve gathered for Bible studies, small groups, community groups, or
an endless number of other names. Whatever we call them, many have one thing
in common: they are clearly geared for Christians, whether it is stated explicitly or
implicitly. But it’s no longer ok to gather only Christian students in groups merely
to focus on Bible knowledge and prayer requests. These elements should be part
of your ministry, but if your group meetings don’t act as a means of equipping
students for mission, you’re better off not having them because you’re not
discipling them for a life of mission. (Lutz 47 author’s emphasis)
Lutz continues to highlight that students must be equipped to engage other students who
are not Christian, who come from different religious backgrounds, and who have
different experiences (Lutz 47). Powell, Mulder, and Griffin also point out this need for
training young people and encourage the local church to devise ways to train and develop
youth so they are properly equipped (Powell et al. 76).
Currently, next to nothing is available in the area of reaching Millennials by
Millennials. Carlson points out, “…neither the generational literature nor the evangelism
literature speaks about specifically empowering and equipping members of this age
cohort to evangelize their peers” (704). The publishers of materials fault are not at fault.
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Carlson also points out, “The conversations I have had with these older Millennial and
younger Gen Xers revealed that the taboos against publicly speaking about faith are
strong, emphasized by both the wider secular culture and also by denominations that have
neglected to foster and teach evangelism.” (704). What Carlson is pointing out is a
combination of elements from outside and inside the church.
Apologetics and Church Curriculum
Education and Curriculum Planning
Much like planning to educate in the school system, a church needs to plan the
spiritual development of those in the church. Drummond states,
The next demanding task in the educational process will be to equip God’s people
for their ministry. The Lambeth Conference in Britain made the following appeal:
“No one wants untrained troops… We need a Christian education explosion
comparable to that in the secular world.” Then it was declared, “The Conference
believes that there is an urgent need for increase in the quantity and quality of
training available for lay people for their task in the world.” It seems quite apt to
conclude that such Christian education in depth stands as perhaps one of the most
pressing needs in our churches today, that is if we hope to evangelize effectively
our generation. Of course, the term Christian education conveys a very broad,
inclusive concept. It implies nothing less than equipping the entire company of
the saints for the work of ministry, as Paul told us (Eph.4:12). That is no mean
task. (137 author’s emphasis)
Others, like Bruce Wilkinson, are also seeing a need for such a shift. Wilkinson points
out several differences in what this shift would look like. He lists,
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1. The focus would move from what the teacher did to what the students did.
2. The focus would move from the lesson that was taught in class to the ministry
that was achieved after class.
3. The focus would move from “covering the content” to helping the students do
the “work of service.”
4. The focus would move from the ministry of the teacher to the ministry of the
students.
5. The focus would move from how many attended class to how many served
between classes.
6. The focus would move from the theoretical to the practical – what “works”
rather than what “sounds good.”
7. The focus would move from “content for church” to “material for the
marketplace” – majoring on how Christianity makes a difference in one’s job,
neighborhood, club, and so on. (359-60)
What Drummond’s and Wilkinson’s remedies for Christian education mean for
local churches is that curriculum planning must be geared for the tasks of the laity as they
live life outside of the church walls. Charles Foster, a professor of education at Candler
School of Theology, states that education for the local church should be “designed to
facilitate the knowledge and skills necessary to the participation and critical reflection
of… worship and mission” (Foster 49).
Professor Allen Jackson articulates that discipleship needs to be holistic. Using
Luke’s version of Jesus’ teaching on the Great Commandment as the biblical example,
Jackson says, “Jesus’ response reflects a holistic understanding of learning. You should
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love God in the cognitive domain (your mind), the affective domain (your heart and
soul), and the psychomotor domain (your strength)” (7). Later Jackson says, “We want
them to have more than a ‘bumper sticker’ theology where they can say short
catchphrases but can’t explain what they mean with any structure or connection to the
Christian faith” (7-8).
Maddix and Estep Jr. along with Linhart agree that curriculum planning and
choices need to be taken seriously. Linhart says, “It is not enough to just find something
in a ‘grab and go’ fashion and hope it works” (147). Maddix and Estep point out what
people think needs to be cleared up in the curriculum saying,
For too many Christian educators, curriculum conjures images of packages
received from publishers that contain a quarter’s lesson plans, along with a lot of
handouts, wall charts, and a student book. For others, it may be a DVD or flash
drive accompanied by a leader’s guide and participation booklets, following the
deadly motto, “If you can read, you can lead.” Curriculum is far more important,
should be far more influential, and represents everything from the metanarrative
of Christian education in your congregation all the way down to what is occurring
in every session of small groups, classes, training sessions, and whatever else may
constitute your Christian education ministry. Practicing Christian education
requires not only a map but also directions for the journey. That is the curriculum.
(153)
What Maddix and Estep Jr. seem to prescribe is having a discipleship path in a church’s
education plan. There is importance in knowing where the curriculum is going., for
people to know what the next steps are. They suggest utilizing set curriculums from
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publishers if the church does not design their own scope and sequence in their
curriculum. The result is that the teacher will follow the planned curriculum or have a
developed scope and sequence to ensure the students will be taught primary content and
not follow distracting tangents (Maddix and Estep Jr. 127). This intentionality would
seem to keep church programs from being influenced by fads and short-lived trends or
even randomly guessing, hoping to find useful programs.
Intentional planning provides a space to use appropriate materials for the
equipping of the learner. If Millennials have questions that need answering, curriculum
resources are to provide space for them to ask those questions, make connections, and
develop their spiritual foundations. Maddix and Estep Jr. point this out as an
“andragogical” approach to learning. They recommend this approach to late adolescents
and adults. The approach allows discussion and dialogue as well as allows the learner to
apply the information to their context (Maddix and Estep Jr. 128-29). This approach
establishes space in the church for them to look to the church as a place of meaning
Otherwise, as Fosters warns, Millennials will not find difficulty deciding to leave the
church (86). What intentional planning also does is make sure Millennials are receiving a
deep and broad education in the church. Setran and Kiesling note that left to themselves,
self-education will only deal with felt needs. By having a biblical and theological
curriculum with a design scope and sequence, students will, “often elicit an awareness of
needs they never knew they had” (Setran and Kiesling 95-96).
Setran and Kiesling also give a warning when the issues that are being struggled
with do not get addressed.
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Churches…often ignore awkward or controversial issues related to science,
sexuality, alcohol, politics, environmental issues, and other religions. By avoiding
such topics, however, the church is actually communicating that these issues are
either unimportant or unrelated to Christian life and thinking. Such a null
curriculum leaves many emerging adults ill prepared to face the questions that
will loom large in adult life. It may also cause some to leave the church,
recognizing that they are not getting answers to their questions. (Setran and
Kiesling 97)
Setran and Kiesling observed what tends to happen is that emerging adults “toe the line”
since they do not think they have the space for questions, doubts, or explore alternatives.
This tendency denies them opportunities to explore how to live their faith and discover
new interpretations of it (Setran and Kiesling 65).
Professor Randall Reed sees this need also at the university level as he observes
non-religious believers in biblical studies classes. In his observations on connecting the
contemporary world with the biblical world, Reed says,
In the past I must admit I have been reticent to talk about such a hot button
political issue, preferring instead to stay in the safety of antiquity and never
making the connection to the contemporary world, expecting, at best, that the
students will make such connections on their own. But the data suggests that as
college teachers who seek to speak to millennials, particularly millennial nones, it
is this kind of explicit connection that continues to make our classes relevant. For
millennial nones who have no stake in the text otherwise, this approach provides a
way to make the study of the text meaningful without an a priori commitment. It

Johnson 116
is precisely this sort of relevancy that raises our ﬁeld above just one more way of
teaching critical thinking. (168)
In the local church context, Foster agrees with Reed in making sure that
connections are made. Foster says that local church education must help make religious
sense of people’s encounters with knowledge and experiences that they will have and the
decisions they will have to make (137). Foster also notes is that the church cannot rely on
educational institutions to reinforce biblical values and commitments with the
increasingly pluralistic world (136).
Churches must take the time to evaluate available resources. Norma Cook Everist,
professor of education at Wartburg Theological Seminary, states that churches should
discuss a variety of criteria as they go over resources and decide which fits their
education plan. She furthermore states that the review of resources should be a practice
performed by multiple persons (Everist 53). Churches need to be aware of product quality
when they evaluate materials. Foster says, “Most resources for youth and adults are
written on a sixth-grade reading level.” Though this makes the program “user friendly,”
he points out, the same can also alienate others (Foster 84).
On the other side, Maddix and Estep Jr. speak at length on prepackaged
curriculum resources and their quality. They state that prepackaged materials are
typically of higher quality and bring expertise, ease of use, and save volunteers time
(Maddix and Estep Jr. 160). However, they also express caution since such materials are
not designed to be specific to a church, content can be generic, and the content is for a
general audience. Maddix and Estep Jr. go further to say that despite any shortcomings,
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these materials can be used effectively in a group or class and can be supplemented with
materials to go further into specifics (161).
Apologetical Programs and Resources
No unanimous prescribed way to implement apologetical resources in the church
exists. With the evaluation of resources done as prescribed above, implementation will be
contextual as resources will be evaluated according to need by the local church. Any
search of “apologetics” in an online store will yield any number of results.
Several sources reviewed by the researcher on apologetics covered the types of
apologetics mentioned above. Those sources that focused on types that did not provide
specific answers for questions or issues include James Beilby’s Thinking about Christian
Apologetics, Stanley Gundry’s Five Views on Apologetics, and Brian Morley’s Mapping
Apologetics. Morley’s book focused on apologetics in general including history, types,
and views on apologetics.
Sweis and Meister’s Christian Apologetics: An Anthology of Primary Sources,
House and Jowers’ Reasons for Our Hope, and Chatrow and Allen’s Apologetics at the
Cross are thicker volumes that work to cover the full gambit of apologetics. They touch
on history, types, and approaches and cover philosophical arguments, several questions,
and scenarios. These resources are designed much like a textbook that may not be easily
translatable for use in the local church.
Several available apologetics resources are designed to be used by individuals or
in a group or class. Materials reviewed by the researcher include the Geislers, Chatraw
and Allen, Hardy, Donald Johnson, McGrath, Markos, Josh and Sean McDowell, and
Sinkinson as well as sources by RZIM. These materials are designed to be introductions
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to apologetics. They cover and recommend techniques, answers to common and difficult
questions, and have references and suggestions for other apologetical materials. They
have the explicit goal to equip Christians to engage the culture around them and answer
questions about Christianity.
Some materials provide a resource list within the text or attached to an appendix.
The lists of resources that are provided are not just lists of books. Some include in their
recommendations ideas that include guest speakers, case studies, debates, workshops, and
conferences (Guest 50, Sean McDowell; McFarland 154-55; McLaren 153).
A large amount of DVD resources can be found on almost any online retailer
website including Burning Questions by Andy Bannister, TrueU by Focus on the Family,
Is Genesis History published by Thomas Purifoy Jr., Apologetics at the Cross by Joshua
Chatraw and Mark Allen (that goes with their book), and The Case for Christ by Lee
Strobel.
Research Design Literature
The research project utilized a mixed-methods approach to evaluate the
effectiveness of Mama Bear Apologetics. A pre- and post-test was used to measure the
knowledge, attitudes, and behaviors engaging in spiritual conversations of the
participants. Following the post-test, the researcher used a questionnaire to gather
qualitative data from participants. Lastly, the researcher held a semi-structured focus
group to gather more qualitative data.
Researchers prescribe using both quantitative and qualitative means to measure
effectiveness (Maddix and Estep Jr. 160; Sensing 52). In utilizing both approaches, a
researcher is able to gain a more thorough understanding of their work and the problem
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they are studying than relying upon qualitative or quantitative means alone in themselves
(Creswell 18; Sensing 54). Researchers are discovering the benefit and helpfulness of
using more than one method of acquiring qualitative and quantitative results called
triangulation; this gives the researcher more than one point of reference (Creswell 200;
Sensing 72) Specifically, methodical triangulation allows for a “thicker” interpretation
using multiple ways to gain qualitative and quantitative results, therefore, getting as clear
of a picture as possible from the data received by the project (Patton 60; Sensing 74). The
research done on this project utilizes mixed methods of qualitative and quantitative
means to discover the effectiveness of Mama Bear Apologetics.
When evaluating the curriculum, the researcher acknowledges that churches are
tempted to measure the quality of their programs by the numbers who show up. Numbers
in themselves are not as important as the effect the curriculum is having on the students
and what they do with what they learned in the world (Everist 259-60; Halverson 20;
Parrett and Kang 416; Wilkinson 358-59, 364). Curriculum expert Angela Di Michele
Lalor notes that quality curriculum will have student activity that includes activities
outside of the classroom so that students can interact in the world with what they have
learned. She states that learning experiences will identify what the students will do, why
they will do it, and demonstrate evidence of learning (Lalor 90, 151). Questions in the
questionnaire should include any impact of the effect Mama Bear Apologetics had on
spiritual conversations the participants had beyond participating in the program.
Summary of Literature
Apologetics has a rich history from the biblical era to today. Numerous examples
and elements in the Bible exist to give biblical support for the task. The examples include
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the biblical mandates recognized by contemporary apologists that Christians should be
ready to share and use to defend their faith. Various ways can be used to accomplish this.
Those methods and types change and adapt as the needs of the faith community and the
mission field change.
The state of the reputation of apologetics does not determine its usefulness or
effectiveness. Aristotle was keen to observe, “Every failure of Truth to persuade reflects
the weakness of its advocates” (Sinkinson 17). The truth is not the problem; the problem
is us, our use (our lack of use), or our delivery of the truth. This problem extends to our
equipping of others to learn about truth and how to use apologetics. However, apologetics
is in transition again with the transition of culture. Apologetics will not find its use on the
stage but at the dinner table, coffee shop, and wherever people gather together.
Apologetics will be in relationships and in conversations with those people who find the
Christian trustworthy and authentic.
Setting apologetics aside in its use in evangelism and from equipping disciples in
the local church has left Millennials unable to articulate their faith or explain why they
believe. Millennials are asking questions that are being engaged by apologists.
Millennials are trying to decipher the questions of life they face every day, and they do
not know how to cipher through all the information they are receiving. They need to be
shown the information and tools to do so. Apologists and professors of apologetics are
encountering more and more students’ questions and seeing them come to events looking
for a place to ask their questions and make sense of all the information they are receiving.
The church needs to place itself in a position to equip so that Christians and nonChristians will look to the church as a place that has answers. When Millennials are
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increasingly unaware of what the Christian faith is and its meaning, they do not know
how to hold firm in their faith or defend their faith when they face opposition. Currently,
Millennials do not think the church can answer their questions. Others do not feel safe to
voice their questions and doubts. Providing a place and opportunity in the church to
engage their questions will equip them so that their faith will grow deep and they can be
equipped to share the what and why they believe. Millennials will better reach
Millennials because of shared experiences and they will have more commonalities to
make those conversations genuine and effective.
What the researcher finds in the review is that a curriculum plan for discipleship
that contains apologetics could potentially equip the Millennial Christian for spiritual
success. Such a plan may help them with their spiritual confidence and help them to
engage in spiritual conversations with family, friends, and non-Christians, allowing them
to be persuasive to questions and challenges.

Johnson 122
CHAPTER 3
RESEARCH METHODOLOGY FOR THE PROJECT
Overview of the Chapter
In chapter three, the context, participants, the projects, and the tools for the
research project will be discussed. The nature and purpose of the project will be re-stated
and the research questions will be listed that were engaged for the project. Each research
question will be accompanied by the research tool(s) being used specifically for that
research question. The research tools that are being used to answer the research questions
will be described in relation to their qualitative and quantitative purposes and the
specifics of each tool.
Next, the chapter will cover the context where the research project took place and
specify the criteria and description of the participants. Then ethical considerations will be
identified as well as the instrumentation used to measure the effectiveness of the
program. The chapter will conclude with data collection and analysis.
Nature and Purpose of the Project
Scripture tells us that Christians are to make disciples. This directive includes the
evangelistic proclamation of the gospel to those who are not Christians and the equipping
of disciples to be able to share the gospel and answer questions about what they believe.
The church is finding itself struggling to fulfill this call. Barna reports that only 27
percent of Christians are qualified as “eager conversationalists” about their faith and only
64 percent of Christians identify evangelism as a duty of a Christian (Barna “Eager
Conversationalists”; Barna “Sharing Faith Is Increasingly Optional to Christians).
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Along with the lack of evangelistic initiative, Christians and non-Christians alike
are questioning faith and religion. Many Christians are facing doubts about their faith and
have questions about it (Barna “Two-Thirds of Christians Face Doubt”). Pew Research
has found that 60 percent of religious nones identified questioning religious teaching as
their number one reason they did not affiliate with a religion (Alper). Organizations and
publishers are producing apologetical materials with the intent that those materials will
equip the Christians in helping them in their faith, confidence, and the ability to answer
the questions of others.
The purpose of the research was to evaluate the effectiveness of Mama Bear
Apologetics by Hillary Morgan Ferrer, a personal apologetics teaching book and study
guide for equipping parents to respond to faith questions and situations with their kids,
with church-going millennial mothers in the community of Baldwin City, KS.
Research Questions
Research Question #1. What were the participants’ knowledge, attitudes, and
behaviors of engaging in spiritual conversations before participating in Mama Bear
Apologetics?
To answer this question, I used the “Pre-Mama Bear Survey” in order to gather
data on the knowledge, attitudes, and behaviors of the participants before they
participated in the Mama Bear Apologetics study. This data was the baseline to be
compared with a post-survey to see any difference Mama Bear Apologetics had on these
areas. The first six questions of the pre-survey gathered demographic data. Questions 710 addressed knowledge, questions 11-17 addressed attitudes, and questions 18-26
addressed practices.
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Research Question #2. What were the participants’ knowledge, attitudes, and
behaviors of engaging in spiritual conversations after participating in Mama Bear
Apologetics?
After the project, the “Post-Mama Bear Survey” was used to gather the same data
on knowledge, attitudes, and beliefs to see if any change occurred in the participants in
those areas compared to the pre-survey data that was collected with research question
one. The post-survey matched the pre-survey. Questions 1-6 addressed demographic
information, questions 7-10 addressed knowledge, questions 11-17 addressed attitudes,
and questions 18-26 addressed practices.
Research Question #3. Which aspects of Mama Bear Apologetics did participants
identify as significant or unhelpful in equipping them to engage in spiritual
conversations?
I utilized two instruments to answer this research question. The first was the
“Mama Bear Questionnaire.” This instrument gathered qualitative data on Mama Bear
Apologetics to discover the curriculum’s strengths, weaknesses, where the participants
thought it could be improved, and personal reflections on how it impacted or did not
impact the participants. Questions 7-8 asked about how Mama Bear Apologetics made
them feel about engaging in spiritual conversations and how Mama Bear Apologetics
changed how they felt about questions and challenges to their faith. Questions 9-11 asked
their opinion on the content of Mama Bear Apologetics. Questions 12-14 asked their
opinion on Mama Bear Apologetics using apologetics to teach and prepare for spiritual
conversations and if that has changed their practice on preparing for spiritual
conversations. Question 15-17 asked for their opinion on the participant guide, what they
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liked, didn’t like, and what would they change. Question 18 was an open question for
them to add any other opinions they had.
I also utilized a semi-structured focus group to discover any nuanced opinions
some of the participants had about the curriculum and their experience with it. Questions
I chose to initiate conversation from the focus group focused on strengths and
weaknesses of the program, if Mama Bear Apologetics impacted their confidence and
ability to have spiritual conversations, their thoughts on including apologetics in spiritual
conversations, and what could improve the curriculum either in content or delivery. I also
had two backup questions asking if there was anything that helped them get engaged or
disconnect.
Ministry Context
In 2019 Baldwin City, Kansas had a population of 4,700 people, experiencing an
increasing trend in population compared to the 2010 and 2000 censuses. The median age is
thirty-three. A slight majority of citizens are women, 2,361 compared to 2,339 men. For
race, Baldwin City is 87.5 percent White, 4.4 percent Hispanic, 0.9 percent Black, 0.8
percent Native American, 0.4 percent Asian, 0.1 percent Native Hawaiian, and 7.1 percent
mixed race. Families make up 67.4 percent of households. Despite being in a Republican
majority state, like the rest of Douglas County, Baldwin City leans Democrat. The majority
voted for the Democratic presidential the last seven presidential elections with 68.6 percent
voting for Biden and 29.1 percent voting for Trump in 2020 (City-Data.Com).
Baldwin City has a university and many small businesses for which they are proud.
The largest employer is the school system at 28.5 percent with the next largest trade being
construction at 7.1 percent (City-Data.Com). Overall, Baldwin City is a bed and breakfast
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type of community where most travel to surrounding cities for work and entertainment. One
event that attracts several thousand visitors each year to Baldwin City is the Maple Leaf
Festival which hosts hundreds of shops, events, and activities, including carnival rides.
People who live in Baldwin City love the small-town feel while still having close access to
the benefits of larger cities and towns (Lawrence and Kansas City).
No specific published data on religious adherence in Baldwin City exists. ARDA
does list religious adherence for Douglas County Kansas, where Baldwin City is located,
and was last updated for 2010. They identify the following religious adherents: evangelical
protestants with 11,142 (10.15 percent), Mainline Protestant with 10,753 (9.7 percent),
Catholic with 9,243 (8.3 percent), Black Protestant with 297 (0.3 percent), Orthodox with 46
(1>percent), Other with 3,102 (2.8 percent), and None with 76,243 (68.8 percent). Noting
trends by a decade in their report, Douglas County saw an overall 9 percent increase of
religious adherents from 2000 to 2010 (The ARDA). In a Yellow Pages search online,
fourteen churches are identified in Baldwin City. Churches can range from having mixed
theologies and political leanings within a congregation to a significant majority agreeing on
theology and politics. This count includes churches within the same denomination.
Baldwin City is also quite educated, rated better than the state average for education.
For those twenty-five years old and older: 96.3 percent have a high school diploma, 37.3
percent have a bachelor’s degree or higher, and 17.6 percent have a graduate degree or
higher (City-Data.Com).
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Participants
Criteria for Selection
Millennials were decided upon because a lot to research still needs to be done
about their religious development. Even with increased attention on Gen Z, Millennials
have entered adulthood, are facing different life circumstances, and have more varying
religious backgrounds than previous generations. Millennials have been described as the
most unchurched generation; therefore, the goal of this project to see what role
apologetics may have in spiritual conversations with Millennials.
Mothers were decided upon because the curriculum is primarily designed for
them. Fathers are noted on the study guide in parenthesis, but this study focused on the
primary audience of the curriculum.
Description of Participants
Participants were adults selected from the millennial generation, born between the
years of 1981 and 2001. Participation was open only to female mothers because they
were the primary audience of the curriculum. Participants were laypersons who are
connected to a local church in the Baldwin City area. No requirements were made to race,
education level, vocation, or the number of years as a Christian. Membership was also
not a requirement due to the fact that not all Christian traditions view membership the
same in addition to evolving generational differences on membership.
Ethical Considerations
Participants will fill out a consent form to confirm their participation in the study but
also inform them of their right to opt-out during the project. The real names of participants
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were not published or used in reference or quote in this document or otherwise. Only the
researcher had access to participant information during and after the project.
Instrumentation
Both quantitative and qualitative instruments were used to gather data during this
project. In order to gather quantitative data, a pre-survey taken before and a post-survey
taken after participation in Mama Bear Apologetics were utilized to gather data on
thoughts, attitudes, and behaviors regarding their participation in spiritual conversations.
These surveys were then compared for analysis.
Two instruments were used to gather qualitative data. The first was a
questionnaire that was filled out by participants after completing Mama Bear
Apologetics. A focus group with a semi-structured design was also held to gather more
nuanced qualitative data on their experience of participating in the curriculum.
Expert Review
In preparation of the researcher designed instruments, the researcher worked with
professors while using instructional materials to help establish the framework for the preand post-tests, the questionnaire, and the focus group questions. Two of the experts were
seminary professors associated with the Doctor of Ministry program who have familiarity
with the process and know what to look for. The third expert reviewer was a person who
fit the demographic of the participants. She also is an educator who has a background in
creating similar assessment instruments.
The researcher was satisfied with the feedback from the expert reviewers and that
adjustments were not extensive. The expert reviewers helped to better clarify questions
and think about how some words may be read and understood. The first example was the
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interchanging use of “believe” and “faith” in the pre- and post-surveys. The expert
reviewers suggested to stick to one best suited for the context of the project in order to
create consistency and prevent confusion. In thinking about the context, “faith” was
chosen.
Secondly, underlying assumptions had to be reviewed. Questions about
apologetics assumed familiarity with the term. The experts helped open the questions
more so that the tools could better gauge what they know before the project and what
they learned after. One question on doubt was removed from the observation by one of
the expert reviewers as the question was possibly measuring something outside the scope
of the project.
Lastly, the researcher did not initially have a focus group planned for the project.
One of the expert reviewers suggested having a focus group. The reviewer pointed out
the possibility of gaining more nuanced responses in a discussion setting with open-ended
questions compared to having the questionnaire by itself.
One very helpful feedback on the focus group questions was to inquire of the
participants on the method of delivery. Mama Bear Apologetics was introduced as a selfstudy in the participant guide.
Reliability and Validity of Project Design
Reliability. The pre-test, post-test, and questionnaire were delivered to the
participants through the same method of an emailed delivery link to an easy-to-use
Google Form. This ensured that the delivery of the questions and the instructions in the
emails stayed consistent and provided participants ease of use and the comfortable
environment of their own home.
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All but two of the questions in the pre-test and post-test were marked as needed.
One noted that the question on denomination affiliation is necessary only if there is a
comparison. The other question was on whether the participant understood the
differences between Christianity and other worldviews. Both were kept as the first may
point out significant denominational differences, and the second because of the practice
and nature of apologetics and the increasingly multicultural environment many Christians
are experiencing.
In the questionnaire, all questions were marked as needed with the exception of
two questions that sounded redundant. Upon review of the questions, they asked for
nuanced answers in terms of feeling or practice and the helpfulness of general content
while also asking about apologetics specifically.
Most of the questions in the pre-test, post-test, and questionnaire were marked as
clear. Most of the questions marked unclear required correction in consistency in word
choice and grammar correction. One question in the pre-test and post-test on apologetics
was addressed as unclear because the question went beyond the scope of the project.
For the focus group questions, some rearrangement was done to ensure they were
sufficient for the goal of qualitative measurement. Two initial questions were suggested
to be moved as backup questions and replaced by more direct and separate questions on
strengths and weaknesses. Adding a question to ask the participants about their
expectations before participation was suggested which helped gain a qualitative before
and after reflection. Two other questions that were sufficient were also clarified for
grammar and better wording.
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Validity. The researcher was purposeful in designing the research tools to fit the
research questions the project asked. By staying true to the research questions, the tools
would then stay true to the project’s purpose. The experts, two being professors within
the Doctor of Ministry program and the third being a representative of the target audience
who has extensive experience in forming surveys and questionnaires, helped strengthen
and confirm the tools used for the project. Specifically, the four-point scale of the pre-test
and post-test provided a standard range for participants to report their knowledge,
attitude, and behaviors. The questions in the questionnaire and focus group were directly
aimed at the participants’ experience with the content, delivery, and effect of Mama Bear
Apologetics.
Access to the pre-test, post-test, and questionnaire was given through the same
delivery method to prevent confusion and to support a high response rate by the
participants. One in-person focus group was held by the researcher. Participants in the
focus group were chosen by random drawing.
This project is repeatable as is. The project has been designed to be easily
followed and alterable if following researchers decide to alter the parameters. This is
especially so for further research in different demographics and styles of delivery.
Data Collection
This study covering the fifteen-chapter study of Mama Bear Apologetics ran for
sixteen weeks consecutively. Before the project ran, volunteers were recruited through
their church and a sign-up link was given for communication. The links to the pre-test,
post-test, and questionnaire were sent. The sign-up link also included the consent form
and to inform them of their right to leave the project at any time. Each participant was
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then given an identification number and instructed to write inside the cover of their
participant guide.
Due to Covid-19 challenges and accommodations, a video was provided through
Google Drive to which all the participants had access where I greeted them, and I
explained to them the purpose of this intervention project. Even though the study guide
gives the option to do a chapter a week to take it slow, I explained that since this resource
was designed as an at-home, self-paced study, therefore, if their own pace was faster and
they completed it before the fifteen weeks were up, that was perfectly okay. After the
instructions on the study guide, I then covered the measuring tools. I explained the
quantitative pre-survey and how to answer the questions using Likert Scale options. In
case some participants may complete the study early, I did tell them that if they did finish
early, they would not have to wait to be given the post-survey and questionnaire. They
would just notify me when they were done. They were emailed a separate link to the
Google Form which contained the pre-test.
During the fifteen weeks given to the participants, I sent an email to the
participants in weeks three, six, nine, twelve, and fifteen where I thanked them for their
continued participation. I reminded them to notify me if they completed the study early
so that I may send them the post-survey and questionnaire.
At the completion of the fifteen weeks or at the time of the participants’ early
completion, the participants were sent an email with three links: the instructional video,
the Google Form post-survey link, and the Google Form questionnaire link. In the
instructional video, I thanked the participants and informed them again how to answer the
qualitative Likert Scale for the post-test. I then explained how the questionnaire and focus

Johnson 133
group gave qualitative information that would help understand and improve the
effectiveness of mass-produced materials like Mama Bear Apologetics. I concluded that
focus group participants will be drawn randomly and emailed individually in case they
chose to opt-out of that part of the study to maintain the confidentiality of participation
from even the participants. If this was the case, another name would be drawn until I had
five to seven participants.
I held the focus group the following week after the fifteen weeks given to the
participants. The focus group was researcher led. The participants were informed in both
the inviting email and preparation of the focus group of the importance of their reflective
input to provide qualitative feedback to help improve how these resources are used. The
participants were informed that the focus group would last an hour, were given
instruction on the semi-structured design of the focus group, and were reminded of the
issues of confidentiality. The focus group was held in ABC church in a private room.
Seating was around a table and a camcorder was set to record the dialogue. After the
focus group, I transcribed the dialogue and coded the data for descriptions and themes.
Data Analysis
The Pre-Mama Bear Apologetics Survey and the Post-Mama Bear Apologetics
Survey provided quantitative data that required statistical analysis. I applied descriptive
statistics analysis by using a frequency table to observe any significant frequencies of
knowledge, attitude, and belief by the participants. I also applied a t-test to compare the
results of the pre-survey and the post-survey.
Qualitative data came from the Mama Bear Apologetics Questionnaire and the
semi-structured focus group. I performed a content analysis on the answers to the
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questionnaire. Participants’ responses were categorized by what they found effective and
helpful for spiritual conversations from the study, what they found unhelpful for spiritual
conversations, what they would change about the program and their reflections on
apologetics for spiritual conversations.
The focus group was initially recorded and then I transcribed the recording. I then
engaged the data from these tools with content analysis to discover what was effective
and ineffective about the Mama Bear Apologetics resource in helping them for spiritual
conversations and their reflection on the usefulness of apologetics for spiritual
conversations. Much like the categories for the questionnaire, themes and descriptions
were coded by what they found effective, ineffective, what they would change, and their
response to apologetics for spiritual conversations to perform the content analysis.
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CHAPTER 4
EVIDENCE FOR THE PROJECT
Overview of the Chapter
Doubt is the top reason why people leave the church. Studies along with the
church itself are indicating that people with doubts go to family and friends before they
go to their church or pastor. Along with this, Christians are having less and less spiritual
conversations. Apologetical issues tend to be topics that cause people to question their
faith and step away from Jesus and the church. The church is to make disciples and equip
them to fulfill the Great Commission and be able to address challenges and lies from the
world. The purpose of the research was to evaluate the effectiveness of Mama Bear
Apologetics by Hillary Morgan Ferrer, a personal apologetics teaching book and study
guide for equipping parents to respond to faith questions and situations with their kids,
with church-going millennial mothers in the community of Baldwin City, KS.
This chapter covers the data gathered by the project where participants that went
through Mama Bear Apologetics completed a pre-survey, a post-survey, and a
questionnaire. A focus group was held of randomly selected participants from the larger
group. Included in this chapter is a description of the participants. Then each data for
each research question is shared. The chapter will finish with a summary of major
findings.
Participants
Letters and emails were sent to every church with a Baldwin City, KS address to
invite participants to the project. The project was also advertised on Baldwin City
community pages with pertinent information, including how to sign up. Eleven
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participants signed up for the study. Ten of those who initially made contact signed the
informed consent form. When the project began, eight participants completed the PreMama Bear Survey. Six completed the Post-Mama Bear Survey and the Mama Bear
Questionnaire. The researcher was only able to get three participants for the focus group.
An expression of interest by mothers on the Facebook pages who were outside of the
generational scope of the project existed.
In the demographic information, a picture of the responding participants is
presented (see Figures 4.1 to 4.5). All participants were Caucasian. All participants but
one had been Christian for at least eleven years. Also, all but one had some form of
college education. Most of the participants came from a Baptist or Non-denominational
church, with each having three participants and the other two traditions, Methodist and
Presbyterian, only had one participant.

Figure 4.1
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Figure 4.2

Figure 4.3
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Figure 4.4

Figure 4.5
Research Question #1: Description of Evidence
What were the participants’ knowledge, attitudes, and behaviors of engaging
in spiritual conversations before reading and studying Mama Bear Apologetics?
The Pre-Mama Bear Survey was made up of twenty questions. The series of
questions asked about their knowledge, attitudes, and behaviors in relation to spiritual
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conversations. Every participant was instructed to participate in this survey to see a
baseline of where they were before participating in the Mama Bear Apologetics study.
With regards to knowledge of spiritual conversations (Table 4.1), 75 percent of
participants said they had a good understanding of their faith, while 50 percent stated
they knew how to answer questions or objections to their Christian faith. Coming into the
study relating to apologetics, 75 percent stated that they were unfamiliar with apologetics.
In relation to attitudes about spiritual conversations (Table 4.2), 75 percent of participants
did not feel equipped to share their faith even though 75 percent say they have regular
spiritual conversations (Table 4.3). They admit that they are not as intimidated or
insecure (Table 4.2) when people ask questions of their faith at 37.5 percent compared to
the 75 percent who feel insecure or overwhelmed when their faith is challenged. What is
also noteworthy is that 100 percent felt that sharing their faith was important (Table 4.2),
yet 75 percent admitted they did not initiate spiritual conversations.

Table 4.1 Pre-Survey Knowledge Relating to Spiritual Conversations (N=8)
Questions
I have a good understanding of my
faith.
I know how to answer questions or
objections to my Christian faith.
I understand and can explain
differences between the Christian
faith and other world views.
I am familiar with the term and
practice of apologetics.

Mean

Standard
Deviation

Strongly
Disagree
%

Disagree
%

Agree
%

Strongly
Agree
%

3.13

0.83

0

25

37.5

37.5

2.38

1.06

25

25

37.5

12.5

2.75

0.71

0

37.5

50

12.5

2.38

0.74

0

75

12.5

12.5

Table 4.2 Pre-Survey Attitudes Relating to Spiritual Conversations (N=8)
Questions

Mean

Standard
Deviation

Strongly
Disagree
%

Disagree
%

Agree
%

Strongly
Agree
%

I feel comfortable sharing my faith
with my family.

3.25

0.71

0

12.5

50

37.5
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I feel comfortable sharing my faith
with friends.
I feel comfortable sharing my faith
with strangers.
I feel equipped to share my faith.
I feel insecure or overwhelmed
when someone asks me questions
about my faith.
I feel insecure or overwhelmed
when someone challenges me
about my faith.
I feel that sharing my faith is
important.

3.25

0.71

0

12.5

50

37.5

2.13

0.99

25

50

12.5

12.5

2.38

0.74

0

75

12.5

12.5

2.13

0.83

25

37.5

37.5

0

2.75

0.89

12.5

12.5

62.5

12.5

3.88

0.35

0

0

12.5

87.5

Table 4.3 Pre-Survey Behaviors Relating to Spiritual Conversations (N=8)
Questions
I participate regularly in spiritual
conversations.
I initiate spiritual conversations.
I try to avoid spiritual
conversations.
I study the Bible to learn and grow
in my own understanding and be
able to answer questions people
have about it.
I study Christian-related topics to
learn and grow in my own
understanding and be able to
answer people's questions about
Christianity.
I study Christian resources to
understand the relationship of my
faith with other areas of life. (E.g.
history, science, philosophy, etc.)
If I don't know the answer to a
question about Christianity, I still
try to find an answer for the
person.
If I don't know the answer to a
question about Christianity, I refer
them to another person or resource.
If I don't know the answer to a
question about Christianity, I admit
I don't know and do not follow up
with their question.

Mean

Standard
Deviation

Strongly
Disagree
%

Disagree
%

Agree
%

Strongly
Agree
%

2.75

0.89

12.5

12.5

62.5

12.5

2.13

0.64

12.5

62.5

25

0

1.5

0.53

50

50

0

0

2.75

0.89

12.5

12.5

62.5

12.5

2.75

0.89

12.5

12.5

62.5

12.5

2.25

1.04

25

37.5

25

12.5

3.38

0.74

0

12.5

37.5

50

3.13

0.99

12.5

0

50

37.5

1.38

074

75

12.5

12.5

0
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Research Question #2: Description of Evidence
What were the participants’ knowledge, attitudes, and behaviors of engaging
in spiritual conversations after reading and studying Mama Bear Apologetics?
After the participants completed Mama Bear Apologetics they took the PostMama Bear Survey. The post-survey asked the same questions from the pre-survey to see
if the participants experienced any changes across the fifteen weeks. Results are listed in
Tables 4.4, 4.5, and 4.6 below.
Table 4.4 Post-Survey Knowledge Relating to Spiritual Conversations (N=6)
Questions
I have a good understanding of my
faith.
I know how to answer questions or
objections to my Christian faith.
I understand and can explain
differences between the Christian
faith and other world views.
I am familiar with the term and
practice of apologetics.

Mean

Standard
Deviation

Strongly
Disagree
%

Disagree
%

Agree
%

Strongly
Agree
%

3.67

0.52

0

0

33.3

66.7

3.33

0.52

0

0

66.7

33.3

3.33

0.82

0

16.7

33.3

50

3.5

0.55

0

0

50

50

Table 4.5 Post-Survey Attitudes Relating to Spiritual Conversations (N=6)
Questions
I feel comfortable sharing my faith
with my family.
I feel comfortable sharing my faith
with friends.
I feel comfortable sharing my faith
with strangers.
I feel equipped to share my faith.
I feel insecure or overwhelmed
when someone asks me questions
about my faith.
I feel insecure or overwhelmed
when someone challenges me
about my faith.
I feel that sharing my faith is
important.

Mean

Standard
Deviation

Strongly
Disagree
%

Disagree
%

Agree
%

Strongly
Agree
%

3.5

0.55

0

0

50

50

3.33

0.52

0

0

66.7

33.3

3.17

0.75

0

16.7

50

33.3

3.33

0.52

0

0

66.7

33.3

1.83

0.41

16.7

83.3

0

0

2.33

1.21

33.3

16.7

33.3

16.7

4

0

0

0

0

100
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Table 4.6 Post-Survey Behaviors Relating to Spiritual Conversations (N=6)
Questions
I participate regularly in spiritual
conversations.
I initiate spiritual conversations.
I try to avoid spiritual
conversations.
I study the Bible to learn and grow
in my own understanding and be
able to answer questions people
have about it.
I study Christian-related topics to
learn and grow in my own
understanding and be able to
answer people's questions about
Christianity.
I study Christian resources to
understand the relationship of my
faith with other areas of life. (E.g.
history, science, philosophy, etc.)
If I don't know the answer to a
question about Christianity, I still
try to find an answer for the
person.
If I don't know the answer to a
question about Christianity, I refer
them to another person or resource.
If I don't know the answer to a
question about Christianity, I admit
I don't know and do not follow up
with their question.

Mean

Standard
Deviation

Strongly
Disagree
%

Disagree
%

Agree
%

Strongly
Agree
%

3.33

0.82

0

16.7

33.3

50

2.83

0.41

0

16.7

83.3

0

1.5

0.84

66.7

16.7

16.7

0

3.67

0.52

0

0

33.3

66.7

3.2

0.84

0

20

40

40

3.17

0.75

0

16.7

50

33.3

4

0

0

0

0

100

3.17

0.75

0

16.7

50

33.3

1.83

1.17

50

33.3

0

16.7

At initial viewing, movement was present in the mean of the answers compared to
the results of the pre-survey. To analyze if any significant changes in the answers, an
unpaired sample t-test was conducted on each individual question, comparing the
responses from the pre-survey to the post-survey. Out of the twenty questions posed to
the participants, six of them were found to be significant in their changes (p<0.05; see
Table 4.7).
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Table 4.7 Unpaired, Sample T-Test, Significant Questions
Question
Q2. I know how to answer questions
or objections to my Christian faith.
Q4. I am familiar with the term and
practice of apologetics.
Q7. I feel comfortable sharing my
faith with strangers.
Q8. I feel equipped to share my
faith.
Q15. I study the Bible to learn and
grow in my own understanding and
be able to answer questions people
have about it.
Q18. If I don't know the answer to a
question about Christianity, I still
try to find an answer for the person.

Mean
Pre

Mean
Post

SD
Pre

SD
Post

P=

2.38

3.33

1.06

0.52

0.0485

2.38

3.5

0.74

0.55

0.0068

2.13

3.17

0.99

0.75

0.0452

2.38

3.33

0.74

0.52

0.0148

2.75

3.67

0.89

0.52

0.0327

3.38

4

0.74

0

0.0491

Each section of knowledge, attitudes, and behaviors had two questions of
significant change. Participants expressed an increase in knowledge as it pertained to
being able to answer questions or objections to their Christian faith with the mean
moving from 2.38 to 3.33. There was a more significant increase in their familiarity with
apologetics with the mean moving from 2.38 to 3.5. They saw an improvement in their
attitude towards being comfortable sharing their faith with strangers and the overall
feeling of being equipped to share their faith with moves of 2.13 to 3.17 and 2.38 to 3.33
respectively. The mean scores of behaviors saw significance in their studying the Bible
with 2.75 to 3.67 and their activity to find an answer to a question if they don’t know the
answer for a person moved from 3.38 to 4.
Research Question #3: Description of Evidence
Which aspects of Mama Bear Apologetics did participants identify as
significant or unhelpful in equipping them to engage in spiritual conversations?
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To obtain qualitative data for the project two tools were used, a questionnaire was
given to participants when they completed the Mama Bear Apologetics study and a semistructured focus group was held.
Summary of Questionnaire Findings
Six participants completed the questionnaire when they completed Mama Bear
Apologetics. They were asked twelve open-ended questions about their experience with
the curriculum. Answers to the questionnaire were then categorized as to what the
participants found effective and helpful, what they found unhelpful, what they would
change, and their response to the inclusion of apologetics to aid in spiritual conversations.
What Was Effective and Helpful. All participants who filled out the
questionnaire commented that after going through Mama Bear Apologetics they gained
confidence in some form. BC01 said, “Having a better understanding of what I’m up
against as a parent has made it clear how important these spiritual conversations are. I
feel confident having a resource to guide me through any of these conversations that may
feel really big.” BC01 also said, “I feel more prepared to defend my faith when
challenges arise.” BC09 and BC10 also made statements with the same sentiment.
Through the study, they were able to gain resources and knowledge.
Comments relating to confidence also noted a reinforcing of their beliefs. BC02
said, “It has backed up my beliefs and made me more sure of the ways I feel about certain
topics.” BC04 found confidence in that she was not alone saying,
And it made me feel confident to feel like there are other people out there with my
same conservative/traditional mindset because sometimes it can feel lonely in this

Johnson 145
world where I see progressive Christianity more accepted by the world and more
celebrated and praised by the secular world.
BC08 added, “It’s strengthened my convictions.”
BC08, with BC02 and BC10, said their confidence was also tied to having
spiritual conversations. BC08 said, “I feel much more confident and yet see the need to
listen more instead of just presenting my side of the argument.” BC10 said that she that
Mama Bear Apologetics helped her to listen more and that it “…taught me to be more
bold” and, “It has helped me not to fear the questions.” BC02 found that as her
confidence increased, her comfort level for spiritual conversations did as well. She said,
“I feel like I would be more comfortable to engage n a spiritual conversation where
someone may not agree with me,” and said in response to the question how Mama Bear
Apologetics changed the way she prepared, she said, “It would change the way I go about
the conversation as a whole, I would approach out of love and not trying to be right.”
BC01 said that her experience with Mama Bear Apologetics has helped with family,
saying, “This experience has prepared me for how to be a mama bear to my children but
also to my siblings. As young adults, there’s more here that applies to conversations with
them, as they have questions and challenges that my toddlers don’t have yet.”
In comments about spiritual conversations with their kids, three participants noted
benefits. BC08 said, “The book was well written and easy to follow. I like how it not only
offered peer interactions but also applications for kids,” and later said, “It’s also helped
guide conversations with my kids.” BC01 admitted that because of the study she is now
in a position to have spiritual conversations with her kids. She also said, “I understand the
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importance of instilling reason behind our belief before others can influence my kids.” In
the same light BC04 shared,
The book helped me to realize that I need to be very cognizant of what my
children are taking in from our culture and media. There are definitely concepts
and themes that I previously wouldn’t have been too much thought to and now I
can see the underlying message.
She also said in regards to preparing for spiritual conversations after going through the
study, “I think it will help me engage in conversations with my kids and have those talks
on their level.”
Comments about specific content in the book, BC09 enjoyed and found the
chapter on “Linguistic Theft” the most helpful. BC04 liked the “Chew and Spit” method
that was discussed by the author. BC01 found that understanding all of the different
“isms” that are mentioned in the book has, “…helped me to see where others who
challenge my faith may be coming from and in turn makes me more prepared to meet
their questions in a way that can reach them.”
What Was Unhelpful. Participants were split (three to three) on their opinion on
the study guide. Those who liked the study noted that it was easy to follow and broke
down the chapter well to make sure they caught the maint points. However, of the group
that liked the study guide, two did notice some shortcomings. BC01 noted that if she had
a complaint about the Mama Bear Apologetics curriculum, it would be the study guide
but even then it was aesthetical. She noted, “My only complaint if I had to choose
something, is that there’s not enough room to write in any of the places.” BC02 would
have liked having the answers available to the study guide questions, she noted, “I didn’t
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know how to answer some of the more objective questions and would have liked to see
how the women who wrote the book would’ve answered.”
The other three admitted to not liking the study guide enough that they stopped
using it completely. When the questionnaire asked what they liked about the study guide
BC04 said, “I ended up not using it much.” BC08 replied, “Nothing… I really didn’t like
and stoped using it half way through. It was either stop reading it entirely or keep reading
the book only. I chose to just read the book.” BC10 responded similarly saying, “I really
wasn’t a fan. I really struggled with it. I honestly stopped with it a few chapters in and
just read the book.”
When asked what they did not like about the study guide, or what they would
change, BC04, CC08, and BC10 noted that they did not like the questions. BC10 said that
she liked the questions in the book better. BC04 and BC08 also mentioned time as an
issue. BC04 said, “It was slowing me down and I just didn’t like the questions that
much.” Similarly, BC08 commented, “Too long and it asked silly questions. Moms don’t
have time for that.”
Outside of the study guide, BC09 did not like the tone of the book. She said, “I
felt like the authors assumed I knew nothing and wrote as if I was a child. For some
people that might be helpful but for me it was off-putting.” BC01 said that she had
trouble at times following the book, but the study guide helped her get through the
material.
What Would They Change. The participants had an opportunity to share what
they would change about Mama Bear Apologetics and about the study guide specifically.
Like above, BC09 said that she “… would like for them to have written it like I knew the
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subject.” BC02 also noted the difficulty in language. She said, “There were some parts
that were a little hard to read because of the language used. I feel like these parts could’ve
used simpler word choices and it would’ve flowed better.”
Four of the participants said what they would change would be that there would
be more content as well as deeper content in the study. BC01, BC02, and BC08 would
have liked to see more common objections and arguments to the Christian faith. BC01
and BC02 also added that they would have liked to see the authors’ own answers to see
how they could deliver them. BC04 shared, “It still felt a little surface level, or like a
book for beginners. Which makes sense if that is the target audience. It’s still a good intro
book. I could have used a little more meat, but like I said I am familiar with a lot of the
material from reading other Christian content.”
In regards to the participant guide, two comments were made about change. BC08
said that it should be shorter like a discussion guide. BC04 thought a group setting would
help, “I think if this was a book study with a group of people, it would be very helpful. I
just wanted to power through the book because I like to read.”
The Inclusion of Apologetics. All six participants had positive things to say
about apologetics and its inclusion into spiritual conversations. “I think it’s completely
necessary. Giving a reasoned answer to questions and challenges is the best way to help a
non-believer or challenger gain understanding of Christianity… Really I didn’t know
anything about apologetics. The whole book was new and useful information to me It’s
been a great resource.” (BC01) “I think it is necessary.” (BC02) “I think it’s incredibly
important. It helped shape and solidify my faith certainly.” (BC04) “100% essential.”
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(BC08) “I think it’s necessary and important.” (BC09) “I think it is good…I never knew
how bad the problem was. It made me realize that I need to be more intentional.” (BC10)
Other compliments about the apologetical nature of the book included, “Usually
writers of apologetics are too wordy, this was not. It also sparked an interest in other
apologetic material.” (BC08) “It did help me kind of connect what I know about my faith
and apologetics into the real world to see how pervasive and intentional the secular
culture is at pushing a narrative. I was more naïve before reading this book.” (BC04)
Summary of Focus Group Findings
Only three participants were able to gather for the semi-structured focus group.
The focus group was held at a local church in Baldwin City, KS. They were asked seven
open-ended questions on their experience of the Mama Bear Apologetics program. As
with the questionnaire, their responses were analyzed and categorized into what was
effective and helpful, what was unhelpful, what they would change, and their thoughts on
the inclusion of apologetics in spiritual conversations.
What Was Effective and Helpful. During the conversation, BC04 and BC08
shared that they had already recommended the book to others. BC04 mentioned twice
that she had loaned out her own book twice. BC08 said, “And I also have been telling
everyone I know about this book.” She included discussing the book with her church’s
children’s ministry leader.
The conversation on the strengths of Mama Bear Apologetics did take up most of
the time of the focus group. As the conversation began with an appreciation that there
were multiple contributors to the book, they discussed what the study provided for them
in terms of tools, resources, and information. BC01 said, “I think it gave me tools
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necessary when it comes to me needing to tackle some of these with my kids now and in
the future… I have a reference.” In regards to having a reference, she said,
…it does give you actually places in the Bible to go that affirm, confirm
whatever, what we just read… I could take this and I could say, like, this is
speficially where you don’t have to take my word, for you don’t have to take
Hillary’s word for it. So that’s the actual tool that helps make those conversations.
BC04 said, “I do feel better equipped, like, I just feel like I’ve got better radar for stuff
that’s coming down the pipe.” Later she added, “…I felt like this book was like almost
putting words and definitions to things that I like see.” BC08 shared, “I also really
appreciated, I mean all the sourcing…They didn’t just give you information, they helped
you apply that in a very active way.” Specific topics mentioned included dealing with all
of the “isms” and the tool of “Chew and Spit” that everyone said they liked.
Like in the questionnaire, the ladies in the group mentioned that the study gave
them confidence and in some cases urgency for spiritual conversations. They discussed
how in chapter one statistics were shared on how early parents lose their kids and connect
them to church. BC08 said, “So that really grabbed me at that point, I definitely connect
there.”
BC01 found confidence when talking to her siblings about spiritual things as they
come to her often with questions. She said, “They have a lot of questions that I’m like, I
don’t have answers for always. And so a lot of these where it listed out the different lies
and the, like, reasons that they’re lies that gave me something like almost concrete to
say…”
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BC04 shared in her own personal reflection, “…I fell like going to our church
slash Covid slash being exposed to more of these ideas just kind of brought me back
home of like, okay, what is my role as a mom?” In explaining how it gave her confidence
she said,
…in a way it made me feel I’m not crazy. Because I so often feel like I look
around, the world around me, and the media that we consume, and I just feel like,
am I the only one? Am I the old fuddy-duddy?... And so it’s like, kind of just
reinforced like, okay, I’m not crazy.
She said she would be more on the lookout for her kids and also how she would engage
in those conversations saying, “I feel better equipped to stand strongly in this position
and lovingly in this position.” Her hope for her son she said was then, “…to make sure
that when he’s stepping out on his own in his own faith, he’s secure in that.”
BC08 spoke about her growth in confidence from Mama Bear Apologetics as a
mom. She said,
And do I feel like this was helpful in being like, oh, this is a non-negotiable, or
like, this is some area that I can see me kid going down to focus on that, you
know, like, because not only is it, does it speak to like, my mom personality but it
is also very good about speaking to your kids personality…it helps you steer your
kids in a way that is their personality, then also. So that gave me confidence to
help with that also. To speak directly to him.
She also shared the same idea as BC04 saying, “…we know this as parents like it is my
responsibility to make sure he is armed with the information to not only like, go out and
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make his choices in the world but then to also be someone who’s okay with standing up
to the world who says something different.”
What Was Unhelpful. Three brief elements stood out of what was not liked
about Mama Bear Apologetics. Right away when asked what was the program’s
weakness, BC04 and BC08 mention the study guide. “This. (while holding up the study
guide) Yep, didn’t like the study guide at all.” (BC08) BC04 responded right after,
“Yeah, I didn’t like the study guide either. I kind of gave up on it early.” BC08 did share
that she did not like study guides in general but also noted the study guide was ten pages
per chapter and said, “So I just felt like I was going to be able to get this done, one of
them done, and so, I, you know just kind of can’t. But that I would say was the whole
program’s weakness for me.”
BC01 did say that she liked the study guide and found it helpful as she did in the
questionnaire. She did say she had to give up on the study guide during the study because
it fell into the bathtub and got ruined.
BC04 mentioned in the focus group, as she did in the questionnaire, that she could
have used “a little bit more meat” in the content of the book which BC08 agreed that
seeing apologetics in the title, someone may expect more depth in places.
The concern of tone in the book was brought up by BC01. She said, “It should
have been written with a little bit more grace because I had identified with some of the
things here that we’re rejecting before I knew better and it just felt a little harsh
sometimes.” She later said, “Because to me almost felt like if you believed this then
you’re stupid, you know?” BC04 noted that it did have a sound like those who grew up in

Johnson 153
the church and suggested that “… it maybe could use a voice or perspective of someone
that’s like new to the faith.”
What Would They Change. A change that was recommended was for the study
to be done in a group setting and that Mama Bear Apologetics would be good for a
women’s group. As they were in agreement, they went further discussing that a video
series would make it better. BC01 said, “I suggest about maybe a video series, which
actually would be easier for me to follow to sit down and watch two people discuss these
topics or teach about it versus reading.” BC04 agreed but also suggested, “…like a
husband and wife.” The discussion also included maybe a men’s ministry option or a
version geared towards fathers where BC04 said, “…maybe that opens itself up to like,
Papa Bear Apologetics. It needs to be a whole nother book.”
Another idea that was floated by BC08 was the idea of curriculum or content
written for kids which the others agreed that that was a good idea.
The Inclusion of Apologetics. The inclusion of learning apologetics for spiritual
conversations was seen as positive and beneficial by the group as it was also reflected in
the questionnaire.
BC01, who admitted she was new to apologetics even though she had heard of it
before, liked the idea of learning more. She said, “I think the idea of learning apologetics
is really appealing to me because I don’t have a lot of the why. Just being so kind of new.
So when my kids come to me with questions, I like that apologetics gives me ways to
find the answers or gives me the answers because kids are ‘why, why, why.’”
BC04 shared that she had exposure to apologetics before and likes it. In
comparison, she said,
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This is more conversational and it addressed more, I guess, worldview issues than
I expected. Because apologetics can be a bit more like this is the history of the
Bible, but this is more like, this is what your kids are getting at school and how to
refute it. So, which I enjoyed.
BC08 also had precious experience with apologetical resources. Like BC04 she found
inspiration. She said, “It encouraged me to read more apologetics…it reawakened like a
desire to pour into some more…” She also agreed that the Mama Bear Apologetics book
was more conversational, easier to follow, and enjoyed the book in light of her previous
experience. She liked that it equipped her to have answers so she could be a source of
knowledge for her kids and that the book gave a good breadth of knowledge instead of
focusing on one topic. Specifically, “Like, a lot of apologetics goes deep into one thing
and I felt like this was much more breadth than depth. Which, and, she even said at the
end, ‘If you want more, here’s resources,’ you know, But I thought it was a good
overview on all the different things that can come up. As opposed to going super deep
into all of the specifics of each thing, or less things.”
Summary of Major Findings
Based on the data analysis, several major findings were discovered. They are
summarized here and will be discussed in the next chapter.
1. Learning apologetics is effective in building overall confidence.
2. Learning apologetics led to improved intentionality for spiritual
conversations.
3. There is a desire for accessible and practical apologetic resources.

Johnson 155
CHAPTER 5
LEARNING REPORT FOR THE PROJECT
Overview of the Chapter
This project set out to test the effectiveness of Mama Bear Apologetics by Hillary
Morgan Ferrer to determine the usefulness, and thus need, of apologetical training to be
implemented in local churches that do not utilize apologetical programs to help improve
the state of spiritual conversations within the church. The project sought to help find a
solution to the decreasing numbers of Christians who are willing to engage in spiritual
conversation and the increasing number of “nones” and “dones” who struggle with the
Christian faith because of doubt and unanswered questions.
This chapter will review the major findings of the study.
Major Findings
First Finding: Learning Apologetics Is Effective In Building Overall Confidence
The confidence level of the participants is a significant finding when analyzing
the data. BC10 said in her questionnaire answer, “It has helped me not to fear the
questions.” In the beginning, I noticed that most of the participants did not have a
familiarity with apologetics. This did not surprise me since I personally did not know it as
a theological practice until three years into professional ministry. In my experience,
exposure can depend on denominational background or knowing someone who was
interested. What stood out from the t-test analysis was that four out of the six significant
questions from Table 4.7 referred to their knowledge and attitudes towards apologetics
and spiritual conversations after going through Mama Bear Apologetics. Exposure to
apologetics, knowing what it is and the content from the resource, led to an increase in
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their confidence level. As participant BC02 said, “It has backed up my beliefs and made
me more sure of the ways I feel about certain topics.” This confidence was expressed
across the participants; they significantly felt more equipped to share their faith; they felt
more comfortable sharing their faith with strangers, and felt like they knew how to
answer questions and objections to their faith.
The major finding is supported in the literature review when addressing how
apologetical concerns has an impact on a believer’s confidence in their faith.
Unaddressed questions about faith and science and connecting their faith to the world can
lead to loss of confidence in someone’s faith. For example, Christian Smith states that
lack of spiritual preparation for young adults leads to a lack of tools to engage with the
world (Smith and Snell 292-93). Then, in turn, Smith found that addressing questions and
doubts had an impact on spiritual belief and confidence, saying, “Positively, it indicates
that their existing cognitive religious belief systems are formed in such a way as to be
robust and resilient enough to withstand threats to faith” (Smith and Snell 237-38).
According to researchers and apologists in the review, the intentional engagement of
apologetical concerns removes the barriers Millennials experience in perceived conflicts
of their faith with the rest of the world. As Steven Cowen says, apologetics can “bolster
the faith of believers” (Gundry and Cowen 8).
The biblical framework highlighted the concern for truth in the calling or building
up of God’s people so that they may have confidence in what they believed. Paul
expresses concern for the spiritual confidence of the church in 2 Corinthians 10.8, “So
even if I boast somewhat freely about the authority the Lord gave us for building you up
rather than tearing you down.” In a sense, apologetics has an aspect of prophetic
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forthtelling in the emphasis of speaking God’s truth to people’s lives to get them to the
firm foundation of faith that gives confidence. This process is done by telling the truth.
Truth was Jesus’s mission as well when He would teach the people and rebuke the Jewish
leaders who were misleading the people. As Geisler and Zukeran point out, “A major
component of Jesus’ mission was to teach and defend truth and correct error (John 8:32).
Through this process, Jesus showed himself to be a brilliant philosopher who used the
laws of logic to reveal truth, demolish arguments, and point out error” (Geisler and
Zukeran 66). Therefore, in the seeking of truth, confidence in believers can be reinforced
or increased. Certainty in what the people believed was a motivation for Luke as he noted
in the opening of the Gospel that bears his name. Luke 1.1-4 says
Many have undertaken to draw up an account of the things that have been fulfilled
among us, just as they were handed down to us by those who from the first were
eyewitnesses and servants of the word. With this in mind, since I myself have
carefully investigated everything from the beginning, I too decided to write an
orderly account for you, most excellent Theophilus, so that you may know the
certainty of the things you have been taught.
As mentioned earlier, Paul wanted to instill the certainty of faith in the church. When
doubts arose of the resurrection, Paul speaks in 1 Corinthians 15.1-19 to the fact of the
resurrection and offers up five hundred witnesses for confident verification of the claim.
This confidence then can be handed down to the next generation of believers by offering
the evidence and proofs of the faith by telling the truth of what Christians believe and
how it relates to the world. House and Jowers identify Paul’s relationship with Timothy
as an example of how apologetics can build up the spiritual confidence of new or
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growing believers. They said, “Apologists should seek to strengthen the faith of other
Christians by teaching them the logical and biblical basis of the Christian faith” (House
and Jowers 4).
Second Finding: Learning Apologetics Led to Improved Intentionality for Spiritual
Conversations
Along with increased confidence, the study revealed increased intentionality. As
the t-test revealed (Table 4.7), significant movement in studying the Bible to be able to
answer questions was found, and if the participant did not know an answer to a question,
they would try and find the answer. This reveals that the participants increased their
preparation for and follow-up to spiritual conversations over the course of the fifteen
weeks of the study. What was also revealed in the questionnaire and focus group was that
the mothers were already looking at how to better engage their children and other family
members. BC10 said that material in the book woke her up, saying, “I never knew how
bad the problem was. It made me realize that I need to be more intentional.” BC01
mentioned in her answer to the questionnaire that the study has put her in the position to
be able to talk to her kids about spiritual topics. She also mentioned in the questionnaire
and multiple times in the focus group that the study has enabled her to better engage her
siblings in spiritual conversations. Like BC01, the other mothers noted that they could
now look out for and prepare for their children’s questions or be ready when their kids
were exposed to something they disagreed with. They felt like they could be more ready
for those encounters. BC10 noted in her response to what was helpful, she found her own
skills developing for spiritual conversations from the study, saying, “Most all of it but
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especially the part where it talked about just listening to someone and pointing out the
good in what they believe. Not just the bad.”
As was discussed in the literature review, a desire exists to have spiritual
conversations that address apologetical issues. Those working with young adults are
seeing that spiritual conversations are wanted and they are seeking people who are
willing to have those genuine conversations. Like the findings of Christian Smith noted
earlier, Powell and the other authors of Growing Young pointed out that young adults are
wanting to have conversations about faith and engage their questions and doubts (Powell
et al. 144). Apologists are emphasizing apologetics in conversations rather than solely in
a lecture or debate (Geisler and Geisler 44, Kimball 36, Lyons 194-95, Ramsden track 3 –
6:08, Sherrard 10). Apologetics gives space in spiritual conversation to explore new ways
of engaging a person (McAllister 13:28). Mark Batterson spoke of his church’s
intentionality when investing in a coffee shop so that the church goes to where the people
are and not wait for people to walk in the church (Brown 105).
More specifically, apologists and evangelists noted in their works the need to
prepare for questions in spiritual conversations. As noted, some evangelists had whole
sections dedicated to apologetical questions even if not explicitly labeled as such. The
apologists continuously spoke about being prepared for those conversations. Some have
even described the work as “pre-evangelism” to address questions and doubts before
making the evangelical ask (Geisler and Geisler 34, McGrath “Evangelical Apologetics”
5-6). In order to address those questions and doubts, one has to prepare for them.
Within the biblical lens, being prepared for and intentional about spiritual
conversations is essential. The most common apologetical imperative from 1 Peter 3.15
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tells Christians that they are to be ready to give a defense, to share the reasons for why
they believe. This presumes that Christians will be having conversations and that they
need to be ready for them. This of course aligns with the Great Commission to make
disciples and teach God’s commands from Matthew 28.19-20. If Christians are to make
disciples and teach them, they need to know what they are talking about and be
intentional in what they will say and how they will go about making disciples who will
have questions and go through doubts. Furthermore, throughout the messages of Acts, not
only are Peter and Paul giving sermons, but they also address comments made by persons
in the crowd or engage a crowd in order to have discussions. Paul, in Acts 19.8-12, was
intentional in renting the hall of Tyrannus to be able to engage the Jews and Greeks and
take on their questions and challenges. The study of Paul’s language and content
addressed to his Greek audience reveals he was prepared with his audiences’ sources and
that they were familiar so that he could used them to support his claims (Keener 377,
Schnabel 171-74). Paul’s intentionality and preparation for his audiences’ potential
questions and challenges gave him the ability to engage them in spiritual conversations
and keep them engaged.
Third Finding: There Is a Desire for Accessible and Practical Apologetic Resources
When setting out to do this project, I chose Mama Bear Apologetics because I
wanted something that was as new to the market as possible for Christians to access. The
book had been out for a bit, but the study guide to accompany the book was a recent
release making it one of the newest apologetics resources as a study. Significantly, every
participant found apologetics beneficial. Since many were not familiar and as the t-test
revealed that the most significant question was being familiar with apologetics, this
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finding is particularly significant to note. In the range of responses on the question in the
questionnaire that asked about the inclusion of apologetics in spiritual conversations, the
participants’ answers were all positive. Descriptions included good, important, necessary,
and, as BC08 said, “100% essential.” In the questionnaire answers and in the focus group,
many participants noted their satisfaction with the resources that Mama Bear Apologetics
provided in its own content and in the recommended resources listed in the book. BC08,
who had a familiarity with apologetics, noted in the questionnaire, “It also sparked an
interest in other apologetic material.” Sections on the “Chew and Spit” method and on
linguistic theft and the “isms” were repeatedly noted as very helpful as they had more
information to be able to be on the lookout for with their kids and had guidance on how
to engage other world views.
When participants were asked about any weaknesses, repeated comments were
given on wanting common questions and challenges addressed in the material. While the
book was received positively along with the benefit of what was already provided, the
participants wanted more. The participants would like more resources in the style of
Mama Bear Apologetics but answering common questions and challenges.
From the response of the participants, this book is recommended highly by some
of the participants. In the focus group, BC08 said that she was recommending it to
everyone including church leaders. BC04 stated that she had already lent hers out twice.
In the literature review, apologists noted the need for good practical apologetical
resources that are helpful for Christians (Geisler 109-10, D. Johnson 14). Within his own
work, Bowen encourages Christians to research and learn apologetics so they can learn
(Bowen 75). Those who work with Millennials and younger generations have the concern
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that resources that are accessible and practical for those generations are limited or do not
exist. Carlson observes, “…neither the generational literature nor the evangelism
literature speaks about specifically empowering and equipping members of this age
cohort to evangelize their peers” (704). Those in ministry with young adults and
professors teaching young adults are needing resources to learn information, skills, and
create new objectives in their areas to make the gospel accessible to young adults and
help them engage the world in a Christian worldview (Dean 93, Bauman et al. 305). If
Millennials do have doubts and questions that they need to be answered and limited
resources exist, a gap also exists that must be fulfilled.
In the biblical framework, passages that are apologetical in nature demonstrate the
need for accessibility and practicality. As noted in the biblical foundation section, Psalms
pointed to the admiration of creation as an easy example of proof of God’s existence and
work (Psalm 19.1-4a and 97.6). God would have prophets deliver direct messages to
individuals and persons so that they would receive messages for their situation or coming
future. In the New Testament, other examples of the need for accessibility for the truth
shared is shown. Jesus delivered parables to the people that used common images and
examples from everyday life so the people could understand the reality Jesus was
pointing out (Geisler and Zukeran 80). When Paul lists individual names and references
the five hundred who have seen Jesus resurrected, he offers options to his audience who
may want to access to others who could verify Paul’s testimony and claims. Luke, when
he wrote his gospel, was concerned for accessibility for Theophilus and others to the
story of Jesus. Since the whole of scripture reveals God, his work in history and in the
person of Jesus Christ, the Scriptures in and of themselves show the need for us to have
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access to the truth of God, about ourselves, and the life, death, and the resurrection of
Jesus.
Ministry Implications of the Findings
This research project and its findings point to effectiveness and usefulness of
apologetical resources like Mama Bear Apologetics. Local churches do not have to
reinvent the wheel of curriculum. Churches have available to them mass-produced
apologetics that increase confidence, inspire more intentionality in conversations, and fit
the desire for accessible and practical apologetics. These resources can be used in their
discipleship programming to build the faith of current believers. The information
provided by the curriculum and helpful techniques had a major impact on spiritual
confidence along with increased knowledge base. Questions and doubts by young adults
is a significant discipleship problem, and apologetic resources can reinforce the faith of
Christians and give them more information to instill more confidence.
When equipping church members to have spiritual conversations, including
evangelism, available apologetics resources help provide not only confidence but also
give answers and tools to engage questions and challenges within a conversation. It is
still worth mentioning that feeling comfortable in sharing faith with strangers was
significant from Table 4.7 and how the study also improved the behaviors of biblical
study and willingness to look for answers. As the project indicates, more intentionality in
and for spiritual conversations existed.
Apologetic resources like Mama Bear Apologetics are an available but missing
tool in the ministry toolbox of many local churches. As I shared in the literature review,
my own denomination, the United Methodist Church, has little to say about the practice
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of apologetics while membership significantly declines in the United States. This decline
does not mean that apologetics and the use of mass-produced resources are the answer for
every problem, but rather a solution to address the problem of young adults leaving
because their questions and doubts are not being engaged. For pastors, campus ministry
leaders, youth ministry leaders, etc., tools are available to address the questions and
struggles youth and young adults are having now. This connects to my personal
experience using the ASK curriculum in my youth group several years ago that I
mentioned at the beginning.
If apologetics is useful in the local congregations, the results of this project should
be of interest to denominational or association leaders who seek to support and equip
church leaders at the local level with an effective curriculum. Since a desire and need for
accessible and practical apologetic resources exists, denominations and associations have
the potential funding to additionally create mass-produced apologetic curriculum to fill
the gaps or to simplify apologetic materials already available that may be too scholarly in
their current format. The literature review noted that more resources are coming out but
what was also noted that review of curriculum for context and theology is important.
Apologetics based in Reformed Epistemology may not work well in non-Reformed
traditions. Mass-produced apologetics typically are not labeled by the tradition of the
apologist or publisher to having a bias, if a bias exists. Therefore, review of current
products is necessary while investing in potentially new and useful resources.
Limitations of the Study
As the findings of the study have significant generalizations, limitations are
present in considering the generalizability. The study participants were only women who
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were the focus of the curriculum authors. In the focus group, the participants noted the
feminine delivery of the content but also noted that the content in and of itself was not
limited to pertain only to women or mothers. The makers of Mama Bear Apologetics
noted on social media that fathers too had reportedly read and enjoyed the book. A
follow-up study would need to be conducted with Mama Bear Apologetics or a resource
not designed for only women or men. In the focus group, the ladies mentioned maybe a
Papa Bear Apologetics book or even a husband and wife team doing a DVD to
accompany the book.
Another limitation was the loss of two participants. One disengaged and did not
reply to any of the follow-up emails. The other dealt with covid and work on their farm
and was not able to complete the study.
Mothers are also very busy. Scheduling the focus group was a really big challenge
as the mothers had very conflicting schedules whether it was related to work, kids’
activities, or being out of town. Because of this, the desired size for the focus group was
not reached.
There was a struggle to recruit participants from multiple churches. Two churches
pastored by a colleague did not respond to any of my contacts. A potential limiting factor
could have been that the pastor had a different theology than I did along the progressive
and conservative spectrum and may not have shared my invitation to the study. Other
churches did not respond for unknown reasons. One possibility is that churches can get so
much they question if it is real. This may be so because the pastor’s wife of the Baptist
Church reached out to me to ask if the study was real. Once she remembered that I
pastored in Baldwin and understood it was real, she was helpful in recruiting participants.
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Possible unfamiliarity and skepticism of what comes in the mail or email could have
hampered the recruitment of participants. I had presumed that after four years in the same
town my name would be familiar.
Another limitation could be that the study was that I ran it as the study guide was
designed—as a personal, self-paced study someone could do at home. I initially did not
like this idea but the pandemic and lockdowns did make this possible since gatherings
would have been limited if held in a group. Although, group studies are more popular and
possibly could have had more participation and impact in a group setting. The creators of
Mama Bear Apologetics may have presumed they were designing their study guide for a
very niche audience, but that would be a question for them.
Unexpected Observations
The biggest surprise for me along the way was that half of the participants did not
like the study guide. When studying on curriculum review for the literature review, I did
not come across any data that indicated any conflict about study guides. Those in the
focus group who did not like the study guide suggested that doing the study in a group
setting may have changed their experience. However, as they experienced the study guide
in this study, they did not like it.
I initially prepared for some participants to respond with some apprehension of
the study being too intellectual. Although a couple participants noted some difficulty in
language, their overall response to the study and to apologetics with the rest of the
participants was positive. I think this study reveals that more people, when given
accessible apologetic resources, are receptive and find it useful.
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Recommendations
When I set out to do this project, I wanted to break new ground in some way for
apologetics. When I reviewed what others have done, I noticed the trend of the researcher
creating their own curriculum and process and not taking advantage to study what was
available. While in the literature review, I noted that more materials were coming out
while others were desiring for more materials. I think my project is a step to help verify
the effectiveness of available mass-produced apologetics resources that can help the local
church equip Christians for spiritual conversations. The following are recommendations
to build upon this project and discover more data.
1. I would recommend doing this project again in a group setting rather than as
an at-home study.
2. Future research should look into the length of the study. Is there a sweet spot?
Mama Bear Apologetics was fifteen weeks. Is it too long, or is it just fine? A
study on length could indicate the possible need for a study divided into
multiple series or related studies instead of one long continuous study.
3. Further work needs to be done on study guides. In future preparation, the
literature review will need additional research into any materials that discuss
study guides, their development, and usefulness.
4. Increase the participant pool to other generations of mothers as well and get a
larger sample size for mothers overall.
5. Add fathers to this study and see if the results support extended usage of
Mama Bear Apologetics or support creating of a father-focused resource or a
resource that is geared towards both parents.
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6. Other resources will also need to be tested. If the mothers were also looking
for answers to common questions and objections, resources with that
information will also need to be studied.
7. Further research on current materials may inspire new resources where
apologists design more curriculum in conjunction with or for the local church,
thereby developing whole-church studies and resources.
Postscript
Since I have become a Christian and then a pastor, I have always been amazed at
where God has taken me and what I have done. To follow the call of Jesus into
participating in this Doctor of Ministry at Asbury Theological Seminary is a dream come
true. I always wanted to learn at Asbury, but still never would have guessed it would be
for this degree and to help continue research on apologetics.
I have developed a deep appreciation for the breadth and depth of research that
scholars do on a regular basis and I take joy in the fact that I have been able to take a part
in that journey. I can say that I contributed a part, even if it is a small part in comparison
to what has been done before and what will be done in the future. I will also admit that it
inspires me to continue to contribute where I can to help the church better equip its
members. Like any other Christian, pastor, or church leader, I want more for the church. I
want to help build up their faith so they may have confidence in Christ and be filled with
the Spirit of Truth who leads to all truth.
This project focuses on apologetics. For me, apologetics is about the search for
truth. We all want what we believe to be true. In the face of accusations against the
Christian faith and counterclaims to it, we seek to find what’s true and need resources to
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show us and remind us it’s true. I think it’s part of Christ’s and the Holy Spirit’s work in
us in the renewing of our minds. Opposite claims can seem attractive if we don’t explore
what is true. This project reminded me how important resources like Mama Bear
Apologetics are. They are not just fads, and they are more than a name or picture in a
catalog. Resources are about building up the body of Christ which the leaders of the
church are responsible for and using effective resources to do it. The project also
reminded me of the importance of research to make sure we get this right. A difference
exists between selling effective studies that feed the mind and spirit for maturity and
spiritual health and pumping out a study that is as spiritual and intellectually healthy as a
pixie stick. This project is to serve and glorify the triune God for the sake of the church
and the world. Lord, if it pleases you, please bless it. Amen.
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APPENDIXES
Appendix A. Documents for Expert Review
Joshua S. Johnson
Doctoral Candidate & Beeson Fellow
Asbury Theological Seminary
Wilmore, Kentucky 40390
Local Address:
1107 Grove St.
Baldwin City, KS 66006
Dear _____________,
I am a Doctor of Ministry Student at Asbury Theological Seminary. The topic of my
dissertation is: “Do Mass-Produced Apologetics Help Spiritual Conversations? Testing
Mama Bear Apologetics with Millenial Mothers” The purpose of this study is to evaluate
the effectiveness of Mama Bear Apologetics by Hillary Morgan Ferrer, a personal
apologetics teaching book and study guide for equipping parents to respond to faith
questions and situations with their kids, with church-going millennial mothers in the
community of Baldwin City, KS.

The research questions for my dissertation project are:
1) What were the participants’ knowledge, attitudes, and behaviors of engaging in
spiritual conversations before participating in Mama Bear Apologetics?
2) What were the participants’ knowledge, attitudes, and behaviors of engaging in
spiritual conversations after participating in Mama Bear Apologetics?
3) Which aspects of Mama Bear Apologetics did participants identify as significant
or unhelpful in equipping them to engage in spiritual conversations?
With each research question, I am using researcher-designed instruments to collect the
data relating to each research question. The first is Pre-Mama Bear Survey which is
given to all participants of the project. The second is a matching Post-Mama Bear
Survey that is also given to all participants after going through the Mama Bear
Apologetics program. The third instrument is the Mama Bear Questionnaire. The
questionnaire will be sent to all participants within a week after the completion of Mama
Bear Apologetics.
Before using these instruments, I need an expert review of these tools. Would you be
willing to be one of my expert reviewers and review the attached surveys and
questionnaire? If you are willing to be an expert reviewer, please evaluate the attached
instruments using the evaluation forms that are included after each instrument. These are
paper copies of what the participants will see and use in an online format. I have also
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included a basic description of my dissertation project. Please return the evaluation forms
to me in the enclosed envelope by February 2, 2021.
Thank you in advance for your help.
Sincerely,
Joshua Steven Johnson
Doctoral Student & Beeson Fellow 2017
Asbury Theological Seminary

Dissertation Project Description
Joshua Steven Johnson
The religious-cultural landscape of America has been changing and continues to
change. Barna and Pew regularly report on the increasing percentage of the population
which are described as “nones” and “dones” who either have no religious background or
who have left the church. At the same time, they regularly report on how the church
engages in spiritual conversations and how important Christians view the Great
Commission.
What Barna, Pew, and other researchers are finding is that people leave the
church because for many reasons. This includes having questions or doubts that they feel
are not allowed to be shared in their church or they have no one who can give them any
answers to their questions. Some even think that the church does not have any answers to
life’s questions or in the areas of life (e.g. history, science, philosophy, etc.).
On the other side of the coin, many Christians do not know how to address
questions and challenges to Christianity. Others do not feel like they cannot participate in
spiritual conversations because they don’t feel confident in what they believe. And others
may have questions or doubts themselves that they are looking to answer before they feel
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capable of engaging in spiritual conversations that may address basic beliefs, tough
questions, and controversial topics.
Throughout Church history, there has been a theological practice called
apologetics. Simply, apologetics is the defense and/or explanation of the Christian faith.
The word apologetics comes from the Greek apologia which means to give a reason for
what you believe. First Peter 3:15 says, “But in your hearts revere Christ as Lord. Always
be prepared to give an answer to everyone who asks you to give the reason for the hope
that you have. But do this with gentleness and respect…” (NIV). From the days of the
early church, Peter encourages believers to know the reasons for why they believe. Over
the years apologetics has taken on many forms. Although most recognizable in the form
of debate, it does happen in sermons, religious talks, in small groups, or in one-on-one
conversations at home or in the coffee shop.
Many apologists’ goal is to help Christians prepare and have familiarity with
apologetics for use in spiritual conversations they have every day. They see it as a need to
help with evangelism in order to answer the questions and doubts people have about
Christianity. They also believe that this will help with Christian discipleship and
strengthen the faith of the believer. Resources have been and continue to be available for
purchase by the general public. Only in recent years is there an increase in DVD study
materials designed for local church and small group use.
After a significant response to using an apologetical DVD resource in a youth
group, I am seeking to test in a research capacity whether or not mass-produced
apologetical resources are effective in helping lay Christian millennials feel equipped and
more confident to engage in spiritual conversations. I chose to run and test Mama Bear
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Apologetics because it was the newest curriculum that was released at the start of my
research. I look forward to advancing in this research because this project takes
apologetic research a step further in how it can be taught in the local church.
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Pre-Mama Bear Survey Instrument
Please complete the survey by clicking the appropriate box or bubble on the scale that
best answers the question.
1. Millennial Age Range

___ 1981-1990

___ 1991-2001

2. Gender
to say

___ Male

___ Female

___ Prefer not

3. Ethnicity

___ Asian
___ Hispanic

___ Black
___ Other

___ Caucasian

4. Education

___ Highschool or GED
___ Undergraduate Degree

5. Years as a Christian ___ 0-5

___ Some College
___ Graduate Degree

___ 6-10

___ 11+

6. Denomination ____________________

Strongly
Disagree

7. I have a good understanding of what I believe.
8. I have questions or doubts about my faith.
9. I know how to answer questions or objections to
my faith.
10. I understand and can explain differences between
the Christian faith and other world views.
11. I am familiar with the term and practice of
apologetics.
12. I feel comfortable sharing my faith with my family.
13. I feel comfortable sharing my faith with friends.
14. I feel comfortable sharing my faith with strangers.
15. I feel equipped to share my faith.
16. I feel insecure or overwhelmed when someone asks
me questions about my faith.
17. I feel insecure or overwhelmed when someone
challenges me about my faith.

Disagree

Neither
Agree or
Disagree

Agree

Strongly
Agree
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18. I feel that faith sharing is important.
19. I feel that apologetics is helpful in sharing what I
believe about Christianity.
20. I participate regularly in spiritual conversations.
21. I initiate spiritual conversations.
22. I try to avoid spiritual conversations.
23. I study the Bible to be able to answer questions
people have about it.
24. I study Christian related topics to be able to answer
people’s questions about Christianity.
25. I study Christian resources to understand the
relationship of my faith with other areas of life (e.g.
history, science, philosophy, etc.)
26. If I don’t know the answer to a question about
Christianity, I am more likely going to try and find
an answer for the person who asked the question.
27. If I don’t know the answer to a question about
Christianity, I am more likely going to refer them to
another person or resource.
28. If I don’t know the answer to a question about
Christianity, I am more likely going to admit I don’t
know and will not follow up with their question.

Expert Review – Pre-Mama Bear Survey
Question
#
1
2
3
4
5
6
7

Needed

Not
Needed

Clear

Unclear

Suggestion to Clarify
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8
9
10
11
12
13
14
15
16
17
18
19
20
21
22
23
24
25
26
27
28

Review Completed by _____________________________
Signature _________________________

Date Completed ___________________
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Post-Mama Bear Survey Instrument
Please complete the survey by clicking the appropriate box or bubble on the scale that
best answers the question.
1. Millennial Age Range

___ 1981-1990

___ 1991-2001

2. Gender
to say

___ Male

___ Female

___ Prefer not

3. Ethnicity

___ Asian
___ Hispanic

___ Black
___ Other

___ Caucasian

4. Education

___ Highschool or GED
___ Undergraduate Degree

5. Years as a Christian ___ 0-5

___ Some College
___ Graduate Degree

___ 6-10

___ 11+

6. Denomination ____________________
Strongly
Disagree

7. I have a good understanding of what I believe.
8. I have questions or doubts about my faith.
9. I know how to answer questions or objections to
my faith.
10. I understand and can explain differences between
the Christian faith and other world views.
11. I am familiar with the term and practice of
apologetics.
12. I feel comfortable sharing my faith with my family.
13. I feel comfortable sharing my faith with friends.
14. I feel comfortable sharing my faith with strangers.
15. I feel equipped to share my faith.
16. I feel insecure or overwhelmed when someone asks
me questions about my faith.
17. I feel insecure or overwhelmed when someone
challenges me about my faith.
18. I feel that faith sharing is important.
19. I feel that apologetics is helpful in sharing what I
believe about Christianity.

Disagree

Neither
Agree or
Disagree

Agree

Strongly
Agree

Johnson 178

20. I participate regularly in spiritual conversations.
21. I initiate spiritual conversations.
22. I try to avoid spiritual conversations.
23. I study the Bible to be able to answer questions
people have about it.
24. I study Christian related topics to be able to answer
people’s questions about Christianity.
25. I study Christian resources to understand the
relationship of my faith with other areas of life (e.g.
history, science, philosophy, etc.)
26. If I don’t know the answer to a question about
Christianity, I am more likely going to try and find
an answer for the person who asked the question.
27. If I don’t know the answer to a question about
Christianity, I am more likely going to refer them to
another person or resource.
28. If I don’t know the answer to a question about
Christianity, I am more likely going to admit I don’t
know and will not follow up with their question.

Expert Review – Post-Mama Bear Survey
Question
#
1
2
3
4
5
6
7
8
9

Needed

Not
Needed

Clear

Unclear

Suggestion to Clarify
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10
11
12
13
14
15
16
17
18
19
20
21
22
23
24
25
26
27
28

Review Completed by _____________________________
Signature ___________________________
____________________

Date Completed
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Mama Bear Apologetics Questionnaire Instrument
Please answer the question with your own opinion on the program.
1. Millennial Age Range

___ 1981-1990

___ 1991-2001

2. Gender
to say

___ Male

___ Female

___ Prefer not

3. Ethnicity

___ Asian
___ Hispanic

___ Black
___ Other

___ Caucasian

4. Education

___ Highschool or GED
___ Undergraduate Degree

5. Years as a Christian ___ 0-5

___ 6-10

___ Some College
___ Graduate Degree
___ 11+

6. Denomination ____________________
7. In what ways has Mama Bear Apologetics help you feel more confident to have
spiritual conversations?
8. How has Mama Bear Apologetics changed the way you feel about questions and
challenges to your faith?
9. What content in Mama Bear Apologetics was helpful for you in equipping you for
spiritual conversations?
10. What is Mama Bear Apologetics missing or was not helpful to equip you for spiritual
conversations?
11. What would you change about Mama Bear Apologetics?
12. What do you think about the inclusion of apologetics in preparing for spiritual
conversations and addressing questions and challenges?
13. What did you learn about apologetics that you never knew before that you found
useful?
14. How has Mama Bear Apologetics changed the way you prepare and participate in
spiritual conversations?
15. What did you like about the participant guide?
16. What did you not like about the participant guide?
17. What would you change about the participant guide?

Johnson 181
Expert Review – Mama Bear Questionnaire
Question
#
1

2

3

4

5

6

7

8

9

10

11

12

13

14

15

Needed

Not
Needed

Clear

Unclear

Suggestion to Clarify

Johnson 182

16

17

Review Completed by ______________________________
Signature _________________________

Date Completed ____________________
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Joshua S. Johnson
Doctoral Candidate
Asbury Theological Seminary
Wilmore, Kentucky 40390
Local Address:
1107 Grove St.
Baldwin City, KS 66006
Dear _____________,

Thank you again for your help as an expert reviewer for my first three
instruments. From the initial reviews it was recommended that a focus group also be held
to help get potentially deeper and more nuanced answers about Mama Bear Apologetics.
This additional research tool would continue to help answer my third research question:
Which aspects of Mama Bear Apologetics did participants identify as significant or
unhelpful in equipping them to engage in spiritual conversations?
As a refresher, my project is: “Do Mass-Produced Apologetics Help Spiritual
Conversations? Testing Mama Bear Apologetics with Millenial Mothers” The purpose of
this study is to evaluate the effectiveness of Mama Bear Apologetics by Hillary Morgan
Ferrer, a personal apologetics teaching book and study guide for equipping parents to
respond to faith questions and situations with their kids, with church-going millennial
mothers in the community of Baldwin City, KS.

If you would please continue in reviewing this additional tool, I would greatly appreciate
your help. Thank you.
Joshua S. Johnson
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Mama Bear Focus Group Questions Instrument
1. What did you think of the program (Mama Bear Apologetics) overall?

2. What would you consider the program’s strengths and weaknesses?

3. Was there a point did you feel like you connected with the content?

4. Was there a point when you felt disengaged from the content?

5. What impact did Mama Bear Apologetics have on your feeling confident to have
spiritual conversation about your faith?

6. What do you think about the idea of including apologetics to help feel equipped to
have spiritual conversations with others?

7. What could make Mama Bear Apologetics better, either in content or delivery?

Expert Review – Mama Bear Questionnaire
Question
#
1

2

3

4

5

Needed

Not
Needed

Clear

Unclear

Suggestion to Clarify
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6

7

Review Completed by ______________________________
Signature _________________________

Date Completed ____________________
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Appendix B – Pre-Mama Bear Survey
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Appendix C - Post-Mama Bear Survey
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Appendix D - Mama Bear Questionnaire
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Appendix E - Mama Bear Focus Group Questions
Mama Bear Apologetics Focus Group Questions Instrument
1. What were your expectations before you went through Mama Bear Apologetics?
2. What would you consider the program’s strengths?
3. What would you consider the program’s weaknesses?
4. How did Mama Bear Apologetics impact your confidence to have spiritual
conversation about your faith?
5. What impact did Mama Bear Apologetics have on increasing your ability to
engage in spiritual conversations?
6. What do you think about the idea of learning apologetics information and
practices from resources like Mama Bear Apologetics to help you feel and be
prepared to have spiritual conversations with others?
7. What could make Mama Bear Apologetics better, either in content or delivery?
Back Pocket Q’s
1. Was there a point did you feel like you connected with the content?
2. Was there a point when you felt disengaged from the content?
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Appendix F - Consent Forms
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INFORMED CONSENT
DO MASS-PRODUCED APOLOGETICS HELP SPIRITUAL CONVERSATIONS?
TESTING MAMA BEAR APOLOGETICS WITH MILLENNIAL MOTHERS
Focus Group
You have been invited to participate in a focus group as part of the research on Mama Bear Apologetics.
If you agree, you will participate in a one-hour focus group about your experience with the book and study
guide.
As a participant you will be asked questions which will include, but are not limited to, any impact the Mama
Bear Apologetics study had on you in regards to having spiritual conversations, the role of apologetics in your
future spiritual conversations, strengths and weaknesses of the curriculum, and what, if any, improvements you
would recommend in the content or delivery of the program.
You may tell your family and friends that you are participating in the focus group.
A video recording device will be used to document the conversation of the focus group. I (Joshua Johnson) will
hold your participation in the focus group as with the rest of the study as confidential. Your name will not be
used in any published materials or notes. The video will not be shared with anyone and will be deleted upon
the completion of the project and its acceptance by Asbury Theological Seminary.
Confidentiality is encouraged by focus group participants but is not guaranteed due to the presence of the
other participants.
If something makes you feel uncomfortable in any way while you are in the focus group, please tell me and you
may exit the focus group conversation. You can refuse to respond to any or all of the questions, and you will be
able to withdraw from the process at any time without penalty.
If you have any questions following the focus group, please contact me at
joshua.johnson@asburyseminary.edu.
By selecting “Yes” below with printing and signing your name, you agree that you have read this or had it read
to you, and that you want to continue to participate in the focus group. If you do not want to be in the study,
select “No,” and no further action is needed, and you may exit. Being in the study is up to you, and no one will
be upset if you do not sign this or even if you change your mind later.
Thank you for your participation.
Yes

No

______________________________

______________________________

__________

Print

Sign

Date
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